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2 Pli 14 (2003)

more, if you remember more precisely. 1 have an infinity of wholes,
composed of an infinity of parts which are extensive or external to one

another. I am composed to infinity.

Second dimension: these infinite wholes of extensive parts external to
one another belong to me, but they belong to me under characteristic
relations. Relations of movement and of rest which the last time I tried to
say were nature.

Third dimension: these characteristic relations do nothing but express a
degree of power that constitutes my essence, my essence of myself; that is
to say, a singular essence.

Therefore the three dimensions are the extensive parts external to one
another that belong to me, the relations under which these parts belong
me, and the essence as degree, gradus or modus, the unique essence that
expresses itself in these relations. Now, Spinoza never does say this,
because he has no need to say it, but we are forced to note a curious
harmony, between what and what? Between these three dimensions of
individuality and what he calls, now and again, the three kinds of
knowledge. If you recall the three kinds of knowledge, you will
immediately see the strict parallelism between the three dimensions of
individuality as such and the three kinds of knowledge. But that there is
such a parallelism between the two must force us to certain conclusions.
You see, this is not something that Spinoza needs to say. I insist on this
because I would also want you to draw from this rules for the reading of
all philosophers.

He will not say: notice. It is not up to him to explain. Once more, I
insist on this at length: one cannot do two things at once. One cannot at
once say something and explain what it is that one says. It is because of
this, that things are very difficult. OK. It is not Spinoza that has to explain
what Spinoza said; Spinoza has to do better than this: he has to say
something. To explain what Spinoza has said is not bad, but in the end it
does not go very far. This is why the history of philosophy must be
extremely modest. Spinoza will not say to us: notice, you see that my three
kinds of knowledge and that the three dimensions of the individual,
correspond to one another. It is not up to him to say this. But for us, in our
modest task, it is good to point this out. So, in what sense do they
correspond?
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. You recall that the first kind of knowledge is the totality of inadequate
ideas. That is to say, the totality of passive affections and of passion-
affects that result from inadequate ideas. This is the totality of signs,
inadequate confused ideas, and the passions, the affects, that result from
these affections. This is what we learnt last time. Now, from the moment
we exist, under what conditions or, what is it that makes it the case that
we are not only destined to inadequate ideas and to passions but even
perhaps, condemned to have only inadequate ideas and passive affects, or
passions. What is it that creates our sad situation?

Understand that this should be obvious so I don’t want to stress this in
too much detail. I would just want you to feel, sense, that we are made up
of extensive parts. In as much as we have extensive parts, this condemns
us to inadequate ideas. Why? because of what the system of extensive
parts is. Once more, they are external to one another, they go to infinity,
both at once. The simplest bodies, that are the ultimate parts, you recall,
the simplest bodies do not have any interiority. They are always
determined from the outside. What does this mean? By shocks. By
impacts from another part. In what way do they encounter shocks? In the
simplest way, to know that they never cease changing relations, since it is
always within a relationship that the parts belong to me or do not belong to
me. Parts of my body leave my body and enter into another relationship.
The relation of arsenic, this relation does not import well, the relation of
the E.Om@::o when it bites me, the relation ... I do not stop integrating
parts into my relations. When I eat, for example, when I eat there are
oxﬁo:m?.m parts that I appropriate for myself. What does this mean, to
appropriate parts for oneself? To appropriate parts for oneself is to say:
E.ov\ leave the preceding relations that they made up to take a new relation,
this new relation being one of my relation to myself: by eating meat I
o.aomﬁo my own flesh. What horror! But in the end, it is necessary to live,
life does not stop being like that: shocks, appropriations of parts,
transformations of relations, compositions.to the infinite, etc. This system
of parts external to one another that do not stop reacting, at the same time
Emﬁ.ﬁrm infinite totalities in which they enter do not stop varying, is
precisely the regime of inadequate ideas, of confused perceptions, of
passive affects, of the passionate affects that result. In other words, it is
_uoom:m.o I am composed of a collection of an infinity of infinite wholes of
mxﬁonmém parts external to one another, that I do not stop having
perceptions of external things, perceptions of myself, perceptions of
myself in my relations with external things, perceptions of the external
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This is all simple: not to know how to swim is to be at the mercy of an
encounter with a wave? So, you have the infinite body of water molecules
that compose the wave. I say: this is a wave because, these simplest bodies
that I call “molecules”, are not in fact the simplest, and it will be necessary
to go still further than the water molecules. The water molecules already
belong to a body, the water body, the body of the ocean, etc. ... or the
body of the pond, the body of some pond. So what is the knowledge of the
first kind? It is this: to go, I launch myself, I go there, I am in the first kind
of knowledge. I launch myself. I splash about as one says. Why does one
want to say ‘splash about’? Splashing about is very simple. Splashing
about, the phrase accurately indicates, one sees clearly, that this is all a
matter of extrinsic relations. Sometimes the wave slaps me and sometimes
it carries me; these are the effects of a shock, namely: I do not know
anything of the relation that is composed or that decomposes itself. I
receive the effects of extrinsic parts. The parts that belong me to me are
shaken. They receive the effect of a shock from the parts that belong to the
wave. So sometimes I laugh and sometimes I snivel, as a result of what the
wave does to me, makes me laugh or knocks me senseless. I'm affected
passionately: “Ha mum, the wave fought me!” OK. “Ha mum, the wave
fought me.” — a scream that we will not stop having so long as we remain
in the first kind of knowledge since one will not stop saying: Ha the table
has hurt me; this is exactly the same as saying: the other hurt me; not at all
because the table is inanimate, Spinoza is so much smarter than all thatwe
were able to say afterwards. It is not at all because the table is inanimate,
that we are driven to say: the table has hurt me. It is as stupid to say:
Pierre has hurt me as it is to say the rock [la pierre] has hurt me, or the
wave has hurt me. It is all at the same level, it is all the first kind of
knowledge. OK. You follow me?

On the contrary: I know how to swim; that does not force me to say
that T have a mathematical, physical, or scientific knowledge of the
movement of the wave. It is just to say that I have a knowhow, an
astonishing know how. it is to say that I have a kind of sense of the
rhythm. What can one say about this rhythm? I know how to compose my
characteristic relations directly with the relations of the wave. Nothing else
happens between the wave and me. This is to say that no more happens
between the extensive parts, the wet parts of the wave and the parts of my

2 It is possibly worth noting here that there is a simple and terrible play of words
here: la vague, the wave is connected to the Latin vaga i.e. vague knowledge, the
first kind of knowledge, the imagination [trans.].

e |
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body, than takes place between the relations. The relations that compose
the wave, the relations that compose my body, and my fitness, or capacity
when ] know how to swim: to present my body under relations that mzm
composed directly with the relation of the wave. I dive at the right
moment. I resurface at the right moment. I avoid the wave that
approaches, or, on the contrary I use it, etc. ... All this is the art of the
composition of relations. I look for examples that are not mathematical
because, once more, mathematics is only a part of this. It would be
necessary to say that mathematics is the formal theory of the second kind
of knowledge. It is not that the second kind of knowledge is mathematical.
It is the same thing at the level of love. Waves or loves, it is all the same.
In a love of the first kind, well, you are constantly in this system of
encounters between extrinsic parts. In what one calls a grand amour, La
dame aux camélias, what is it that is beautiful [laughs], there you have a
relation of composition. No, my example is very bad because la dame aux
camélias, this 1s the first kind of knowledge, but in the second kind of
knowledge you have a type of composition of relations with one another.
You are no longer in the regime of inadequate ideas; namely: the effect of
a part on one of my own, the effect of an external part or the effect of an
eternal body on mine. There you attain a domain deeper than the one that
is the composition of the characteristic relations of a body with the
characteristic relations of another body. And this type of flexibility or of
rthythm which occurs when you present your body, and from that time
your soul also, you present your soul or your body, under the relation that
is composed directly with the relation of the other. You truly feel that this
is a strange happiness. Here, in this, is the second kind of knowledge.

Why is there a third kind of knowledge? There is a third kind of
knowledge because Spinoza says relations are not essences. The third kind
of knowledge, or intuitive knowledge, is that which surpasses relations
and their compositions and their decompositions. This is knowledge of
essences, which goes further than relations since it attains the essence that
expresses itself in relations, the essence on which the relations depend. In
effect if relations are mine, if relations characterize me, this is because
they express my essence. And my essence is what? It is a degree of power.
W:oi.mam@ of the third kind is knowledge that this degree of power gets
from itself and gets from other degrees of power. This time it is a
_So&oamo of singular essences. OK. The second kind, and, even more so
the third kind of knowledge, are perfectly adequate. You see that there is m
correspondence between the kinds of knowledge and dimensions of
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Why should one want to say: consider them in their existence? To
consider them as they exist, as they are passed into existence, as they pass
into existence, and this means what? We’ve seen it: to pass into existence,
is what? One passes into existence, an essence comes into existence when
an infinity of extensive parts finds itself externally determined to belong
under such a relation. I have an essence, myself, Pierre or Paul. I have an
essence. I say that I pass into existence when an infinity of extensive parts
is externally determined (that is to say by the shocks which rebound from
other external parts) to enter into a relation which characterizes me. Thus
at first I did not exist, insofar as I did not have these extensive parts.

To be born is this. I am bomn when an infinity of extensive parts are
externally determined, by an encounter with other parts, to enter into a
relation that is mine, that characterizes me. At that very moment, I have a
relation with a certain time and with a certain place. What is it that
happens at this time and place, the time and place of my birth. This here,
here and now, is what? This is the régime of extensive parts’ The
extensive parts, the wholes of extensive parts, they always have a time and
a place. Better, they will endure what they will endure. The extensive parts
are externally determined to enter into a relation that characterizes me, but
for how long? Until they are determined to enter into another relation. At
that very moment, they pass into another body. They do not belong to me
any more; it endures a certain time. Well. What does this mean? How has
this clarified things?

In fact I can talk about conflict between two individuals only in as
much as these individuals are considered as existing here and now. This is
very important for the formation of conflictual relations. It is only in as
much as individuals are considered as existing here and now that they can
interact. This is not a question of good or evil. It is a question of logical
possibility. I can only have conflictual relations with another individual
according to what? According to the extensive parts that compose us, that
belong to us. The place, the environment of the conflict, is that of
extensive parts. In what does the conflict between the individuals consist?
In the conflicts between individuals it is always a matter of knowing the

3 It is worth keeping the original French at this point, for as the translators of L anti
oedipe point out, “The word régime has a number of different meanings in French,
including: regimen or form of government; a set of laws, rules or regulations; fate
of flow, as a current; rate or speed of operation, as of a motor or engine. Since the
authors use the word in several senses, the French word régime has been retained
throughout the English text” Anti-Oedipus p. 31 [trans.].

GILLES DELEUZE 11

final relation that these infinite wholes of extensive parts will enter.
Imagine this sad situation: I fight with a dog over a kind of pété. OK.
Horrible spectacle. How can we describe this spectacle? It is a matter of
what? You have three terms: the food, the dog and me. Then I bite the dog
to seize [laughs] his food; the dog hits me with his paw. What happens?
You have an infinite whole of extensive parts under the relation “meat”.
You have an infinite whole of extensive parts under the relation “dog”.
You have an infinite whole of extensive parts under the relation “me”.
And all that whirlwind, and all that struggle. Namely: me, I want to
conquer the extensive parts of the meat to assimilate them for myself; that
is to say, to impose my relation on them. The dog, it wants the same. I bite
the dog. I want to drive it off. The dog, it bites me, etc. etc. There isn’t
anything else. This is the domain of conflict. The conflict is the respective
effort of each existing body to appropriate for itself the extensive parts.
What does ‘appropriate for itself the extensive part’ mean? It means to
effectively make the relation that corresponds to each individual. In this
sense I can always say: I am destroyed by something stronger than me.
And in fact, as long as I exist, this is the risk of existence. OK. And the
risk of existence only ends with what one calls death. What is death? This
is the fact that Spinoza will call necessary, in the sense of inevitable, that
the extensive parts that belonged to me under my characteristic relation
will stop belonging to me and pass into another relation that characterizes
other bodies. It is inevitable by virtue of the very law of existence. An
essence will always meet an essence stronger than it under conditions of
existence that means that, from that time, the stronger essence destroys.
Destroys what? literally destroys the belonging of the extensive parts to the
first essence. '

Good, agreed. But I’ll initially say, even if it means I’ll have to correct
myself shortly, and it will be necessary to correct myself, I say: suppose
that I am dead. So, [ am dead. For Spinoza — this will take on an abstract
air, but try: it is up to you to make the effort. I will say shortly why this
does not appear abstract for me, but make the effort. “I am dead”, what
does this mean? Once again if you accept these premises, that this is not at
.w: an abstract theory, it is really a concrete problem. If this is all that death
is, it means that there are no longer any extensive parts, there are no longer
any extrinsic wholes that belong to me. 1 am dispossessed. Agreed, 1 am
Qmwﬁmmmwoa. I do not have any more parts. This means: my characteristic
relations stop being effectuated. This is what death means, but nothing
more than that. So, what is it that is ended by death? What have not
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Even the worst of morons has passed close to something where he has
said: couldn’t I have, couldn’t I have passed all my life in deception? Then
one leaves to a small extent the first kind of knowledge. L.e., in Spinoza’s
terms, you will have understood even on a tiny point, you will have had an
intuition of something of essence, or the intuition of an essence, or the
comprehension of a relationship. One can be very generous: there are very
few people who are totally idiotic. There always is something that they
understand. We all have our skills. For example some have an astonishing
sense of some animal. That does not prevent them from being mean, or
whatever, but they have something: Or consider woodcraft: This type, this
fool, this fool and this miser, at least when he talks about trees there is
something, one feels that there is something. One spends one’s time to
have these experiences. The impression that, if you want, it is over, that
even the worse clown, there is a point where he has to stop being a clown.
At last there is something. Nobody is condemned to the first kind of
knowledge, there is always a small hope. Now this is very important.
There is a glimmer with someone. It was less hateful when I did not
believe it! It’s sufficient to find the skill. Then, but of course, sometimes
one has even more weaknesses to find, agreed, and then one falls again
fast. But I myself do not know: the worst policeman, the worst I could
think of, there surely has to be some small skill. Surely.

Spinoza does hold out the call to the army of the blessed to save
everyone. No, he wants to say to us something else. He wants to say to us,
Look! This is very complicated because finally, your existence is a matter
of proportions. What does this means, a matter of proportions? Agreed,

you have the extensive parts that compose you, and so you exist. It is not _

at all question of rejecting that. What would it be, to renounce the
extensive parts that compose me, that is, to renounce all the combinations
of existence, so as to withdraw oneself from all lived oppositions. I
withdraw myself from lived oppositions. I only eat grass. I live in a cave,
etc. This is basically what we call asceticism. Spinoza is not interested in
that at all. To him it is a dubious solution. Very, very dubious. He thinks
that the ascetic is deeply malicious, and that the ascetic pursues an
implacable hate, an inexpiable hate against the world, against nature,
etc. ... Therefore this not at all what Spinoza would recommend. He says
to us: watch out; in your existence it is a matter of a relative proportion,
between what and what?

GILLES DELEUZE 15

You grant me that I now have my three dimensions of the individual:
the extensive parts, secondly the relations, thirdly the essence or the
intensive part that constitutes me. I can express them in following form.
The extensive parts that belong to me are the same as the inadequate ideas
that I have. They are necessarily inadequate. They are, therefore, the
inadequate ideas that I have and the passions that result from these
inadequate ideas. The relations that characterize me, when I arrive at
knowledge of them, these are the common notions, or adequate ideas. The
essence as pure intensive part, as a pure degree of power that constitutes
me, this again is an adequate idea. Spinoza says to us: in your existence,
you can have a vague idea of the proportion that there is between
inadequate ideas and passions, since the two are linked, the inadequate
ideas and affects-passions that fill your existence, on the one hand, and on
the other hand the adequate ideas and the active affects to which you
come.

You recall, the inadequate ideas — I will finish quickly and then ask if
you understood — inadequate ideas and passions, these relate back to the
first dimension of existence: to have extensive parts. The two other
aspects, knowledge of relations and knowledge of degrees of power as
intensive parts, these refer back to the two other aspects: the characteristic
relations and the essence as intensive part. Suppose that in my existence I
have, comparatively (please note, it is not question of renouncing
extensive parts: this would be to kill oneself, and we know what Spinoza
thought about suicide) ... Imagine that during my existence I achieved a
relative amount (Spinoza says we cannot achieve total activity since you
are composed of extensive parts and you are subject to the law of
extensive parts); but suppose that you.have succeeded in achieving mostly
adequate ideas and active affects. This is the first example. And in the
second example, imagine: you achieved active affects very rarely, and not
for very long. OK. Put yourself at the moment of your death. This is all
very concrete. When you die; in the first example and in the second
example, what will happen? When you die this means that all the different
kinds of extensive parts that make you up disappear; this means that they
go off into other bodies i.e. they effectuate other relations than yours.
When you die in the second example, you had in the majority of your
existence, inadequate ideas and passive affects. This means that what dies
is, comparatively, the greater part of yourself. This is proportionally the
larger part of yourself. It is the other way around in the first example. This
is curious, this intervention of a type of relative proportion. This is what is
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experience/experiment the irreducibility of the intensive part that I am
from all eternity, that I am eternally, to the extensive parts that I possess
under the form of duration. But, if I did not make actual my essence, or
even my relations, if I remained only within the law of extensive parts that
meet themselves from the outside, at that very moment I have not even the
idea of experiencing that I am eternal. At that very moment, when I die,
yes, I lose the greater part of myself. The opposite would happen if I made
my intensive part propertionally larger. What does this mean? Clearly this
is not straightforward. This brings into play, in a type of proportional
calculation, the extensive parts that I have and the intensive parts that I
am. This is difficult since there is no commonality in nature between the
two senses of the word “part”. So, how can it be said that one or the other
is more or less large, comparatively, than the other? Spinoza tells us: when
I die, sometimes what perishes, namely the extensive parts that are no
longer a part of me, that which perishes of me, is in certain cases the
greater part, and in other cases it is an insignificant part, rather small. It
would be necessary therefore that the intensive part and the extensive parts
have a common criterion in which to enter into this rule of proportion,
namely from the two extreme cases where sometimes the extensive parts
that disappear, constitute the larger part of myself. Sometimes, the
opposite, where they constitute only a small part of myself because the
Intensive part has taken the larger part of myself. OK, we cannot go
further. It is perhaps up to us, in existence, to establish this type of
proportional calculation, or of the lived sense of proportion. It would be
necessary to say what is important in a life, what is it that is important.

The criterion of importance. To what have you given importance?
Answer: you have given importance to ‘the important’. It would be

necessary to do something, almost, of importance. This is important; that

is not important. It would be almost necessary to make it a criterion of
existence! People, what do they judge important in their life? That which
is important is it what is said on the radio? Is it necessary to be a stamp-
collector to live a healthy life? Perhaps all that! What is a happy life, in the
sense where someone dies while saying to himself: after all I have largely
done what I wanted. I came close to doing what I wanted, or what I would
have wished for, yes this is good. What is this curious blessing that one
can give oneself and that is the opposite of a self-contentment? What is it
that one means by this category, “the important®? Yes agreed, that is
embarrassing, but it is not “important”. What is this calculation? Is it not
this category of the “remarkable” or of the “important” that allows us to

GILLES DELEUZE 19

see the proportions between the two irreducible senses of the word “part”?
Answer: what depends on, or what results from, the intensive part of
myself, and what returns, on the contrary, to the extensive parts that I

have.

And then, obviously there is always the problem of premature deaths ...
The singular essence, it comes into existence, good, but I am a crushed
baby? [Laugh]. Up to which point the Spinozist rule holds, namely that
the time that I endure ultimately has no importance. Spinoza says this very
firmly, and he has the right to say it since he did not die very old but he
was not a crushed baby. He had the time to write The Ethics. So,
nonetheless, what about the babies that die? Spinoza’s rule, but after all
when I die this means only one thing, namely: I no longer have extensive
parts. We are embarrassed by cases of premature deaths, because of
premature deaths, one always can say: he has his eternal essence, but this
eternal essence, once more, in this way that one reads Spinoza, is not
simply an essence like a mathematical figure. It is an essence that exists
only insofar as it has passed into existence; i.e. something that has
actualized its degree, or it has actualized by itself its own degree; i.e. the
intensive part that it was. It goes without saying that when I die
prematurely 1 have not at all actualized the intensive part that I was. In
other words I expressed nothing.

I have in no way become the intensity that I am.

All this is what happéns when one dies at a certain age, but all those
that die before? There I believe in fact that it is necessary rather...? If one
imagines that a correspondent could have asked this of Spinoza, what
would Spinoza have replied? I believe that he would not have at all
flattered this malicious questioner. He would have said something like:
unfortunately yes, this is all part of the irreducible exteriority of nature,
that makes up the group of people who have been, who will be poisoned,
etc. That the whole problem of the extensive part of ourself was such that
in certain cases it could indeed make ... I mean that, in Spinozistic terms,
it is necessary almost to say: someone who dies prematurely, yes, this is a
case where death imposes itself in such a manner that, it is imposed in
these conditions such that, at this moment it concerns the greater part of
the individual we are considering,

But what one calls a happy life is to do all that one can, and Spinoza
insists on this in order precisely to try to avert premature deaths; i.e. to
prevent premature deaths. What does this mean? In no way trying to stop
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blind us to the status of the imagination in Spinoza. The imagination is
necessarily inadequate. So long as we remain within the first kind of
knowledge and Deleuze is absolutely right when he writes: “The different
kinds of knowledge are also different ways of living, different modes of
existing” [Deleuze 1992 p.289], so long will our way of living be
inadequate too. In precisely what sense should we consider it inadequate?
The first kind of knowledge leaves us at the mercy of chance encounters —
as a way of life, it is the uncontrolled nature of our encounters that leaves
us always prey to sadness or weakness. Deleuze has a wonderful
description of life as the first kind of knowledge when he describes
swimming, a crucial example that will be examined further:

So what is the knowledge of the first kind? It is this: to go, I
launch myself, I go there, I am in the first kind of knowledge. I
launch myself. I splash about as one says. Why does one want
to say ‘splash about’? Splashing about is very simple. Splashing
about, the phrase accurately indicates, one sees clearly, that this
is all a matter of extrinsic relations. Sometimes the wave slaps
me and sometimes it carries me; these are the effects of a shock,
namely: I do not know anything of the relation that is composed
or that decomposes itself. I receive the effects of extrinsic parts.
The parts that belong me to me are shaken. They receive the
effect of a shock from the parts that belong to the wave. So
sometimes I laugh and sometimes I snivel, as a result of what
the wave does to me, makes me Jaugh or knocks me senseless.
I’'m affected passionately: “Ha mum, the wave fought me!” OK.
“Ha mum, the wave fought me.” — a scream that we will not
stop having so long as we remain in the first kind of knowledge

[Deleuze 1981, this voume, p. 6]

Imagination is the domain of servitude.

JONATHAN RUBIN 23

Freedom is Virtue or Perfection’

The difficulty with a concept such as freedom is the (perhaps artificial)
separability of two questions: what is it? And how does one achieve it?
That these are artificially or abstractly separable — and that this is a bad
thing — i1s a worry that is linked to a broader concern about the status of
common notions generally. This is, for the moment, regrettably opaque but
it will be made clearer when I come to address the competing
interpretations of what the common notions are in Spinoza. That these two
questions are not properly even abstractly separable for Spinoza is
captured by his insistence on the equivalence of virtue or perfection.
Though this particular equivalence is stated in the Political Treatise, its
demonstration is also to be found in the preface to Book IV of the Ethics:
“by perfection in general I shall understand reality, as I have said that is
the essence of any thing whatsoever” and then Definition 8: “By virtue
and power ] mean the same thing; that is (Pr.7,III), virtue, in so far as it is
related to man, is man’s very essence”. So we get the equivalences:
essence or perfection, (virtue or power) or essence therefore perfection or
virtue. Of course, ‘man’s very essence’ is nothing but desire — that is, his
conatus. So we can conclude that ‘being free’ is always an activity — if not
necessarily a ‘striving’ ? Freedom is precisely a becoming.

Despite the difficulty of separating the problems of what freedom is
from how we achieve it, such a separation is necessary ift only for the
initial pedagogical impetus. But I have still not explained why, if we are
interested in freedom, we should also be interested in the common notions.
This might be thought to be quite straightforward, but in fact is anything
but. : ,

The initial crucial proposition is IVP23:
In so far as a man is determined to 5ome action from the fact

that he has inadequate ideas, he cannot be said, without
qualification, to be acting from virtue [i.e. he is not free]; he can

1 [Spinoza 1951, §2.7]

2 I have dealt elsewhere with the problems of translating conatur and why it is not a
teleological notion. The best translation, to my mind, would be work or effort —
understood in strictly energeticist terms. This is, unfortunately, not something 1

have the space here to defend and so I have retained the more traditional
translation.
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independently of other parts”). It is only modes that can suffer, or have
inadequate ideas, but all ideas are adequate “in God”. It is because
inadequate ideas always involve both our own essence and the essence of
another mode, that they cannot be understood solely in terms of our own
essence. It needs stressing again that this is not a symmetrical relation. If
the reason we can stay afloat is because we can swim, this does not mean
that we have suddenly become cut off from nature — adequate ideas, or
being active, in no way suddenly constitute man or anything else as an
“imperium in imperio” (Book III preface). At the very least, as I said
earlier, to stay afloat you need water and gravity — but if the reason that
you stay afloat is because you can swim, because you are swimming, then
this is sufficient and this is no more than repeating Defl,III: “By an
adequate cause, I mean a cause through which its effect can be clearly and
distinctly perceived”. If the reason that you are staying afloat is because
you are wearing arm-bands then you are only the ‘partial cause’ of your
staying afloat (Def2,III). Of course by Spinoza’s own theory if something
combines with our own power, then it is legitimate to consider the
assemblage as one individual. This of course would mean that the human-
wearing-arm-bands assemblage would indeed be staying afloat through its
own essence; it would be the adequate cause of its staying afloat.

———  ——a

What are Common Notions?

There 1s with very few exceptions a broad consensus about just what a
common notion is. [ stress the broad, because there is some disagreement
about the precise details. In an interesting paper Schoen discusses a
number of different interpretations of common notions. As he puts it:
“Spinoza himself is so terse, if not taciturn, with regard to this topic that
any interpretation of his thought must look for corroborative support
beyond mere consistency with the text” [Schoen 1977 p.537]> Despite this
lack of textual evidence all commentators agree on the importance of

3 This is an excellent paper — not only for the thoroughness of its analysis of what 1
have been calling the ‘consensus view’ of common notions but also for its
occasional insights into Spinoza’s ontology. Its only flaw is its main thesis: the
belief that somehow, Spinoza was trying to provide an account for how logic
‘locks onto’ the world, turning the Ethics into a (admittedly at least on Shoen’s
account, successful) proto- Tractatus Logico-philosophicus; a move as bold as it is
wrong.
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common notions. Whether it is Deleuze writing that “the entire Ethics is
written from the standpoint of the common notions” [Deleuze 1988 p. 57]
or Curley writing that “the concept of the common notions [...] is of
considerable significance in the mature theory of the Ethics” [Curley 1973
p-49]. There is no disagreement about the importance of the common
notions.

How does this broad consensus suggest we should understand common
notions? “They are ideas of properties common to all objects that we
experience” [Curley 1973 p.54, emphasis added]: Or more fully:

common notions are the foundations, or starting-points, of our
genuine reasoning (rationcinii nostri fundamenta) and of
scientific knowledge (fundamenta rationis). The objects of such
ideas, their ideata, are those properties which any mode of
extension or any body, or any part of one, necessarily possesses
merely in virtue of being a mode of Extension.

[Hampshire 1950 p. 95 emphasis on ‘properties’ added]

If common notions are notions of properties, that is: that their contents are
properties, what is their form? As there is a consensus about the content of
common notions, it is unsurprising to find that there is also consensus
about their form: common notions are propositional; as one might expect
given that they are supposed to be the deductive base of: our science.
Common notions, on this view, are forms of declarative knowledge (as
opposed to procedural knowledge: knowing that, rather than knowing
how). What is the textual evidence in the Ethics, the only place where
common notions are discussed, for this kind of view? There are two main
arguments that can be put forward to support the idea that common
notions are ideas of properties. The first, rests on how to translate 1IP39:
“Id quod corpori humano et quibusdam corporibus externis, a quibus
corpus humanum affici solet, commune est, et proprium” [emphasis
added]. Fleistad translates this'as: “That which is common to and a
property of the human body, and certain external bodies by which the
human body is used to be affected”s This makes it clear that what
common notions are notions of are properties. More modern translations,
specifically Curley and Shirley do not translate “et proprium” as “a

4 See also [Flaistad 1969 p. 108]
5 See also the Elwes translation for & similar rendering.
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work. In fact I am giving it a thoroughly partial reading in as much as I
am determinedly ignoring Deleuze’s comments about how a new doctrine |
of the faculties is a central component of a superior empiricism. Revised
or not, properly transcendental or not, [ am not going to try to force
faculties onto Spinoza.

So what am I taking to be the defining feature of a superior
empiricism? At the end of the image of thought chapter of Difference and
Repetition, Deleuze argues that the embedded assumptions of the
dogmatic image of thought finally collapse into just one: the privileging of
knowledge over learning. That is: the dogmatic image of thought claims to
exhaust what we mean by thinking by reducing it to knowing — or reduces
thought to knowledge. This is all part of Deleuze’s general critique of
representation as being inadequate to account for what thinking is. 1 think
it is obvious that what I have called the ‘standard interpretation’ of the
common notions is a clear instantiation of the dogmatic image of thought;
whether or not the standard interpretation is correct, those who have
proposed it can be shown to hold to the implicit presuppositions of the
dogmatic image of thought. Deleuze claims that all the eight postulates
embed within one another such that they could all be derived from the
eighth and final presupposition that learning is dependent upon
knowledge. In order to justify my claim that the standard interretation
adheres to the image of thought I would have to show that they held the’
last presupposition, and the rest would follow. Deleuze’s claim that all the
postulates can be derived from the final one may be thought to be
questionable. However, with the standard interpretation’s claim that the
second kind of knowledge is declarative and foundational for science, we
can see the outlines of the eighth, which is the final presupposition: “the
postulate of the end, or result, the postulate of knowledge (the
subordination of learning to knowledge)” and the sixth: “the postulate of
logical function, or the proposition (designation is taken to be the locus o
truth)” [Deleuze 1994b p. 167].

The problems that the standard interpretation has can be seen to have
been clearly anticipated in Deleuze’s own critique of the dogmatic image
of thought. Deleuze announces (in his two books on Spinoza) that the
fundamental ethico-political problem is the problem of how we achieve
common notions. In making this pronouncement he is saying no more than
this: that the problem of learning is central to the Ethics, that Spinoza is
not a philosopher whose work is subsumable within the dogmatic imag
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of thought. If we are to take seriously Deleuze’s claim that the common
notions are more biological than mathematical, we need to have an
understanding of them radically different from the standard one.

I could put it this way: to know how to swim is to have a common
notion of the relations that are formed by my body and a body of water.
This is, I believe, still too abstract and static — swimming, the activity of
staying afloat is a common notion — a common notion that is continually
formed and reformed anew with every stroke and breath; always liable to
the realism of the sole axiom of book IV of the Ethics: “There is in Nature
no individual thing that is not surpassed in strength and power by some
other thing. Whatsoever thing there is, there is another more powerful by
which the said thing can be destroyed”. No matter how well we can swim
there is always an unexpected rip-tide or unusual wave that can
decompose the common notion that we were otherwise able to form. I'm
not going to say any more about how we form common notions just yet, as
I want to consider a set of objections that Macherey raises in {Macherey
1996].

The Encounter with Spinoza

The overall thrust of Macherey’s paper is concerned to oppose
Deleuze’s reading of Spinoza’s philosophy as a philosophy of expression.
Although it is not my intention to defend Deleuze’s reading-of Spinoza as
an expressionist philosopher, there is an additional interesting point of
disagreement which can be inferred by a remark Macherey makes at the
end of his paper: “we might more convincingly present him [Spinoza] as a
theorist of alienation, than make him a philosopher of expression”
[Macherey 1996 p.156]. The import of this comment by Macherey is I
think that there is much more to the disagreement between Deleuze and
Macherey than a clash within the history of philosophy. As I have been
pointing out, and will hopefully continue to make clearer, the question of
Spinoza’s common notions is tied to the question of Spinoza’s theory of
freedom and of politics. One can see in this comment by Macherey a
much larger clash with Deleuze over the way in which politics, freedom
and of course, Marxism should be thought. As significant as this clash is,
this is not the place to deal with it.
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cannot ‘conjure with the situation’, the question of what the situation is, is

what is at stake here. If we consider swimming once more — one reason

why we may be afloat is that we are wearing arm bands. Now this means

that we have not yet entered into our power of swimming. We can

understand this by reversing the order of the demonstration to IVP23: to

the extent that someone does something that cannot be perceived solely in ©
terms of their own essence, then they are passive; that is, their actions are
determined by inadequate ideas. What is in question is precisely the
individuation of essences — they do not ‘carve nature at its joints’ — if we
wanted to give anything that privilege, it would be the attributes. This is
what | am gefting at by claiming that although Macherey is right to say
that no conjuring with the situation can tum something harmful into
something positive, he is far too essentialist about what counts as the
situation. Wearing arm bands is therefore a joyful passion; it is the arm
bands, not our power of activity, that explains our staying afloat. Certainly
in my own case it was with the aid of arm bands that I learnt to swim that
is: it was ‘with the aid’ of a joyful passion that I learnt to swim. Even if
we accept that there is no need to suppose the existence of a dialectic in
Deleuze's account to explain the transition from something negative to
something positive, precisely because the distinction that Macherey needs
for a dialectical account even to be possible, would be one of real
distinction, when it is in fact a modal distinction, this has not yet provided
an explanation of how the transformation is possible. Nor has it answered
Macherey’s second objection that I shall turn to next: are we correct to
believe in the existence of joyful passions at all?

Joyful Passions

Everything turns on whether this talk of passionate joys,
together with our transition to a greater perfection as a result of
the chance composition of our being with that of something else
that agrees with it in nature, allows one to speak also of ‘joyful
passions’ whose very passivity prefigures or prepares the way
for the transition to greater activity. But if we look carefully at
what Spinoza says, this seems very doubtful. On this
particularly difficult question, I would claim rather bluntly that
for Spinoza all passions, without exception, are sad — even those
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that are or appear to be joys. Or that they are all ultimately sad,
in a sort of passionate entropy, being precisely transitions
unfolding in a time that cannot be reduced to momentary states
[...] One might speak of a sad destiny of the passions, of all
passions without exception, including joys that are passions. A
‘joyful passion’, indeed is a contradiction in terms.

[Macherey 1996 pp. 153-4 emphasis added]

A crucial distinction that Macherey mobilises here is between passionate
joy and joyful passion. I say it is crucial as it is not immediately evident in
Macherey’s paper and so ths obscurity leaves the reader somewhat baffled
by Macherey’s argument that despite Spinoza introducing the notion of a
passionate joy (“By joy, therefore, I shall understand in what follows that
passion by which the mind passes to a greater perfection™) Spinoza does
not allow for the existence of joyful passions. The distinction, though thin,
is tenable. Passionate joys refer only to the feeling that we experience
when some chance composition increases our power of activity — that is,
we move to a greater state of perfection. Joyful passion, though, refers to a
mode that causes this transition. The question that Macherey poses can be
put this way: although it is clearly the case that Spinoza does postulate
passionate joys, can we claim that what causes them are themselves
joyful, i.e. that there are joyful passions. It is his rejection of this last claim
that needs examining. - :

His general claim (general in the sense that it makes no specific
reference to the Ethics), outlined in the quotation above I will examine in
a moment. However, he also goes on to examine the notion of fluctuatio
animi, or ‘vacillation of mind’ which, as his third and final objection, he
claims provides a definitive refutation of Deleuze’s claim that there are
joyful passions. I will also examine Macherey’s argument with respect to
the propositions of the Ethics that he refers to. Firstly, though, the general
argument.

I emphasised two phrases in the above quotation: ‘passionate entropy’
and ‘sad destiny’. As rhetorical as these phrases might sound, they are
crucial, as it is only by their literal interpretation that Macherey is able to
7 Compare to Shirley’s translation: “So in what follows 1 shall understand by

pleasure “the passive transition of the mind to a state of greater perfection,’ Per

laetitiam irague in sequentibus intelligam passionem, qua mens ad maiorem
perfectionem transit 111P11Sch




PaJeIOOSSE 9} pUE S0USRAIqLUE JO way) 3y Furoalar uo paseq st w:iES
feorydosoriyd,, s.ezns[e [[e 9SnBOq A[pU0DIS puR SUOROU UOWWIOD
JO UOTEULIOY S JO JUNODDE S.3ZN3[a(] Seopun (1sea] 18 ‘Aasdyaejy oF
Surp1090e) A@13[dw0d 11 asniesaq Apsig WyBnowy s eznaje( woly papniaxa
A[iressooou ST muup oupnionyf Jo uonOU S JBY) SUIE[D AuayoRpy

[£ 1d111] swn awes ay) Je 11 2A0] PUE I ey [[eys
om ‘amseaid jo uonowa yead A[enba ue yum sn joajge 0 JUOM
SI yaIym FuIy) Jayjoue 0 e[rus Sunyewros sey ‘ured Jo uonowa
U UM SN 109]Je 0] JUom SI yotym Fury e jey; surdewr am Ji

Jntun oporjongfs1 By sssupes pue Lol usamiaq a1emony
AJuessaoou A2 jey) — suolssed sy jo Ajifiqeisul 2y Jo uonenSUOWAP B
1uup o:q&u&ﬁ aty} Jo eap! s,ezouldg UL SI aJa) 1By SHUIY] A2ISYIBIA]

suonou uourod FurAsiyoe mo 103 Aem ayl
Suwredaid Jo M10m 2yl Op 01 A[qEISUN 001 [[IIS ‘IoAdmOY ‘Aal) ATy "WOpUE]
a1e suoissed JeY1 9AR1]2q 0] UOSE2I OU “UaY) ST 213U [ “(9EJII) . SBap! 10unsip
pue 1ea[> 10 ‘ajenbape se Ajssaoau auues ayl AQ MO[[O] Seap! Pasnjuod
pue ajenbopeuy, “smuueep [eosAydelowr oy ezowdg uowUGSp
(Aressasou ySnoy) [eordojowaisida Kjaund e st osupy nq ‘wasSunucs
are suolssed ‘uoissed ® Aq sueaw ezouidg jeym Jo BUIpEAISIW SNOLIAS
& Bureq SIY) JO POOYIaYI| 3y} O] SO LA[ P[NOYS wopuel wua) A1aA ayL

{WIOPUEI I0 3[qeISUn 08 AJ[eal Aoy} a1e — suoissed ot Jo uondirosep
siy 1dedoe am pnoys yInoyl AYay SUONOU UOWIWOD JO UOHBULIOY
oy} Ioj sjurensuod Surqeus se joe o) a[qmsun oo} 218 suossed vnb
‘suotssed jeq) ST SUONOU UOWILOD JO UONBULIO} Y1 JO 2437 J3jj0 0} Furkn
we | junodde Jo puny aiy o uonaalqo Surdduo Ajjenusjod e ‘Aem 1eyoue
sty and o, "ysij 10U 218 am ‘UL Inq ‘suoissed ay Jo uonduasap pood e st
3]qeISuUn pue Wopues et 152830 03 Waas Apw — sn Surdurems SaUINAUOS
pue sn Surkires sawnowWos pue sn Fumiy aAem 2 — 3yl jo Aem
e se uopeurSeun ay) jo uondudssp uMo §,9zna[a(] ;WL Jo uondudsap
siy) 1dedoe am pnoys Aym Ing SUOHOU LOUIWOD 3} JO UOHRULIOY
ot uterdxa 03 3225 18yl ezourdg jo Suipea Aue Joj wejqod lofeur e SI 1
uat) ‘suorssed oy Jo uondirossp 1991109 € ST ST} JI {PIULIOY 8q UEd SUoTou
uowriod ‘wslsAs s ezourdg uoald qeys st 1 moy urejdxs 01 A am SB
J1esAw o ‘eznaa(g 1oy wejqoid € isnf jou ST ‘@sInod Jo SIYJ, "9[geIsun pue
WopURI ‘SISJUNOJUS SNOINMIOJ SYI] Waas [[us Aew suolssed ‘uonnjossip
spremo) suotssed ay) SWIALIp AJISsaoou [BOIS0[02[9) B SI 213y 1By} WIBd

LE NIANT NVHLVYNOS

aridunt s, Aa1ayoeA 100f01 oM J1 UOAT 'SUONOU UOWIWOD JO UOTBULIO]
 t03 ued jyo Surdwinl e aq ues suoissed [ykof moy Fummoys jo
_.o.a s, 9znapa(] moqe Auom s Aalayor]y 0] 2I0W SI 1YY 5IN0I IO

‘seapl aenbape
unmed ano Joy Lem ayy asedaid, 01 ajqeisun 001 A|duss are (3spIapo 10
Kol) suossed 18y :uonaalqo 1se| s, Laxayoepy 01 A[jeur aw sFuuq sy

Iy onenjon|y

‘suotssed
jrgfof yo souaisixa a1 01 uondalqo s, AaayoeTAl 192081 Ued am ‘mala s
0 uonoalar yorjdxa asIMIaYIo SIY YiM PauIqLIod Sanyry ay) ut ABojoajal
0 2dUNSTX2 Y} JoJ waumre ue apiaosd oy saded sy w1 amyie] oyl UAATE
ue — uoneueidxa eorojosa) 10 ‘ABojosja) jo suuoj (e Sunoalal Ajprondxa
J0j snowey st vzouldg fsoupg an oyt ojdiound [eorSojosa) e Surodun
st suotssed [nydol jo ssuaisixa ayy 03 uonoslqo papdiourd e 130 ues
Jayoejy Aem AJUO ol (UONEMIS ST UT 1] 2IB A\ "3SBD ) WO LqUNy
2q pnod ‘adoy [ ‘SutoN “sangg Y1 NOqe 2As[aq am jey Surypawos
se ) asuBooar o) pasoddns Ajdunts a1e am jety awnsse | ‘(sanpg oy
ut o8essed sepnonued Aue o1 2oualaral ou ST SISY) UBSW [ YOIYM AQ) wirE(d
sty jo Afetousd oty usarn) papaau it ofdound o unepd siy aa18 pinom
A3ojoajay 0y [eadde ue A[uo jeyy esieer jou pip oy sdegrag “Juysiuoise
sI aaow sy jew pnoys a[doad |e Jo Aa1syoepA] Y] 1UaAd A4Dssaoau
B sem pes Sumpewos ‘Fuifewep Funpawos o smuncous sieuoissed
e Jo uonenusdap ajqeisun [2ordA) B oq 01 ayel am 1BUM TRUL USIqRIS?
touued oy uayl ojdouud [eoiojos[a1 v sonponul jou saop ay jT "uonaalgo
pajdioutid e winy aa1d [[im asfa FunqioN ‘wjsAs s ezourdg ojur 2jdiourd
[ea180[03[21 B 2onponuT 01 paniol §1 Aa1ayorj ‘wield sy Ayusnl o1 sapio
uy "sauo [njkofl ou aq weo aley] 20UAY — pes AJLwssasau a1e suoissed [[e
1ey st Sumnwexa Apuasaxd we [ yorgm uonoalqo puooss sy op 01 Wway)
paau azna[a(] 10 [ 18 (2q AW jey) IsAdjBUM) MIOM Y} OpP 0} d[qeisun
00} are suotssed [njAol suaddpy 11 sv yeyy s1 uonoslqo oppf ap (Burddiro
[[0s y3noyy) Jayeam Yonul B S1 YoIym ‘uonosfqo piry oyl piIy} Sy woy
‘uonoafqo puoass SIY S21EIUAILIIP JBYM SI MBIP O3 USIM [ 18U} UOOUNSIP
SYJ IBR[D APBW oQ O) SPaduU JYBU alom ASISUJBIA JI WISAS S ezouldg
0] suOp 3q p[nom Jey} oSewep oy} IS Inq ‘Apdoys urerdxa [[IM ] ‘OS
ST sty AYAy “suoissed [njkol Jo 90u21SIXa 2} 03 UOT3[qo paydiourid e 19530

s (€002) ¥1 1d 9¢




38 Pli 14 (2003)

dialectical inversion that he sees as depending on negativity” [Macherey

1996 p. 156]. Why does the notion of fluctuatio animi undo Deleuze’s
account?

The way Spinoza uses the theme of fluctuatio animi shows how
the symmetry established between joy and sadness by the fact
that they are produced by converse movements is merely
apparent: there is in sadness nothing even potentially positive
that might allow one to see it as a limiting of conatus, to which
it remains altogether foreign.

[Macherey 1996 pp. 155-156]

This is why Macherey sees Spinoza more as a philosopher of alienation
than expression — for Macherey passions are alien to our power of
activity, for Deleuze they involve, though to the lowest degree possible,
that power. So is Macherey right? The only response using his own fine
phrase, is that “if we look carefully at what Spinoza says, this seems very
doubtful. On this particularly difficult question, 1 would claim rather
bluntly” that Macherey is wrong and that I have in fact already dealt with
this question. To remind you: “The essence of the mind is constituted by
adequate and inadequate ideas” [IIIP9Pr] that is by common notions and
passions, and man’s essence is his conatus. As a consequence we may
also reject Macherey’s claim about one of the links between Spinoza and
Marx, that of alienation. There is no alienation: Spinoza the anti-humanist.

If we return once more to the swimming example, then we can also see
that Deleuze has no problem with the notion of vacillation — in fact he is
explicit in a way that Macherey seemed to think he never could be about
the domain of imagination; the difference is with the waves sometimes
carrying me and sometimes swamping me. There is no teleology here.

End for Now

This paper will tail off towards a close, rather than reach a conclusion, by
outlining some of the problems that I have with the view that common
notions are a procedural rather than declarative form of knowledge as wel
as acknowledging the work that still has to be done. For some of the
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problems, I think resources exist that are able to overcome them
productively; for others — I have as yet no idea. Although .Emm.c_u\
exegetical, this last part will close on a final political problem. This view
of the common notions whereby they are activities or skills — be they
swimming, walking or riding a bicycle without stabilisers gets round most
of the problems that the standard view has. Learning to walk is something
that all able-bodied humans do — by virtue of what they have in common
and the relations that they form between the strength and elasticity of the
leg muscles and the constant pull of gravity. CWQ&M? there is no problem
when Spinoza writes that if we have an adequate idea, we know that we
do. If you’re swimming, then you’re swimming. There is no room for
doubt and to think that there even could be, would be secretly to retumn to
a view of the common notions as declarative knowledge. Explaining how
common notions are known under a form of eternity is one problem that [
do not as yet have an answer for.

There still remains the problem of how we come to form common
notions. In a few pages of Expressionism (pp. 280-283) which continue to
frustrate, despite their familiarity, Deleuze starts off by inc.:w that:
“There is, though, a danger of common notions appearing to intervene
miraculously unless we explain how we come to form them. How do they
come to break the concatenation of inadequate ideas 1o which we had
seemed condemned?” [Deleuze 1992 p. 280 emphasis in the original] —if
we do not explain how we come to form common notions the whole of
Spinozism remains mysterious. Can we do anything when we read this but
nod in agreement and expectation? Three pages later he answers this
question of how we form common notions: we do not do it by an
“accumulation of joyful passions as passions, but by a genuine ‘eap,’
which puts us in possession of an adequate idea, by the aid of such an
accumulation” [Deleuze 1992 p.283 emphasis added]. A leap ... well as
far as attempts go to demystify transitions in a rigorously deterministic
thinker, this must count as a spectacularly dismal failure. Indeed, if the
conclusion to a superior empiricism when confronted with explaining
learning is to mutter, ‘leap’ (though why not bounce, or hop, or dance?)
then we might have doubts about its superiority. There are, fortunately,
resources that can offer much more in the way of an explanation. One
place we could look to for more of an explanation of the mechanisms of
learning would be in the work of Paul and Patricia Churchland,
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T realise that as it stands this is merely suggestive, but I think that it may
well be a way of concretising the notion of joyful passion in a way that
makes Macherey’s worries superfluous. Finally, on this reading of the
common notions as knowing-how rather than knowing-that, reason, rather
than being abstractive or facultative, becomes thoroughly embodied and
embedded. Unfortunately it would take a paper twice as long as this one to
go into the full ramifications for trying to tie Deleuze and the Churchlands
together to articulate a clear understanding of the move from imagination
to reason.

In a shorter version of this paper given at the Society for European
Philosophy conference 2002, 1 ended with what 1 called, for want of a
better phrase a ‘Foucauldian political worry’. With his emphasis on the
productive nature of power, as Macherey has pointed out (in an attempt to
use Spinoza to clarify some aspects of Foucault's work) Foucault can be
read just as much as a Spinozist as Nietzschean (though Macherey makes
no attempt to claim that Foucault was familiar with Spinoza’s work, an
examination of Foucault’s Dits et ecrits indicates such a familiarity,
despite the fact that he still privileged Nietzsche over Spinoza). A major
task of Discipline and Punish is to show how in some respecis
disciplinary apparatuses increase ‘what a body could do’ - even though
the bodies that were produced by disciplinary apparatuses were ‘docile’. It
is not at all clear to me, given the understanding of common notions
outlined in this paper, how disciplines such as rifle drill do not count as
forming a common notion.

If the docile body does not count as a freer body (and I hope that we
can agree that it does not), then the notion of adequate and inadequate
ideas cannot be thought to mark out the domains of freedom and servitude
as straightforwardly as one might have hoped. _

That was where the previous version of this paper got stuck. Now,
however, 1 realise that this whole worry rested on a crucial, and more
importantly liberal assumption. In his book Bodies, Masses, Power
Montag argues that for Spinoza the individual is not a meaningful, of
interesting political entity (and may be downright deceptive) as the pow
of an individual, compared to the state, is negligible. I think it is possibl
to make a stronger claim than that. I said that we could not distinguish
rifle drill from other common notions that we may well have wanted to
say increase our freedom — but why would we assume that a political
Judgment of this kind could be made in any event at the level of the
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individual? Only, of course, if we were liberals would we think that.
There is no discrimination between rifle drill and freedom because politics
does not reside at the level of the individual; to quote Montag to finish this

paper:
«galvation will be collective or it will not be” [Montag 1999, p. 82].
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the effect of a natural inclination towards the Good — as it is in Socratic
morality. On the contrary, it is the expression of a “state of affection”
[étar affectif] which translates and utters a tendency into primary
Judgements of existence. Its only ontological and ethical criterion is the:
enhancement or diminishing of the sensation of power; the joy and
sadness which accompany the fluctuations of power are the primary
criteria of all value judgements.

1.2. The Pure Positivity of Desire

The appetite — gqua expression of the power of God in each being — is
infinite. As a consequence, it does not actually have a subject or an object,
a beginning or an end. Things express this infinity in a “definite and
determinate” mode, in as much as each of them is the bearer of a guantum
of power. Nevertheless, each of them lives this quantum as if it were
infinite. This is why desire has to be intended as pure positivity. At this
stage, two other consequences are derived: firstly, desire does not follo
from a lack; on the contrary, it follows from an infinite superabundance o
power that searches for and creates the necessary conditions for its ow
growth. In the second place, the vital force does not entail any internal
limitation or negativity. Every single thing opposes itself to all that ¢

suppress its existence, and above all, “no thing has anything in itse]
which can destroy it”. In spite of all the importance that Spinoza's
influence had on modern thought, on Hegel and on psychoanalysis in
particular, it is nevertheless evident that an irreducible difference oppose
them. The labour of the negative and the death drive are inconceivable in
Spinoza’s universe. All limitations of power — as well as death itself — ¢
only be caused by external forces. For instance, even when broaching the
question of suicide, Spinoza does not interpret it in moral terms — as the
entire philosophical tradition did before him — but always in terms of;
power and energetics. One does not commit suicide, one is suicided:

Those who kill themselves are weak-minded and completely

conquered by external causes contrary to their nature (IV, 18,
demonstration).

Whilst from libidos to Freudian libido, passing through th
Schopenauerian notion of Will, a diabolic character of desire is affirme

o
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Spinoza represents on the contrary an Emﬁ.oao rupture: .Em appetite
corresponds to a positive and .W:WE:@ expression A.um the divine power in
each thing. It may occur that it errs — especially in the case of man. In
order to understand these mistakes, it is necessary to mvoow@ the nature of
desire. If on the one hand the latter is in its essence mﬁ:ozv\. amscwmwzw
with the appetite, on the other, it can also be said to be one of its particular

manifestations.

2. Desire is the Essence of Man

2.1. The Affects

In the Ethics (I, 9), Spinoza affirms that appetite .mm the essence of man
and states that “between appetite [appetitus] and desire T:h.ﬂ:n& there is
no difference, except that desire is generally related to men E.mom:, as Eo.v\
are conscious of their appetite”. What are men actually conscious of? Hw_m
consciousness cannot be referred to appetite itself. The fact that man is or
is not conscious of his own appetite does not alter anything in Go _mﬁ.on
indeed, appetite presents all the main features of an unconscious «S:.
Rather, the specificity of desire consists in mmwao?:m for wﬁ::cr in
particular external representations which may moﬁmgio_ and orientate the
striving. In other words, desire is defined by the difference .vﬁim.m: the
appetite and its representation or, more precisely, between the ‘appetite and
the representation of the affects which act upon the body.

Desire [cupiditas] is man’s very essence, insofar as it is
conceived to be determined, from any given affection of it, to do
something (11, definitions of the affects I).

First point: desire presupposes the representation of a cause &\Eor
determines all activity (IV, 61). This is how the wandering and erring of
desire start: instead of turning towards the internal emanation of conatus,
the mind searches outside for objects which supposedly cause aomwo.
Instead of wanting that which we judge to be desirable in accordance with
our own essence, we make the mistake of searching for the origin of
desire and the reasons of what is desirable in exterior things. Lacan’s
definition of objet petit a, intended as a phantasmatic object-cause of
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to a voluntary adherence of man to his destiny — then Stoicism is very
proximate to what Spinoza defines as “impassibility”, that is, an active
adhesion to the necessity of Nature which brings about a feeling of actual
joy and fulfilment.

Indeed, rational desire is a desire and not its negation or submission to
the intellect. However, it finds a guide in reason and in so doing it
becomes autonomous and active; it ceases to be determined by external
affects and searches all stimuli for acting within itself, that is, from its
own essence. Since the correct ethical criterion is always provided by the
degree of power, one should not define those who cannot achieve the
freedom of autonomy as guilty but as impotent, as incapable of mastering
the affects determined by external causes. This wisdom is not a form of
intellectualism. It is not a matter of submitting passions to reason and
eradicating the power of imagination as it is in the case of classical
morality. On the contrary, only passions can act upon other passions. In
other words, one must assign to the maxims of reason the force o
persuasion which is proper to passions themselves. In this way, Spinoza
resumes the Stoical practice according to which moral rules, ie.
theoremata, must be meditated upon so that they can become as
customary for the body as they are for the mind. At this stage, the
imagination places itself at the service of this intellectual force of
persuasion thus contributing to reverse passivity into activity. Joy is the)
ethical passion par excellence and an actual criterion for moral action:

A desire which arises from joy is stronger, other things equal,
than one which arises from sadness (IV, 18).

The aim of ethics is indeed to grant desire its power and positivity.
Therefore, Spinoza’s morality is essentially positive: it is founded upon:
sympathy and generosity, it orients existence in accordance with tha
which is most desirable and does not depend on that which would be
better to fear, run away from or prohibit. Spinoza inaugurates the modern
critique of negative and interdictory morality which nourishes resentmen
and feeds bad conscience. Contrary to Christianity and other religious;
moralities (against which he had to defend himself throughout his own!
life), he condemns pity, humility and remorse as negative feelings which
cause sadness.

CAMILLE DUMOULIE 51

3.2. The Co-naissance’ of Man and God

In the case of rational desire, joy does not undergo any enhancement or
diminution dependent upon the fortuitousness of affects: on the contrary,
it follows from man’s adjusting to his essence and from the latter’s
adjusting to the essence of Nature. Such is the blissfulness which
accompanies the ultimate realisation of desire that Spinoza calls it
“intellectual love of God”: once again, this love should not be read in
intellectualistic terms. Even if it relies on knowledge it is not a mere act of
reason. It is a “third kind of knowledge”: beyond the first level — that of
confused ideas — and with the mediation of a second level — that of
adequate ideas — this last kind of knowledge is nothing less than the
knowledge of God himself. It is both the knowledge of God’s nature, that
is of its modes — mind and body — as perceived from the standpoint of
their eternal essence, and the knowledge of Nature as God alone can intuit
it. This act of intellection of Nature that produces a joy whose sole cause
is God is itself an act of love. And yet, God is merged in an eternal
enjoyment of himself and cannot love in return. The love of God is thus
said to be “intellectual” in order to show how it leaves any demand of
reciprocity — which ‘creates the pathos of love — out of consideration. The
infinite and eternal idea which God has of himself is nothing but
intellectual love of himself. To put it with Spinoza: “God loves himself
with an infinite intellectual love® (V, 35). From this,.it follows that the
mind’s love for God participates in the love with which God loves himself:

Insofar as God loves himself, he loves men, and consequently
God’s love of men and the mind’s intellectual love of God are
one and the same (V, 36, corollary).

In such a way Spinoza returns to the conclusions of the Plotinian mystics,
even though it substitutes the infinite transcendence of God with his
eternal immanence. This is why one could talk of a co-naissance of man,
world and God within the reflexivity of the mind. The reflection of the
I i_mn man who knows Nature in an adequate manner and desires its
:mnmmm:v\ corresponds to an act of sanctification of the world which

|
1 :.oﬁamm the mind with a feeling of eternity and divinises all that is.

issance is an untranslatable pun on the French terms connaissance
mn.:.uu naissance (birth), — Trans.
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Commencement of Dialectical Materialism®™ which, following the custom
of this journal, is less a review in the strict sense than an original study —
in which Badiou takes stock of the contemporary situation of Marxism,
interprets Althusser’s own interpretation (it is not simply a question n.vm
situating Althusser, but also of registering, with respect to0 certain
questions, the points of opacity), and finally attempts to go further in the
last pages, in order to resolve those difficulties whose solutions Althusser
has yet to find, and which perhaps he has not even clearly formulated.

The undertaking represented by For Marx is defined in terms of what
it gets rid of: the ‘damaged goods’ that try to pass for Marxism and which
can be reduced to three categories: ‘fundamental Marxism' (Garaudy and
those ‘theories’ of alienation fascinated with the Young Marx),
‘totalitarian Marxism’ (the partisans of ‘diamat’), and ‘analogical
Marxism’' (Lukacs and Goldmann). Althusser is credited with 2 rigorous
preoccupation to look for Marxism there where it is effectively found —in
Capital — and with discovering Marx under the register of a rigorous
epistemology, whose formulation here owes more to Spinoza and Kant
than Bachelard. Why in fact should one evoke ‘the rule that consigns to
the imaginary every assumption of a totality’? And further on recall ‘that
access to the totality is forbidden to us, which is what the first Kantian
Critique rigorously established [...]'?* Besides, the two concepts that sum
up the Hegelian enterprise (which at the time was considered as the
continent to be abandoned in order to lay the foundations of historical
materialism) are totality and negativity; and against this totality, it is
Kantian critique which already lays claim to validity: ‘in many respects,
the transcendental dialectic is the secret government behind the
Althusserian polemic’; ‘the theory of the production of knowledges
[connaissances] is a sort of practical schematism. The philosophy of the
concept, sketched out by Althusser as it had been by Cavailles before him,
bears a strong resemblance to the exhibition of the structured field of
knowledge [savoir] as a multi-transcendental subject-less field'® The

4 Critigue 240 (May 1967), pp. 438-467. [This article is discussed at length in
Bruno DBosteels, ‘Alain Badiou's Theory of the Subject: Part 1. The
Recommencement of Dialectical Materialism?’, Pli; The Warwick Journal of
Philosophy 12 (2001), pp. 200-229 ] :

Ibid., p. 445.

Ibid., p. 466.

Ibid., pp. 466-467.

Ibid., p. 466.
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critique of negativity is instead deciphered in Spinozist terms: the rejection
.om finality is opposed to expressive causality; the theory of the object-idea
is opposed to spiritual interiority; the irreducibility of illusion is opposed
to the freedom of the for-itself. It is indeed the first two or three first parts
of the Ethics that can act as bulwarks against the principal danger posed
by negativity, which is always ready to reinsert itself surreptitiously into
Marxist discourse so as to pervert its rigour.

For what concerns the thorny problem of knowing in a given epoch (in
each social formation) which is the determining instance or practice, is
resolved by distinguishing — in a way that follows Marx’s texts to the
letter — between domination and determination: in each social formation,
there is a dominant practice, whose definition depends on the specificity
of the formation (here we recognise the classical reference of Antiquity to
the political, of feudalism to the religious, and of capitalism to the
economic); but the very distribution of these places is guaranteed by a
single practice — which is determining even if it is not dominant: this is
what is classically referred to as the economy’s role of ‘determination in
the last instance’. The interest of this distinction obviously lies in the fact
that it safeguards both the specificity of historical epochs and the central
theses of Marxism.. Nevertheless, what is characteristic here is the
language in which this theory of determination is expressed: ‘such a
practice, like Spinoza’s Nature, will be both structured and structuring’’

It simply remains to indicate where the main ‘gaps’ in Althusser’s
undertaking are situated. Badiou locates them in the fact that Althusser’s
work is still rooted in that which it wants to break with,”’ as well as in the
merely empirical acceptation of a plurality of instances which are
ultimately not theoretically defined. This gives us the following problems:

— the status of dialectical materialism: Dialectical Materialism ‘differs
from an absolute knowledge a lot less than Althusser is willing to
concede’;!!

~ the absence of a response to.the @:mmm.o: ‘are the structures where
determination is exercised defined upon sets?’

9 Ibid,, p. 456.

10 ‘Nevertheless, Althusser’s interpretative work finds itself in a situation of caesura.
F. many respects, it is still governed by theoretical resentment, which sometimes
blinds it to everything within it that testifies the presence of the philosophical, or
even ideological, tradition’ (ibid., p. 465).

11 Ibid., pp. 460-461.
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Spinoza’s Multiple / Deleuze’s Multiplicity

STEFAN LECLERCQ

The Spinozist multiple and the Deleuzian multiplicity, an%wo .Sm:
etymological proximity, are, without doubt, interchangeable or m.mm:::mzo
only with great difficulty. They both originate in different c:.EQmmm of
thought, from distinct powers of reflection, even though, as 1s known,
Deleuze was a great reader of Spinoza. Nevertheless, the thought that
there is no link between these two thinkers, or orders of thought, mroEa be
avoided. Quite the contrary. But if their thought is united, genealogically,
it is on different points than those of the multiple and of multiplicity. /Z.r&
enjoins these two -figures is, unquestionably, that which sets the B.c:im
and multiplicity at play. The analysis of these two concepts will not
necessarily unveil a presence of Spinoza’s philosophy in the work .oH,
Gilles Deleuze, nor a Deleuzian presentiment at the heart of mE:oE.&
discourse. Rather, a thought will become apparent in the space between, in
the wave or in the fold of these two affirmations: the multiple and
multiplicity. Far from a Spinozist-Deleuzian identify which would, at
times, be delineated, it would be better to understand here the formation of
a concept, or a group of concepts as situation, as the irruption of an a-
subjective thought, a thought which no longer belongs to anyone. Is this
not the fate of true creations? By dint of being conceived by the
accumulation and conjunction of forms, of thoughts, and of matter,
creation, like a bastard child, sees itself with so many fathers that it
belongs to everybody: indefiniteness of origin as singular quality, beyond
any chronology or any familialism.

STEFAN LECLERCQ 59

The Liberation of the Multiple

The Deleuzian multiplicity is hardly an ensemble of unities on which other
unities could be added without changing its nature. The Deleuzian
multiplicity avoids numerical assemblage, transcended by a One which
would impose on it both its origin and its motivation. Deleuze’s
multiplicity is much more a multiplicity in itself. It does not find its
originality outside itself, even if it finds all its dynamics from outside,
from the element which would come to be added.! What Deleuze gives to
multiplicity is an autonomy. This autonomy should be understood as the
singularisation of a multiple, and not as its identification, or its
subjectivation. It takes, henceforth, the name of multiplicity. This
autonomy thus bestowed on what becomes a multiplicity is nothing other
than the possibility to cur any effect of transcendence on this ensemble.
The singularisation of multiplicity breaks the power of the One on the
multiple. That multiple has often appeared deprived of a proper
motivation, disincarnated by a dominant, transcendent One, always in
actuality. This because that multiple is only constituted by numerical
unities as the always sensible effectuation of an impenetrable One-
creator.” In this system, for it is a question of system, unity can be
repeated, again and again, without changing the nature of the multiple or
that of the One. If the shepherd transcends the flock, the flock is nothing
without the shepherd. Each animal is one of the flock’s, elements, without
a singularity which would incarnate it specifically. Henceforth, the being
(étance) of the unity is outside itself, lodged in the forming One, or in the
shepherd’ The One does not cease to. transcend it, without its
determination being affected. . :

The Deleuzian .operation, so minuscule in its gesture, nevertheless
creates an immense disruption. If the One thus stops affecting the unity,
the unity will naturally find its motivation in itself. Without the shepherd
the flock becomes a pack, where each ‘of its elements exists by a
difference which is singular to it. In this way the pack realises a certain
degree of differentiation intrinsic to each animal. The pack is thus
characterised by a power of differentiation raised to the power of x.
Effectively, difference is productive of power, insofar as it is itself power

1 Deleuze & Guattari, Mille Plateaux, Paris, Minuit, 1980, p.16.
2 Ibid., p.13.
3 Deleuze, Différence & Répétition, Paris, PUF, 1968, p.46.
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62 Pli 14 (2003)

as opposed qualities, are heterogeneously united to form Mercury.
Mercury cannot exist without these two qualities of its figure. It founds
then, if you like, a process of differentiation at the heart itself of the
essence of Mercury.

Thus, difference is essential for the composition of essences, and
authorises the realisation of the sensible. The object expresses, by its
essences, its matter, and in its form, a difference which is intrinsic to it
(specific difference). Difference is then an expression of form. But this
difference at work cannot be an expression of form, and by reason of
essence, other than on the condition that the essence of the thing remains
within a living indetermination.”! What changes, and has change as its
vital process, may only give rise to an indeterminate form, itself always
changing.

No doubt unfortunately, this concept of specific difference is only
virtually at work in Aristotle’s philosophy. This is for two reasons. To
begin with, difference cannot be thought without a pure movement as
dynamics of change and of specific difference. For this, a real movement
is needed as a substrate. This substrate must be an essentially different
movement, that is to say immanent, or better, pure immanence, to which
the elements are related. On the contrary, the Aristotelian movement refers
the movement immanent to things to a supreme movement, or prime
mover. Immobile, ungenerated movement, it is the intelligible movement
directing the infinity of sensible movements. At this stage, difference can
no longer produce itself. It is transcended by this mover with strange
qualities.’? This intelligible movement , precisely by its uncommon
qualities, relegates specific difference to the variety and the equivocity of
the sensible. Moreover, the principle of categories prevents this specific
difference from expressing itself and from being at the origin of
expression of both form and matter. If the essence of an element remains
indeterminate, it will find its effectuation in an always novel expression. If
all things are blended in a prodigious chaos, they can only be
distinguished as form or as thing by a singular expression incarnating
them. Only the expression of a thing would offer it an individuation. If
now a process of categorisation acts upon this chaos, aiming to classify
and itemise things, difference would no longer be a question of internal
expression but of the category itself. By the category, the thing finds its

11 Ibid., p.50.
12 Aristotle, Physics, V111, 267a.

STEFAN LECLERCQ 63

difference precisely in the category to which it belongs, and no longer by
that specific difference which, even till now, was expressed in it."*

It is Duns Scotus, distant disciple of Aristotle, who will truly breathe
specific difference into the heart of his master’s thought. Judging, like a
good student, that moved matter exhausts itself in form, Duns Scotus will
see in it an absolute individuation which will finally resemble specific
difference. If every thing possesses a form, and every thing is different, as
a consequence every form is individuated so that it becomes
distinguishable." And, as we know, the sensible form is a residue of
intelligible forms, that is to say it remains the primary means of
knowledge of the intelligible. Thus, through the sensible form we can, as it
were, swim back upstream. The individuated form holds a process of
individuation as objective finality and thus allows us to understand
essence itself as this process. What is important here, therefore, is to see a
process, as concept, at work, and net, a little blandly, to follow an analogy
that would allow us to compare the sensible with the intelligible form. For
as soon as there is process at work, the process of individuation, it
amounts to the same as seeing a concept, that of difference, effectuated.

This concept is that of hecceity in Duns Scotus’s sense: a singular
individuation as specific difference expressed in essences. This
individuation, rendering things dissimilar, is entirely the expression of
essence. Essence, if it is one, will not cease to express itself differently in
all the objects of its creation. And if these expressions are different among
themselves, they are all equal with regard to the essence, allowing it a
differential incarnation in the sensible. The totality of these expressions in
their relation with essence is named by Duns Scotus univocity.*

13 Deleuze, op.cit., 1968, p.50.

14 Duns Scotus, Principle of Individuation, question 4.

15 Deleuze, op.cit., p.57. See also: Stéfan Leclercq, Héccéité et univocité. La
présence de Jean Duns Scot dans I'oeuvre de Gilles Deleuze (paper given at the
College International de philosophie), Les Editions Sils Maria, forthcoming 2003.
It must be added that it was Alain Badiou who first threw light on the univocity
inherent in the work of Deleuze, as can especially be seen in Difference and
Repetition, and Expressionism in Philosophy: Spinoza. See Alain Badiou,
Deleuze: The Clamor of Being




"AIIL “yo-do ‘ezourdg 7z
STV
“so1sAydpiapy Ul 11 S9qUIdSIP I[I0ISLTY S * Jaijs pjupd pj, Ue211[0BIS]] 2} YIIM apeur
3q 01 uondaUUNd B A[paignopun st a1 ] (111 ‘[ “uedo ‘ezourdg) Funp emBus
POUOTIIPUOY ® WO ‘Ialpjoue wolj ing jasit 1osfqo aip Aq paureiqo jou st jsal
10 JUSWIAOUI SIU) Ing] 1524 PUE JUSLHAAOW JO SULID) Ul pauyap ame sduly emdmg 17

“IIA T PHal 02

QOUBISJJI(] “2oudupMIM] [0 2ub)f 1sTZOUIdG 211 §a1MINSU00 [adul [B2I 211 JO
SJUQWII[ [[B 18] PUE UOUILIIOD Ul IABL S2dU2SS2 [[B 1Bl 20UaI3IIIP SI L

*30URIAJIP A1OA SN
Aq paiun st utaq K1aAa yoiym 01 ‘pon) jo ‘Apuanbasuos ‘pue saduesss Jo
yloq suoissaidxa asap [[e paspur st a[dnnw ay ], ‘pres [[am os sey ezouldg
se ‘aInjeN J|9SWIy ST por) "ainjEN 01 PUE por) 01 Buo[aq oM TBYL ‘20U2sSd
ue jo suolssaidxa Se Sn Sasi{Eal 20UAIAJIP SIY) 9SMEOA PUB ‘JUaIajJIp
oI om 9SNBIA] ST 1] "WAY YIIM PIlUN aq pue saouassa dseid ueo yoiym
auo Auo oy} s1 Bapl alenbape ayJ "20URIAYIP YIM PIJIUN 3uIes 3 Ing
‘aes 9y) 10U ST ‘U3l ‘ana] . Bapl oNUAYINE pue andl e SI ey ‘alenbape
ue Jo uonEsijeal 21 Mmo[[e 2Fpajmoir| Jo spury asay] -28pajmorny
JO spuny plij 2y} uayl pue ‘puonas ay) ‘ezourdg o) Furploosoe ‘st “Lun
oy pue 3ury) 2y yiog spuayaidwios jey) jup a4y arpm ‘STuTy) uaamiaq
suone[al Sy unpim pajenijur Suteq ‘Aes 0y st ey ‘sty) Sulpueisiapun

(21521 PUR JUSUISAOL ‘SORYD PUR JAPIO “ISIDAIP
oy} pue oules oy) Juprun ‘Aes pnom Lepen X Se ‘sisowsovy)
® ST 109(q0 9y} uT JUIQIJIP S} pue dules Y] -95pa|mory jo pury isij e
0] ‘Tesoarnbs ‘o[qisuas A[uo si AFo[eue Se JWes JY [ 2IUIYIpP JO 1daouod
B Aq pasIoIoxa aIe Aoy} Jey) ST uourwod ur Ajiewnid aAey s3UIY} jeym Ing
"pajIuN SIe JUAIIIJIP SY1 pUR awes Ay | .1 Funewiue snoausdors)ay ayl Jjo
uonisodwios B §1 3oy JUAIJJIP A[[B101 10U SI 11 2s0223q ST 18y “Te[n3uis s
Buryy e J1 ‘ssajayuaAan] "ASofeur Aq 2oUR[qUIDSAI B URL] SYIRI yONUW ‘ust])
Fuurdsur sjdiounid [enualajjip e ST UOWILOD UT dABY A3 1BYA\ “IUSIAJIIP
Ajreniuasse aIe A1) 10j swes 2y ApenJurs ate sSUIY ] UOUIWIOD UI PAIeys
SI YOTUM 9OUSIJJIP JWES 2] Paapul SI 90UR[QUISSAIT SIY} PUY “JE[IWIS I8
Koty asneoaq “Apopdumur e jou pue ‘oidiynuw e uuoy Aewr sSUTY) [BI0AdS
10 OM ], "SasTied S $0Uasss Jo afdrounid siyy ygnomyy s3urfqrs ay1[ 21e pIom
ay) ur s3ury) [y ISHIP ASU) UDIUM Ul JBY} YIM AJSNO2UDI NS “UOTUIWOD
ul aaRYy s3UlY} YoIym 1By} U0 paysijqelse sT aJojaiayy o[dnnur jsrzowdg
SYL ‘PHom ydyjnwi ® 0UI PIYSIQEIS? 2q O} PIOM 3} JO AJoLeA S}
JIOJ I9PIO UL S30UISSD aY) UIYIM UIAD NIOm JB IOUSIAYJIP B 9q A[LIBSSI00U
jsnur aray ], "380 ue jou st Jurphions g ‘39 ue NI pPaAInD dxe sBuIY)

59 ODYATOTT NVIILS

TXXX ‘I “uordo ‘ezouldg 61
11-6°dd ‘8961 “NNUIN ‘SL{ ‘Uolssa.dxa, ] ap aup]qo4d 3] 1o vzouds ‘aznafa( §1
09 d “b661 ‘ssa1d AISIATU( BIQUIRIOD
0L MIN ‘[[oYoIng UIBYEID) PUE UOSUI[WO] YSnH "Suen ‘JAydosopyd st ivym
‘renenn) 7 sznope( . suondasiad snosuolis pue ‘SSUI[ad) peq ‘SUOIST[L 153Mm3J
a1 sandsur yorgm U0 Y} JUSpUsdSUR) AUE 310)S3l IO JUSPUIISURI} U} 0} I2A0
JI9SH PUBY 10U S0P JB(} 3UO0 9} ‘jsaInd 2y} ‘St Je]} - 30UIUBWIWI JO suepd 1s3q, a3
wSnoy pue ‘dn marp ‘pamoys of “Iaydoso[ryd-Surwodsq arugul Sy ‘ezoulds,, L1
“ATX ‘I “sonyiy ‘ezoutds 91

Kuepx] “re[BUIs 3y} 03 YMIq SAI3 Aewr AjLre[n3uls € AJUO JI USAS ‘S2OURIJJIP
£q pamunsuod £pejos jou st Suryp JenSuls dYL SIUN Ie[IUISSIp
AIoA OS[e SUIN} STWES [} JB PUB ‘UOWIWIOO UL SFUTY) dALY SJUSWR[I [[V

“Suryy 4ppnSuts ) ‘so0USSSI 953N} JO UOISsaIdxe
oY) SB ‘S9JBaId SEJUSSSE 0] OISULOUL 9OUAIMIP SIYJ "SOW023q I Jeym
awo0aq 0} os[e Inq  ‘sdeyrad ‘111 Jeym 3q 03 juasaid sarypa Ay JO YoBS
SAMOT[E UDIYM “YIOM 18 S0URIRJJIP JO 3deouoo ST 19y} ‘AIenuod oy} a)nd
-A30[PUE U0 ‘90URqUILSAI UO ‘QUIES JU) UO PISI[EAI 9q ‘SUIYL SUO I9ABYM
4oUUEd UOWWIOD Y} JO UOHESI[Bal SIY], 'UOWIWOD S} SOSI[BAI JOBS UlIaym
Pa[[BISUL UOTE[2I UOUIWOD B ST 1], 4 'SIINGUNE PUE ‘S9POW ‘Sa0UBISqNS
‘soouessa oy oy ‘selped JUSISIIIp SY) USIMIDq UONR[AI [RIdE[IUN
© Ul ‘OWID QWES U} J8 PIJONIsu0d ST pHom Yy ‘ezourdg yiay "Ayorelsny
sATIBOD ® 1 Uum SumuurSeq ‘Burjjeisur Jo pue 3ury) oYy Juluraold
Jo uonsanb & 1e8uof ou st 11 19y -eoe[d ul nd ST SoUSUBWIW] 'SOUISSS S}
pue SUIyl 9} USemM]Iaq 2OUIPUIISUET] [ENSN 3Y} 0} puodsariod jouued yorgm
ouo ‘odA] MaU B JO UONE[AI B 2101 PIYSI[EISS 938 UBD DA\ , "90UISS? OU SI
215y} UOTSS2IdXa INOYHAM ‘AHUN OU ST 2I9Y) ASNED B INOYNA, “(Judm20us3D)
uonestueSIo [NyINEaq B $9If ULIAYJ "90Ussss Jo uolssardxs oY) sI wing
S UI “A1TU) “A3TUn JO 9SnED Sy ST 9OUSSSH "90USSSI dJ1oads € sojeuIeaul It
se Iejosul patyioads ST 3] ‘payy1oads ST 31 9snedsq JoUnSIp st Aun Aoz

"auop SI
SUIIOU YoTyM JNOTYIIM ‘POD) YHM OS[E UOLBSIUETIO ‘@INjel JO UOIONISUsD
oY) 10] uopesTUESIO SOy} ‘ISYI0 oY) Yim UouesiuediQ (sjusuooussp)
suonestueSio jo uopsenb e Jo arow st 3 ‘Aun jsizourdg 1o
“an[eA DISULUL S} pue JUIUESU S} )0q 3SO[ P[nOMm 31 d1Ym Apotlounu
© 0] Surpioooe pasiueSio jou st Arup) puadap pnom it yorym uo dnoid
€ 10 99s B ULIOJ I8U0[ ou ued I[ 0UNSIp sl Aun A1eas ‘ezouldg 10,

ezouidg ul sapuenbulg pue a|dyinp eyl

(£000) v1 ud ¥9



66 Pli 14 (2003)

is no longer that which is immanent to the element or the thing.
Difference, pushed to such a power, can no longer be the figure of the
predicate, the attribute. This power is too strong, too ferocious, at the very
heart of the creative process. Since immanence is pure power, as condition
of the real, that which is created, engendered, is related to it. It is no longer
a question of different things, but of a difference whose expression things
realise. Difference is an immanence as condition of the real. At this stage,
the view of difference as a state, or as a real principle of reality, must be
avoided. That would only have the advantage of understanding difference
as homogeneous, as showing solidarity with itself. That difference is only
still an attribute adhering to the thing for the construction of an identity.
On the contrary, if difference has indeed this ultimate power assigned to
it, it does not stop being different to itself. If we say, for example, that
colour marks the difference between things, then a blue sea, a pink sky are
differentiated by their nuance — but this is still a differential attribute. But
if this blue, or this pink, is never apparent in the same way, here turquoise,
there navy blue, then the sky and the sea will undergo a constant
differentiation with themselves, by a difference as condition of their
existence. This difference cannot but change, and change the elements that
it incarnates with it. The sea, or the sky, is related to this unstable blue in a
constant, untimely difference at work. The immanent becomes
immanence, plane of immanence, in a tumult of movements, variations,
and intensities.”

Superposing the Planes

The essential for us today is not to understand Deleuze’s thought
correlatively with, in parallel to, Spinoza’s. What is important is rather to
know what these two thoughts organise together, and for us, under the
order of the multiple and of multiplicity.

As we know, the plane of immanence is a Deleuzian concept. Perhaps

the most important concept in Deleuze’s philosophy, it nevertheless finds
its motivation, as well as its effectuation, in Spinoza’s light. In this respect

23 “For one becomes Spinozist without knowing it, arriving in the middle, truly
Spinoza’s place in philosophy: the construction of a plane of immanence made of
speeds and slownesses, and affects.” Deleuze, Spinoza et nous, in Magazine
Littéraire no. 370, November 1998, p.50.
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we could well call Deleuze a Spinozist, although his thought, and the
concepts issued from it, cannot be reduced to this. Spinoza reveals to
Deleuze the concept of the plane of immanence which he will employ in
his reading of Spinoza but also, quite preciously, for the organisation of
his own philosophy. This, eminently epistemological, plan comes to be
doubled, or superposed, by a high ontological degree which constitutes its
inevitable counterpart: univocity.** We cannot understand this Deleuzian
plane of immanence in its inherent multiplicity without this univocity at its
heart, uniting, on the same plane, being and Nature. Immanence and
univocity are inseparable, without the risk of truncating a just
understanding of Deleuzian thought.

We can well see the degree to which immanence and univocity are
simultaneously constructed, how they participate in the same motivation,
and similar determinations. Being is composed of distinct, differential
expressions which, though different between them, are no less equal in the
relation to being which they compose (univocity). At the same time,
difference is expressed as condition of the thing, according to speeds,
movements, and affects. Speeds, movements, and affects are the
expression of difference in the thing, and in difference itself. This
difference at work realises what all things have in common. But this
difference is far from being a difference located in the sensible, as
accident, a difference as exercised attribute of the thing. Because this
difference is at the origin of things, it is conceptual, transcendental. It acts
on things and does not accompany them. An intrinsic difference therefore,
like that which all things have in common, may be understood as plane of
immanence.

Immanence and univocity indeed participate in the same process of
differentiation, in being and in things. Being and things share this
difference as world order, as the One-all of the universe? Attempt at an
installation of a true cosmology. Multiplicity, affects, movements,
intensities. Pure immanence to which everything is related, expression of
being as differences: multiplicity can thus, finally, express itself,

, Translated by Hector Kollias

]

24 A plane can never be understood on its own, just as a concept, on its own, without
links to other concepts, remains an abstraction.

25 This One-all is pure immanence at work. A true multiplicity: a One whose very
being is difference and multiplicity. For the opposition of the Deleuzian One-all to
the Platonic and neo-Platonic One, see: Deleuze & Guattari, Qu'est-ce que la
philosophie? Minuit, 1991, pp.46-47.
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God, and the two engage in a rather cruel experiment in order to test Job’s
faith), but in its final outcome. Far from providing some kind of
satisfactory account of Job’s undeserved suffering, God’s appearance at
the end ultimately amounts to pure boasting, a horror show with elements
of farcical spectacle ~ a pure argument of authority grounded in
breathtaking display of power: ‘You see all that T can do? Can you do
this? Who are you then to complain?’. So what we get is neither the good
God letting Job know that his suffering is just an ordeal destined to test his
faith, nor a dark God beyond Law, the God of pure caprice, but rather a
God who acts as someone caught in the moment of impotence, weakness
at least, and tries to escape his predicament by empty boasting. What we
get at the end is a kind of cheap Hollywood horror show with lots of
special effects — no wonder that many commentators tend to dismiss Job’s
story as a remainder of the previous pagan mythology which should have
been excluded from the Bible.

Against this temptation, one should locate the true greatness of Job
with precision: contrary to the usual notion of Job, he is not a patient
sufferer, enduring his ordeal with the firm faith in God — on the contrary,
he complains all the time, rejecting his fate (like Oedipus at Colonus, who
is also usually misperceived as a patient victim resigned to his fate). When
the three theologian-friends visit him, their line of argumentation is the
standard ideological sophistry (if you suffer, it is by definition that you
must have done something wrong, since God is just). However, their
argumentation is not limited to the claim that Job must be somehow guilty:
what is at stake at a more radical level is the meaning(lessness) of Job’s
suffering. Like Oedipus at Colonus, Job insists on the utter
meaninglessness of his suffering — as the title of Job 27 says: ‘Job
Maintains His Integrity’? As such, the Book of Job provides what is
perhaps the first exemplary case of the critique of ideology in the human
history, laying bare the basic discursive strategies of legitimising
suffering: Job’s properly ethical dignity resides in the way he persistently
rejects the notion that his suffering can have any meaning, either
punishment for his past sins or the trial of his faith, against the three
theologians who bombard him with possible meanings — and, surprisingly,

2 According to Jung, in the conscious suffering of Christ, God atones for the
suffering of Job: ‘for, just as man must suffer from God, so God must suffer from
man. Otherwise there can be no reconciliation between the two’ (C.G. Jung,
Answer to Job (Princeton: Bollingen 1958), p. 39). The framework is here still that
of exchange: one suffering for the other...
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God takes his side at the end, claiming that every word that Job spoke was
true, while every word of the three theologians was false.

And it is with regard to this assertion of the meaninglessness of Job’s
suffering that one should insist on the parallel between Job and Christ, on
Job’s suffering announcing the Way of the Cross: Christ’s suffering is
also meaningless, not an act of meaningful exchange. The difference, of
course, is that, in the case of Christ, the gap that separates the suffering
desperate man (Job) from God is transposed into God himself, as His own
radical splitting or, rather, self-abandonment. What this means is that one
should risk a much more radical reading of Christ’s ‘Father, why did you
forsake me?’ than the usual one: since we are dealing here not with the
gap between man and God, but with the split in God himself, the solution
cannot be for God to (re)appear in all his majesty, revealing to Christ the
deeper meaning of his suffering (that he was the Innocent sacrificed to
redeem humanity). Christ’s ‘Father, why did you forsake me?’ is not the
complaint to the ommnipotent capricious God-Father whose ways are
indecipherable to us, mortal humans, but the complaint which hints at the
impotent God: it is rather like the child who, after believing in his father’s
powerfulness, discovers with horror that his father cannot help him. (To
evoke an example from recent history: at the moment of Christ’s
crucifixion, God-the-Father is in a position somewhat similar to that of the
Bosnian father, made to witness the gang rape of his own daughter, and to
endure the ultimate trauma of her compassionate-reproaching gaze:
‘Father, why did you forsake me?’...). In short, with this ‘Father, why did
you forsake me?’, it is God-the-Father who effectively dies, revealing his
utter impotence, and thereupon rises from the dead in the guise of the
Holy Ghost.

Why did Job keep his silence after the boastful appearance of God? Is
this ridiculous boasting (the pompous battery of ‘Were you there when...’
rhetorical questions: ‘Who is this whose ignorant words / Smear my
design with darkness? / Were you there when I planned the earth, / Tell
me, if you are so wise?’(Job 38:2-5)) not the very mode of appearance of
its opposite, to which one can answer by simply saying: ‘OK, if you can
do all this, why did you let me suffer in such a meaningless way?’. Do
God’s thundering words not render all the more palpable his silence, the
absence of an answer? What, then, if this was what Job perceived and
what kept him silent: he remained silent neither because he was crushed
by God’s overwhelming presence, nor because he wanted thereby to signal
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this ‘repressed’ status of the Event is what gives Judaism its
unprecedented vitality.

Does, however, this mean that the split between the ‘official’ texts of
the Law with their abstract legal asexual character (Torah — the Old
Testament; Mishna — the formulation of the Laws; and Talmud — the
commentary of the Laws, all of them supposed to be part of the divine
Revelation on the Mount Sinai), and Kabbalah (this set of the deeply
sexualised obscure insights to be kept secret — recall the notorious
passages about the vaginal juices) reproduces within Judaism the tension
between the pure symbolic Law and its superego supplement, the secret
initiatory knowledge? A crucial line of separation is to be drawn here
between the Jewish fidelity to the disavowed ghosts and the pagan
obscene initiatory wisdom accompanying the public ritual: the disavowed
Jewish spectral narrative does not tell the obscene story of God’s
impenetrable omnipotence, but its exact opposite: the story of His
impotence covered by the standard pagan obscene supplements. The secret
to which the Jews remain faithful is the horror of the divine impotence —
and it is this secret which is ‘revealed’ in Christianity. This is the reason
why Christianity can only occur after Judaism: it reveals the horror first
confronted by the Jews. It is thus only through taking into account this line
of separation between paganism and Judaism that one can properly grasp
the Christian breakthrough itself.

What this means is that, in forcing us to face the abyss of the Other’s
desire (in the guise of the impenetrable God), in refusing to cover up this
abyss with a determinate fantasmatic scenario (articulated in the obscene
initiatory myth), Judaism confronts us for the first time with the paradox
of human freedom. There is no freedom outside the traumatic encounter
with the opacity of the Other’s desire: freedom does not mean that I
simply get rid of the Other’s desire — I am as it were thrown into my
freedom when I confront this opacity as such, deprived of the fantasmatic
cover which tells me what the Other wants from me. In this difficult
predicament, full of anxiety, when I know that the Other wants something
from me, without knowing what this desire is, I am thrown back into
myself, compelled to assume the risk of freely determining the coordinates
of my desire.

According to Rosenzweig, the difference between Jews and Christian
believers is not that the latter experience no anxiety, but that the focus of
anxiety is displaced: Christians experience anxiety in the intimacy of their
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contact with God (like Abraham?), while for Jews, anxiety arises at the
level of their being a collective entity without a proper land, threatened in
its existence* And, perhaps, one should establish here a link with the
weak point of Heidegger’s Sein und Zeir (the ‘illegitimate’ passage from
individual being-towards-death and assuming one’s contingent fate to the
historicity of a collective): it is only in the case of the Jewish people that
such a passage from individual to collective level would have been
‘legitimate’.

In what, then, does the Christian community differ from the Jewish
one? Paul conceives of the Christian community as the new incarnation of
the chosen people: it is Christians who are the true ‘children of Abraham’.
What was, in its first incarnation, a distinct ethnic group, is now a
community of free believers which suspends all ethnic divisions (or,
rather, cuts a line of separation within each ethnic group) — the chosen
people are those who have faith in Christ. We have thus a kind of
‘transubstantiation’ of the chosen people: God kept his promise of
redemption to the Jewish people, but, in the process itself, he changed the
identity of the chosen people. The theoretical (and political) interest of this
notion of community is that it provides the first example of a collective
which is not formed and held together through the mechanism described
by Freud in his Totem and Taboo and Moses and Monotheism (the shared
guilt of the parricide) — are not further versions of this same collective the
revolutionary party and the psychoanalytic society? ‘Holy Ghost’
designates a new collective held together not by a meﬂ_on-mmmammﬁ but by
the fidelity to a Cause, by the effort to draw a new line of separation
which runs ‘beyond Good and Evil’, i.e., which runs across and suspends
the distinctions of the existing social body. The key dimension of Paul’s
gesture is thus his break with any form of communitarianism: his universe
is no longer that of the multitude of groups which want to ‘find their
voice’ and assert their particular identity, their ‘way of life’, but that of a
fighting collective grounded . in the reference to an unconditional
universalism.

How, then, does the Christian subtraction relate to the Jewish one?
That is to say, is a kind of subtraction not inscribed into the very Jewish
identity? Is this not why the Nazis wanted to kill them all: because, among
all the nations, Jews are ‘the part that is no part’, not simply a nation

5 See Franz Rosenzweig, The Star of Redemption (Notre Dame: University of Notre
Dame Press, 1985).
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sustained by the emancipatory (‘class’) struggle is not the one between
two particular classes of the Whole, but the one between the Whole-in-its-
parts and its Remainder which, within the Particulars, stands for the
Universal, for the Whole ‘as such’, opposed to its parts.

Or, to put it in yet another way, one should bear in mind here the two
aspects of the notion of remnant: ‘Rest’ as what remains after subtraction
of all particular content (elements, specific parts of the Whole), and ‘rest’
as the ultimate result of the subdivision of the Whole into its parts; when,
in the final act of subdivision, we no longer get two particular parts or
elements, two Somethings, but a Something (the Rest) and a Nothing. In
this precise sense, one should say that, from the perspective of
Redemption (of the ‘Last Judgement’), the unredeemed part is irrevocably
lost, thrown into nothingness — all that remains is precisely the Remainder
itself. This, perhaps, is how one should read the motto of the proletarian
revolution ‘We were nothing, we want to become All’ — from the
perspective of Redemption: that which, within the established order,
counts as nothing, the remainder of this order, its part of no part, will
become All...

The structural homology between the old Jewish or Paulinian
Messianic time and the logic of the revolutionary process is crucial here:
“The future is no future without this anticipation and the inner compulsion
for it, without this ‘wish to bring about the Messiah before his time’ and
the temptation to ‘coerce the kingdom of God into being’; without these, it
is only a past distended endlessly and projected forward’” Do these words
not fit perfectly Rosa Luxemburg’s description of the necessary illusion
that pertains to a revolutionary act? As she emphasizes against the
revisionists, if one waits for the ‘right- moment’ to start a revolution, this
moment will never arrive — one has to take the risk and precipitate oneself
into the revolutionary attempts, since it is only through a series of
‘premature’ attempts (and their failure) that the (subjective) conditions for
the ‘right’ moment are created.

Agamben maintains that Paul only became readable in the 20" century,
through Walter Benjamin’s ‘Messianic Marxism’: the clue to Paul’s ‘end
of time’ is provided by the revolutionary state of emergency. This state of
emergency is to be strictly opposed to today’s liberal-totalitarian
emergency of the ‘war on terror’: when a state institution proclaims the
state of emergency, it does so by definition as part of a desperate strategy

7 Rosenzweig, p. 227.
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to avoid the true emergency and to return to the ‘normal course of things’.
Recall a feature of all reactionary proclamations of the °‘state of
emergency’: they were all directed against popular unrest (or ‘confusion’)
and presented as a decision to restore normalcy. In Argentina, in Brazil, in
Greece, in Chile, in Turkey, the military proclaimed the state of
emergency in order to curb the ‘chaos’ of overall politicization: ‘This
madness must stop, people should return to their everyday jobs, the work
must go on!’.

In some sense, one can effectively argue that, today, we are
approaching a kind of ‘end-time’: the self-propelling explosive spiral of
global capitalism does seem to point towards a moment of (social,
ecological, and even subjective) collapse in which total dynamism and
frantic activity will coincide with a deeper immobility. History will be
abolished in the eternal present of multiple narrations; nature will be
abolished in its biogenetic disposability; the very permanent transgression
of the norm will assert itself as the unconditional norm... However, the
question ‘When does ordinary time get caught in the messianic twist?” is a
misleading one: one cannot deduce the emergence of messianic time
through an ‘objective’ analysis of historic process. ‘Messianic time’
ultimately stands for the intrusion of subjectivity irreducible to the
‘objective’ historical process, which means that at any point, things can
take a messianic tum, time can turn ‘dense’.

The time of the Event is not another time beyond and above the
‘normal’ historical time, but a kind of inner loop within this time. Recall
one of the standard plots of the time travel narratives: the hero travels into
the past in order to intervene into it and thus change the present;
afterwards, he discovers that the emergence of the present he wanted to
change was triggered precisely through his intervention — his time travel
was already included in the' run of things. What we have here, in this
radical closure, is thus not simply complete determinism, but a kind of
absolute determinism which includes in advance our free act. When we
observe the process from a distanced vantage point, it appears to unfold in
a straight line; however, what we lose from our sight are the subjective
inner loops that sustain this ‘objective’ straight line. Which is why the
question ‘In what circumstances does the condensed time of the Event
emerge?’ is a false one: it involves the re-inscription of the Event back
into the positive historical process. That is to say, one cannot establish the
time of the explosion of the Event through a close ‘objective’ historical
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cannot help us, but that we must help you, and in so doing we ultimately
help ourselves. [...] I demand no account from you; you will later call us
to account’.' Jonas links this stance to the radical idea that God is
impotent — the only way, according to him, to explain how God could
have allowed things like Auschwitz to happen. The very notion of creation
implies God’s self-contraction: God has to withdraw into himself,
constrain his omnipresence, in order to first create the Nothing out of
which he then creates the universe. By creating the universe, he sets it
free, lets it go on its own, renouncing the power of intervening into it: this
self-limitation is equivalent to a proper act of creation. In the face of
horrors like Auschwitz, God is thus the tragic impotent observer — the only
way for him to intervene in history was precisely to ‘fall into it’, to appear
in it in the guise of his Son.

Such a fall by means of which God loses his distance and becomes
engaged, steps into the human series, is discernible in a classic joke from
the German Democratic Republic in which Richard Nixon, Leonid
Brezhnev and Erich Honecker confront God, asking him about the future
of their countries. To Nixon, he answers: ‘In 2000, the USA will be
Communist!’, Nixon turns around and starts to cry. To Brezhnev, he says:
‘In 2000, the Soviet Union will be under Chinese control’. After Brezhnev
also turns around and starts to cry, Honecker finally asks: ‘And how will it
be in my beloved GDR?’. God turns around and starts to cry... And here
is the ultimate version: three Russians who share the same cell in the
Lubyanka prison were all condemned for political offences. As they are
getting acquainted, the first says: ‘1 was condemned to S years for
opposing Popov’. The second says: ‘Ah, but then the party line changed,
and I was condemned to 10 years for supporting Popov’. Finally, the third
one says: ‘I was condemned for life, and I am Popov’. (And is it necessary
to add that there effectively was a Bulgarian high Komintern functionary
named Popov, a close collaborator of Georgi Dimitrov himself, who
disappeared in the purges of the late 1930s?). Can this not be elevated into
a model for understanding Christ’s suffering? ‘I was thrown to the lions in
the arena for believing in Christ!’; ‘I was burned at a stake for ridiculing
Christ!’; ‘I died on a cross, and I am Christ!’... Perhaps, this moment of
stepping into the line, this final reversal by means of which the founding
Exception (God) as it were fails into his own creation, is inserted into the
series of ordinary creatures, is what is unique to Christianity, the mystery

10 Quoted from Hans Jonas, Mortality and Morality (Evanston: Northwestern
University Press 1996), p. 192.
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of incarnation, of God — not only appearing as a man, but — becoming a
man.

This compels us to detach radically the Christian ‘love thy neighbour’
from the Levinasian topic of the Other as the impenetrable neighbour.
Insofar as the ultimate Other is God himself, one should risk the claim that
it is the epochal achievement of Christianity to reduce its Otherness to
Sameness: God himself is Man, ‘one of us’. If, as Hegel emphasizes, what
dies on the Cross is the God of the beyond itself, the radical Other, then
the identification with Christ (‘life in Christ’) means precisely the
suspension of Otherness. What emerges in its stead is the Holy Ghost,
which is not Other, but the community (or, rather, collective) of believers:
the ‘neighbour’ is a member of our collective. The ultimate horizon of
Christianity is thus not respect for the neighbour, for the abyss of its
impenetrable Otherness; it is possible to go beyond — not, of course, to
directly penetrate the Other, to reach the Other the way it is ‘in itself’, but
to become aware that there is no mystery, no hidden true content, behind
the mask (deceiving surface) of the Other. The ultimate idolatry is not the
idolizing of the mask, of the image, itself, but the belief that there is some
hidden positive content beyond the mask.

And no amount of ‘deconstruction’ can help us here: the ultimate form
of idolatry is the deconstructive purifying of this Other, so that all that
remains of the Other is its place, the pure form of Otherness as the
Messianic Promise. It .is here that we encounter the limit of
deconstruction: as it became clear to Derrida himself in.the last two
decades, the more radical a deconstruction is, the more it has to rely on its
inherent non-deconstructible condition of deconstruction: the Messianic
promise of Justice. This promise is the true Derridean object of belief, and
Derrida’s ultimate ethical axiom is that this belief is irreducible,
‘undeconstructible’. Derrida can thus indulge here in all kinds of
paradoxes, claiming, among other things, that it is only the atheists who
truly pray — precisely by refusing to address God as a positive entity, they
silently address the pure Messianic Otherness... It is here that one should
emphasize the gap that separates Derrida from the Hegelian tradition:

It would be too easy to show that, measured by the failure to establish
liberal democracy, the gap between fact and ideal essence does not show
up only in [... ] so-called primitive forms of government, theocracy and
military dictatorship [...]. But this failure and this gap also characterize, a
priori and by definition, all democracies, including the oldest and most




(G661 “OSIDA :UOpUOT) (Sjuonvdidupwg ‘Me[oR] 01SSWY 338 €

Sunnnsqns st jeym Jo ooefd auyy sajeredss Yyorgm poysaiyy oy
£q 107 papraold st 2a1myed] B yong JOs1 9q 0] USMel 10U SI 11 18Y)
FuLINSUS 2INJES] SUIOS 3 ISNUT A[UO SI8Y) — 2ININSNS Y} JO 3[01
oy ul ‘a[eas [:1 e ul Jesyt Ieadde os[e ued paIminsqns ST JRYM

fjasit 4of 9minsqns e se uonoury 03 siels ULy
® uaym saperado s yorgm aoualapip(-jfes) Aidwa, [eununu 2y ‘sAup
JO UOISIO} [euIuIM 311 — uese] Jo — Fuag jo Ananisod aind ayy — ezourdg
I9YNe ST SUTBW! USI JeYM /JoupaSol[e ssawey 01 aouatajal syl doip
am JT 1BYM I2A3MOY — 210 2 o ‘ssawatfQ [endads jo asiword amd
aq) pue ‘puel] o a1 uo ‘1epiQ) aanisod seydny satloue splemol Funsixe
oy} Surpueosuen Jo 2mised A ‘sorpe-oo aanisod ussmiaq st aotOLD
a1 J1 se sjoe eprua(] ;eonsnl oluelssaw Jo uonou Aue 07 Jowd 12amiag
-ur oand sry1 Juryy o3 ojqrssod Jou I ST ;J[9S)T WO AINUS U SIQIIIP, Yoiym
de3 aind oy ‘aouvuaffip 2oind, ay) S3)BOSNJqQ0 APESI[E -UOUONIISUOIIP
JO UOZLIOY Q[QUONNSUOdIPUN oY) S ‘Owod 01 skempe ‘uoisuadsns
opurpepur ue’ ur sejeredo USIgm 901sn[ OIUBISSIW SNUNUL JO BIPI
oyl Jt UM ssmpdur ISIUononnsuoddp, [eNIUl SIY JO SUIONO AIessaoau
B 10U ST WSIURISSOW Je[noss-jsod, ay o} wmn) s epLua(] (;pasodoid Apesije
sey nepoe OIseUIg ‘sioyo Suowre ‘se) Ji jeym :20up4affip JO BpLLIS(]
Jarjres oy o wimal e 219y 2sodoid o1 paydway 1sourfe si auQ) “suIDWAL
(asuuoad oupissaw ayy paupisns oYy dpd ayy) dpd ayy jad pup ‘soeld
001 Apeal[e JURAT [BUL] SUl ‘PAALLIR $DYy 3y ‘242Yy ST YRISSIN a1 :Auuedun
arour 1ej Junpewos saysijduwoosoe ‘astwold ay Jo uonezifeal [ny Sume]d
woIy Iej ‘AIuensuy)) ofiym ‘(,owoo 01, sABM[E SI YBISSIA] 3Y)) pasijenioe
pue juasard £[[nJ sw002q I9ASU [[IM e} osTWioId JIUBISSSW B ‘SSIUIAYI()
amd e 03 oI Joypouy Jo ostword 2y seonpaI wWsSIepny ;ANURNSLIY)
0} wisrepuy wioy s3essed ay) OS[E JOU SIY} SI ‘UIRSE ‘pUY (J[3SU WLIOY SIY)
Keme moiqy 0} st deys 1xou oy pue ‘osrwold ofueIssaw oY) Jo uLoy aind
a1y nq Suryjou Sururelal ‘WSTURISSAW JO JUU0d [ed130[ojuo samsod [fe
Keme MaIY) BPLLIS(T ‘Sipuvinus Sypinus ‘yey) Jou J1 st — J[as)1 ULIo] SIy) Aeme
moxy) 03 sem doys 1xau oyl pue ‘uuoj aind s A[uo Sunmejurewt ‘p3{gns
SI098IN0q Y} JO JUIUOD JIRUS JY} ABME MIIY] SIMBS :WSI[BIUIISIXD
s,anreg oy srydosonyd jsiunwwo) yousr] oY) Jo yoeoidar pjo Iy
202y ¢ AINuapl-J[os Iy Suryoeal WOI} SONNUS Siuaaald oIy yons se
de3 au3 ‘ermydna 2y ST surewar jey) [[e 18y} 0S F[ISI SSAUWISYI() JO a1303ds
reuwrrurur sty doap o3 st dags 1xau a1 J1 Jeym Inq ‘ostwoid e Jo anoads oy
SI SulewaI JEY) [[B 18U} 0S ‘Juaju0o 2anisod sjr Sumeyorlq 1 Jursidojojuo

53 . MAZIZ fOAVTS

(8661 ‘ssa1d AJISIFAIU[) PIOJUB]S (PIOJURIS) OWIIB A [UURIL) pUB
epiLa(] ssnboef Aq 'pa ‘uoiSiay ur ¢ a8ps[mouy] pue yie], ‘eprus( senboe[ 935 71
*69-t9 "dd ‘(p66 1 98paInoy :uopuoT) XY fO §42102dS “BplLLId(] sanboer 1

-ap AySnoloy; ‘Afenusiod amd & Jo 2w09-0), 3y} O} SSIUIYY) SSINPAL
BpLLId(J ‘ayo0da TecrSojouswiousyd palIeAUl JO pUIy B Ul ‘Aem Iojoue 194
ur 1 1nd 01 ‘10 ‘ULAMIAG-UT UMO JIo} Sunpew $20p.41 15nf Inq ¢ SSAUIRYIQ)
SUIAIP S[qUONISUOISPUN UB JO SJBI), JOU 2B SUOHBUIULNRD [emydasuoo
Jo/puE SUOTIESI[ENIOY "SSOUIOU)) Aue sopadsid 1Byl  UondIpRnUOd,
jusuewwal  A[YSnoloyy oyl JIoyjer Ing  ‘SUOTBUINLIISP/SUOIIBSI[ENIOR
pale] s} pue ssowdy)() 2Ind 9[qIONMSUOISPUn USIMID] UOLIDIPBIUOD
oy 1e8uo[ ou SI yomgm uondrpenuod omd, ' wesse 01 si jurod sy
‘suwey aaneinoads ur 31 nd o] '(,e8pajmouy sInjosqy,) Aousiedsuen-jfes
Ity s.adeouoo oy aAstyoR pue Uoresijenioe si pue 1daduoo usamisq ded
a1 193seW UEd duo ‘ssardord [eonoserp [enpesd y3noxy “ey; jou st jurod
sty :Jeadde 1811y Je eI 31 UBY) 91RO 2JOW 219 SI uonisod umo s jo3sH
“JUSIUOD SJBUIULIAIOP [BNJOE S) Ul pasianisod, 9q IsAsu ued JeY) ssAqe
ue JO SS90X9 2y} €,0UI0D 0], JO SIMIONIIS JIUBISSIW S} :UOINBSI[BMIOR S]I
pUE [E9PI U2aM]Sq S103[EIp 2} 0} P2onpsal aq Jouued yoiym 1daouod [esp!
oy} Ul SS30XQ J[QIONPALIT 3Y} UO SISISUI BPLLID(] ‘[989H Isurede ‘Isaamol
‘queserd aiming Jo spow oy} ur paysod s1 (J[9S11 AORIOOUWISP 10) UOSBAI
10 ypey snowdial usym soSrowe (,wstueLeyfelo}, Sunyeads Ajeonijod)
[1A9 [EOIpEI 1 [IAD [edIpel pue uoIdijal Jo uonesidwl [ennul oy} ssjeloqe[d
EPLUIR(] 16y} punoidyoeq syl jsureSe os[e SI I " J[OSH SIOIPRIUOD
Apealfe Aoeroowap, 18y} Aes OS[e PINoYs duo ‘1l sAe1aq Apeaie asrword
omuerssewl amd & se sulalp oy} Jo uoneuruusisp femdsdouoo aanisod
Aue jey} ‘Jreswny SPIpenuod Apedle poD, 1Byl SWIE[d BPLUSJ 1Byl
Kem owres oy ur :Jjosy 1deouoo sy} ul sa1syur ApBal[e UOHEBSI[eNIOR )T WOoLJ
3daouod [eepr a3 seyeredes jeyy ded ay3 — uoII[al 107 OSfe NG ‘AIRIOOUISP
I0] AJuoO JOU SP[OY STY] "UOLEZI[Edl PIUOISIP S} 1SUIE3e [eapl WS00UUl
9U} HI9SSE JOUUBD QU0 JBU} UO0SSI| [ejustuepuny s [o8sH sideodse eplus(
:seand s)1 je epIU( PUE [950F U9MIDQ OUSIAIJIP oY) 198 am oIoH

\Juasaad Buiazy ay3 Jo KIepowt amng
® JO Yquasa.d a.4mjnfe Jo Loy [eloduwia) 9y Ulelal IS p[nom A[IqIssaooeul
JISU} JBY} JUSIXS 9U) 0] Ise9f 18 — e1don ® JO I0 ‘9SUas UenuUERY| 9] Ul ‘Bapl
Sunendal e Jo ueAs jou quasaid auning oy} ul ASRIDOWSP 2.7 B JO J0U
‘oui00 03 AoeIoowap € Jo eads 03 asodod shemie am Auym st eyl “(Jurof
J0 o, Suraq Yuounsn(pesip ‘uonounfsip ‘vonenbspeur ‘ainjre]) puwasisvip
' Uons Ul osue Kuo ued jeyy ostwioid e Jo 3desuod se Aoeroowsp jo
1daou09 A13A 23U} SI 2181 23ElS 1y "SSIOBIOOWdP WINSIAN PI[[E9-0S JO d[qels

(£002) 1 ud 3



86 Pli 14 (2003)

from what is being substituted — or symbolizes their
detachment. Everything that appears in front of the threshold
then is assumed to be the ersatz, as everything that lies behind it
is taken to be what is being substituted.

There are scores of examples of such concealments that are
obtained not by miniaturization but only by means of clever
localization. As Freud observed, the very acts that are forbidden
by religion are practiced in the name of religion. In such cases —
as, for instance, murder in the name of religion — religion also
can do entirely without miniaturization. Those adamantly
militant advocates of human life, for example, who oppose
abortion, will not stop short of actually murdering clinic
personnel. Radical right-wing opponents of male homosexuality
in the USA act in a similar way. They organize so-called ‘gay
bashings’ in the course of which they beat up and finally rape
gays. The ultimate homicidal or homosexual gratification of
drives can therefore also be attained, if it only fulfils the
condition of evoking the semblance of a counter-measure. What
seems to be ‘opposition’ then has the effect that the x to be
fended off can appear itself and be taken for a non-x."

What we encounter here yet again is the Hegelian ‘oppositional
determination’: in the figure of the gay-basher raping a gay man, the gay
man encounters himself in his oppositional determination, i.e., tautology
(self-identity) appears as the highest contradiction. This threshold can also
function as the foreign gaze itself: say, when a disenchanted Western
subject perceives Tibet as a solution to his crisis, Tibet already loses its
immediate self-identity and turns into a sign of itself, its own ‘oppositional
determination’. In contrast with gay-bashing rape, where the homosexual
desire is satisfied in the guise of its opposite, here, in the case of a
Western Tibet worshipper, the utter rejection of Tibet, the betrayal of
what the Tibetan civilization is accomplished in the guise of its opposite,
of the admiration for Tibet. A further example is provided by the extreme
case of interpassivity, when I tape a movie instead of simply watching it
on TV, and when this postponement takes a fully self-reflected form:

14 Robert Pfaller, ‘The Potential of Thresholds to Obstruct and to Facilitate. On the
Operation of Displacement in Obsessional Neurosis and Perversion’ (unpublished
paper, 2002).
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worrying that there will be something wrong with the recording, I
anxiously watch TV while the tape is running, just to be sure that
everything is OK with the recording, so that the film will be there on the
tape, ready for a future viewing. The paradox is here that I do watch a
film, even very closely, but in a kind of suspended state, without really
following it — all that interests me is that everything is really there, that the
recording is OK. Do we not find something similar in a certain perverse
sexual economy in which I perform the act only in order to be sure that I
can in future really perform the act: even if the act is, in reality,
indistinguishable from the ‘normal’ act done for pleasure, as an end-in-
itself, the underlying libidinal economy is totally different.

So here we encounter again the logic of reflexive determination, in
which watching a movie appears as its own oppositional determination —
in other words, the structure is again that of the Moebius strip: if we
progress far enough on one side, we reach our starting point again
(watching the movie, a gay sex act), but on the obverse side of the strip.
Lewis Carroll was therefore right: a country can serve as its own map
insofar as the model/map is the thing itself in its oppositional
determination, i.e., insofar as an invisible screen ensures that the thing is
not taken to be itself. In this precise sense, the ‘primordial’ difference is
not between things themselves, and neither is it between things and their
signs, but rather it is between the thing and the void of an invisible screen
which distorts our perception of the thing so that we do not take the thing
for itself. The movement from things to their signs is not that of the
replacement of the thing by its sign, but that of the thing itself becoming
the sign — not of another thing, but — of itself, the void at its very core.””
This gap can also be the gap that separates dream from reality: when, in

15 And the same goes for the relationship of masking. In December 2001, Argentines
took to the streets to protest against the current government, and especially against
Cavallo, the minister of finance. When the crowd gathered around Cavallo’s
building, threatening to storm it, he escaped Wwearing a mask of himself (sold in
disguise shops so that people could mock him by wearing his mask). It thus seems
that at least Cavallo did learn something from the widely spread Lacanian
movement in Argentina — the fact that a thing is its own best mask. And is this also
not the ultimate definition of the divinity — God also has to wear a mask of
himself? Perhaps, ‘God’ is the name for this supreme split between the absolute as
the noumenal Thing and the absolute as the appearance of itself, for the fact that
the two are the same, that the difference between the two is purely formal. In this
precise sense, ‘God’ names the supreme contradiction: God —~ the absolute non-
representable Beyond — has to appear as such.
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of sending would remain metaphysical at every one. Heidegger holds to
the thought of a pure origin (originary presence), he thinks the gift “as
such” (gift as presence), and he is assured of its arrival (destination in
presence). How close these objections come to striking their mark, how
far Heidegger may be able to dodge or avoid these charges, I will address
in what follows. First, I will present Derrida’s critique of sending in
Heidegger as it appears in The Post Card and the associated seminar
Given Time, illustrating each of the three moments enumerated above’?
Then, rather than address each of these in turn, I will articulate
Heidegger’s conception of essence (Wesen) and essencing (Wesung), to
show how a thought of essence applies to each of the three moments of
Derrida’s concem. In so doing, 1 will rely heavily upon Heidegger’s
Contributions to Philosophy (from Enowning).

a. The Charges Aimed

1. Purity of Origin

Heidegger appears relatively early in the correspondence that opens The
Post Card. At issue is his vision of history (Geschichte) as a sending
(Schickung). In Time and Being (1962) for example, what is sent (das
Geschickte) are the various “epochs” of being that go towards history!
What is historical in this history is the way that being each time occurs
(geschieht) through these various epochs (Greek, Medieval, Modern, or
however one might name them). These epochs of being (which Derrida
views in terms of “envois”) culminate in the epoch of technology and it is

2 Jacques Derrida, Donner le temps: 1. La fausse monnaie (Paris: Editions Galilée,
1991)/English translation: Given Time: 1. Counterfeit Money, trans. Peggy Kamuf
(Chicago: The University of Chicago Press, 1992); hereafter GTwith
French/English pagination.

3 Martin Heidegger, Gesamtausgabe, vol. 65: Beitrdge zur Philosophie (vom
Ereignis), ed. Friedrich-Wilhelm von Herrmann (Frankfurt am Main: Vittorio
Klostermann, 1989)/English translation: Contributions to Philosophy (from
Enowning), trans. Parvis Emad and Kenneth Maly (Bloomington: Indiana
University Press, 1999); hereafter G465 with German/English pagination.

4 Martin Heidegger, Zur Sache des Denkens (Tiibingen: Max Niemeyer Verlag,
1969)/English translation: On Time and Being,trans. Joan Stambaugh (New York:
Harper & Row, Publishers, 1972).

ANDREW MITCHELL 91

here for Heidegger, so Derrida, that the technology of the post and
telecommunication would find its home. But Derrida resists this
postponement of technology, for him the post is operative from the outset.
The point is not only that technological “positing” and “position”
obstinately refuse to be shoved aside from the origin, nor is it only that
there is thereby a concomitant advent of metaphysics with the supposedly
pure origin, though these are each important effects of “postality.” Rather,
and alongside these concerns, the issue is to demonstrate the negligence of
the “ontic” in these matters. Even when we are concerned with the
impossibility of an origin devoid of technological positing, we may still
find ourselves construing that technological necessity in the most general
of terms, with the most purified of concepts. There is here then not a
technological positing in general, but a particular formation of this in the
actual, national post offices. It would be a mistake to call this an
“instantiation” of technological positing, as well, since the general idea of
technology does not remain anywhere outside of these determinations.
Derrida’s insistence on approaching these issues of sending through the
seemingly arbitrary or, at the least, whimsical discussion of post cards and
postal systems, is itself a resistance to the purified conceptuality of
technology and metaphysics. Even if we admit a co-presence of the
technological at the origin, there is nothing here to jeopardize the purity of
that origin, if technology is thought in strictly conceptual or pure terms.
The post office and the history of the mail system is a particularly messy
way of entering into this'complex of issues. The implicit target of these
reflections is Heidegger, a Heidegger' who would resist any “ontic”
contamination of the purely ontological origin.

But this postality is itself prone to, generalization, one can even speak
here of a “postal principle.” Anytime there is giving there is the post, and
with it metaphysics. Derrida imagines Heidegger’s response to this, “he
doubtless would see in the postal determination a premature (?) imposition
of tekhné and therefore of metaphysics.”. Derrida’s first charge against
Heidegger is that he would think sending apart from the technological and
metaphysical, that he would maintain a purity of essence in the Greek
origin. Such a charge is not to be taken lightly:

This is serious because it upsets perhaps Heidegger’s still
‘derivative’ schema (perhaps), upsets by giving one to think that
technology, the position, let us say even metaphysics do not

5 PC73/65.
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pronounce upon the authentic and the inauthentic, the real and the
counterfeit.

In effect, this certainty of destination assures that the origin has
transmitted itself without corruption and completely, it gives assurances as
to the re-presentation of the origin here and now, it assures us of the
identity between the origin and its destination, it assures us of the same.
Heidegger would think that the gift comes to a final rest in the
achievement of its destination, not so Derrida: “In the beginning the
post...and it begins with a destination without address, the direction
cannot be situated in the end.... The condition for it to arrive is that it ends
up and even that it begins by not arriving.”® Rather than a thought of
arriving, Heidegger’s thinking of the gift would only be a covert
reduplication of the origin and an obdurate refusal to let go of the same.

These are the three charges leveled against Heidegger’s thought of
sending: a) that there is a purity of origin, b) that there is the gift as such,
and c) that there is complete arrival. A proper reply to each of these
requires an understanding of essence in Heidegger. In the second half of
this paper, I will provide just that, before showing its application in each
of the areas questioned by Derrida.

b. The Avoidance of Essence

In Heidegger commentary, there has not been sufficient attention paid to
essence (Wesen). But perhaps this is to be expected since it is very
difficult to say just what essence is for Heidegger; it seems to withdraw
from every attempt to determine it. Early existentialist readings of
Heidegger, too, wanted nothing to do with essence. The term was avoided
for fear of falling back into a substantialist metaphysics. Nevertheless, one
of Heidegger’s major contributions to philosophy is a rethinking of
essence, and it is precisely in this rethinking that Heidegger counters the
charges of Derrida.

It is very clear from the Contributions to Philosophy (from Enowning),
that “essence” is not to be thought as a generality or universality, nor is it
to be conceived as a substantially present commonality between beings,
“The essence is not general, but instead precisely the essencing [Wesung]

13 PC34/29.
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of the respective singularity [feweiligen Einzigkeit].”" Essence for
Heidegger is not an underlying support or “whatness” that is held in
common among members of a kind or type. Rather, it serves to name the
way of being of the singular being, what Heidegger terms its essencing.”
This essencing, for its part, as the essencing of the “respective singularity”
is an essencing which occurs each time. It is not only that the traditional
generality of essence is here countered by a singularity, but the time of this
notion also, its steady persistence, is here countered by the punctuated or
syncopated temporality of the “each time.” Each time the being is
singularized and differentiated from the others, it is singular through and
through—so much so that this essencing leads to what Heidegger calls the
“truth” of be-ing.

Truth is here thought in terms of a clearing, one that is opened through,
by, and as essencing: “the occurrence of the truth of being [Seyn], this is
essencing.”'® The opening of this clearing occurs through an essencing of
the singular being because in this essencing there is simultaneously
concealment. In not showing itself, the being opens the clearing; this
withdrawing of the being is its essencing, and this clearing is the truth of
being, “the clearing for self-concealing [die Lichtung fiir das
Sichverbergen].”"’ If beings were to wholly present themselves, the
clearing could not be opened, there would be no space for a clearing. This
is not a case of “overcrowding,” since such a thought is rooted in thinking
space as a container. Here there is simply no space for space. Essencing
(Wesung) would thus act as the occurrence of a clearing for self-
concealment. What it means for a thing to “have” an essence or to “be”
essentially is for it to occur in such a way that there is simultaneously a
self-concealment. Essencing would be a way of not showing oneself.
Essencing would be the occurrence of a thing whereby it announces its
self-concealment. The essence of a thing is nothing general, it is nothing at

14 GA465: 66/46; translation modified (hereafter “tm”).

15 With this, Heidegger has not abandoned the thought of commonality that is
endemic to essence. For Heidegger there can be no commonality or community of
individuals when these are considered to be identical in essence. Singularity of
essence, as Heidegger views it, first distinguishes each from the other and thus first
allows for what could be termed a community of essences. The distinction is one
that may be found in the thought of Jean-Luc Nancy, between a homogeneous
“common being” and a singular “being in common.”

16 GA65: 288/202-203; tm.

17 GA465:346/242; tm.
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Not coincidentally, Nietzsche speaks of a “new beginning” (“ein
Neubeginnen') in describing the final transformation of the lion into child
in his Thus Spoke Zarathustra.*

This idea of a complete detachment, of a separation without remainder
or trace, surreptitiously includes a thought of pure presence and absence.
The “new” beginning would be completely present and wholly untouched
by the completely absent “old” beginning, which would likewise have
completely come to its end. The “other beginning” does not overcome
what went before. “Other” does not indicate a “second” beginning
somewhere after the first, and “beginning” does not entail an absence of
relation with what went before. Heidegger’s “other beginning” does not
come after the metaphysical first beginning has come to its end, despite
Derrida’s implications to the contrary. Instead, the other beginning lies
right upon the first beginning. The two do not follow each other serially:
“Leaping into the other beginning is returning to the first beginning, and
vice versa.” At the risk of too schematic a presentation, one might say
that the other beginning is the essence of the first beginning, it is nowhere
other than at the first beginning, but nevertheless remains concealed there.

For this reason, there is always another beginning, which is not to say
that there is need to go back and start again. The first beginning is already
another beginning precisely qua beginning. A beginning for Heidegger is
never over and done with, is not restricted to what begins. This would be
what Heidegger terms a “start” (Beginn), in the first Hélderlin course®
Rather, a beginning only begins by holding something of itself in reserve.
A beginning is given and hence the concealment. Because this

concealment is essential to the beginning, there can never be a complete °

beginning, though each beginning is wholly begun. The beginning does
not exhaust itself in what it starts up, but remains also concealed in this
beginning. In a piece that serves as the summation of the first three
Nietzsche courses (dating from 1939, prior to the decision to lead a fourth
course into Nietzsche), Heidegger expresses this never-completed aspect
of beginning in a grammatical manner: “The beginning is only in

24 See Friedrich Nietzsche, Also Sprach Zarathustra, “Von der drei
Verwandlungen,” in Friedrich Nietzsche, Kristische Studienausgabe, vol. 4, ed.
Giorgio Colli and Mazzino Montinari (Minich/Berlin: Deutscher Taschen
Verlag/Walter de Gruyter, 1988), p. 31.

25 GA65:185/130.

26 GA39:3.
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beginning,” “Anfang ist nur im Anfangen.”” A beginning cannot be
substantialized insofar as this would entail a completed and wholly present
object of our nomination. Rather, the beginning is always a verbal
occurrence, insofar as this entails a necessary incompletion to the act,
insofar as we remain precisely in the beginning and do not leave it as
something that has been or has begun.

In other words, beginning begins with refusal. But this is no simple
obstinacy to begin, rather it is again a given refusal native to beginning. In
this sense, the beginning makes all essencing “inceptual™: “refusal is the
Joremost and utmost giving of be-ing [Schenkung des Seyns], even its
inceptual essencing [anfingliche Wesung] ifself. ™ The withdrawal and
refusal of the other beginning lets the first beginning begin, and Heidegger
is clear that this first beginning, the beginning of metaphysics, is likewise
the beginning of techné and positing” Consequently, there is no
premature imposition of fechné or metaphysics for Heidegger, because the
technological and metaphysical conception of being is already the
beginning of being.

2. The Essential (vs. the “As Such”)

Given what was said above concerning the refusal of essence, it is obvious
that this already short-circuits the complete and total seizure of the thing
“as such.” 1 cannot have the essence of a thing since this 1s precisely a
matter of concealment—it is not there for me to have. Of course, this is
not to say that I cannot be in a relation to this essence. On the contrary, my
relation to this essence is one of sheltering, there is a refusal to challenge it
out into presence. But this does not mean—and this is (perhaps) contra
Derrida—that essences would avoid the circulation of economy. This is a
key point for understanding essence in Heidegger.

On the one hand, we are faced with a thinking of withdrawal and
refusal, where the thing does net show itself, and does not show itself

27 Martin Heidegger, Nietzsche, vol. 2 (Pfullingen: Verlag Giinther Neske, 1961), p.
29/English translation: Martin Heidegger, Nietzsche, vol. 3, ed. David Farrell Krell,
trans. Joan Stambaugh, et. al. (San Francisco: Harper & Row, Publishers, Inc.,
1987), pp. 182-183. .

28 GA65:241/170; tm.

29 GA65: 184/129, 169/119.
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Arrival is postponed and deferred. Instead of departure and arrival there is
only departing and arriving.

With this we touch upon the darkest moment or “joint” of Heidegger’s
Contributions to Philosophy (from Enowning), that of the last god. Here
“last” does not refer to the final place in a sequence of gods (Zeus...
Christ...the Last God). The “last” in question here, this ultimacy
(Letztheit), is rather a never-ending arriving. The last god will outlast all
others precisely because it can never arrive. Its arrival would be its end.
Heidegger ‘says as much in a statement that recollects all the points that
have been emphasized above: “The last god is no end, but rather the
beginning as it resonates unto and in-itself, and thus is the highest shape
of refusal.”*? The last god is so thoroughly a figure of arriving, that a few
years later (1939-1940), Heidegger will call the last god “the most coming
of the coming.”

Far from a thought of certain arrival and fixed destination, Heidegger’s
thinking is inhabited by arriving and destining. To recognize this we need
not go any further than this brief mention of the last god, for the last god is
the name that Heidegger gives to this very problem of arriving. From the
beginning, through the essential endangerment, and to the arriving,
Heidegger’s thinking is a thinking of incompletion.

c. The Place of Publication

In the response to Derrida’s charges attempted above, I have intentionally.

drawn from Heidegger’s Contributions to Philosophy (From Enowning),
a text unavailable to Derrida at the time of The Post Card: From Socrates
to Freud and Beyond. Heidegger’s Contributions, written during 1936-
1938, was only first published in 1989, some nine years after Derrida’s
text. For this reason it may seem unfair or out of place to criticize
Derrida’s reading for ignorance of a text he could not possibly have
known* In The Post Card, however, Derrida undertakes an analysis of

32 GA65:416/293; tm.

33 Martin Heidegger, Gesamtausgabe, vol. 69: Die Geschichte des Seyns, ed. Peter
Trawny (Frankfurt am Main: Vittorio Klostermann, 1998), p. 211.

34 It should be noted, however, that Derrida does cite the Contributions to
Philosophy (from Enowning) in the 1991 publication of the 1977-1978 seminar
Given Time (GT 33 n. 1/19 n. 9). Derrida gives no indication that the

ANDREW MITCHELL 103

legacy whereby typical chronology is reversed, where the sons now give
themselves the father, where Plato sends himself Socrates, etc. The
situation is presented as follows:

Example: if one morning Socrates had spoken for Plato, if to
Plato his addressee he had addressed some message, it is also
that p. would have had to be able to receive, to await, to desire,
in a word to have called in a certain way what S. will have said
to him; and therefore what S., taking dictation, pretends to
invent—writes, right? p. has sent himself a post card...he has
sent it back to himself from himself, or he has even ‘sent’
himself S.

Here we see not so much the reversal of authority in the speaker-writer
relationship (it is not the recipient who alone would now dictate), as the
subversion of that relationship. The authoritative position is lost and what
is revealed thereby is the transitional space between the speaker and
writer, along with the more or less successful attempts to appropriate a
position within this space; positions which may attempt to reestablish a
seat of authority all over again. Considering the relationship in terms of an
active and a passive party is inadequate for similar reasons. The
supposedly passive party actively calls for what is sent from the
supposedly active party, who now passively receives the call. This same
logic of legacy may be applied to the interpretation of a text, to a text and
its commentary.

Just as we thought that Socrates came before Plato, so did we think
that the Contributions to Philosophy (CP) came before The Post Card
(PC). This means that the line of descent or influence would run from
Heidegger to Derrida. Socrates dictates to Plato, putting words into his
mouth. But for Derrida this means that Plato must “call” for what Socrates
gives him. Plato, in fact, gives this call and both parties are the donors
here. In terms of our texts, PC would “call” for CP, The Post Card would
hear what it wants from the Contributions, which the Contributions would
send to The Post Card (its own “post card”). But this is only if we follow
the compositional order of the texts, the publication order tells a different
story. Now instead of: CP then PC, we have: PC then CP. Now it is The

Contributions would alter his analysis in any way. On the contrary, the
Contributions are cited as further support for it.
35 PC35/30.
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Moses Mendelssohn and the German Reception

of Roger Boscovich’s Theoria

GREG WHITLOCK

l. Boscovich’s Reputation in Europe

With the publication of around one hundred scientific papers, the
reputation of Roger Joseph Boscovich (1711-1787)" spread rapidly across
eighteenth-century Europe. Boscovich was renowned first in his adopted
nation of Italy. The Academia della Scienze (Bologna) made him a
member in 1746, where he was entrusted by Benedict XIV with a series of
high-profile scientific missions, and in his homeland of Dalmatia. His
reputation spread quickly to France, where his ideas received their most
enthusiastic audience. He was elected corresponding member of the
French Académie des Sciences in 1748, and Louis XV made him a French
citizen in 1774. As a papal representative, Boscovich journeyed to Poland
and became a celebrity there; the exiled king made Boscovich a member
of the Academy of Stanislas by -special royal recommendation. After
Boscovich traveled through Bulgaria and Transylvania, his reputation
blossomed throughout the Slavic world, including Russia, where he was
made an honorary member of the Russian Academy of Science in 1760.
Boscovich’s ideas also received a warm welcome in England and
Scotland. During his visit to London and Cambridge, Boscovich was
given honorary membership in the Royal Society in 1761. His British
admirers included Joseph Priestley, John Robinson, Lord Kelvin, Michael
Faraday, and others. From England, Boscovich’s fame spread to colonial

1 For biographical sketches of Boscovich, see E. Hill, “Roger Boscovich: A
Biographical Essay” in L.L. Whyte, ed., Roger Joseph Boscovich SJ, F.R.S. (171]-
1787) (London: George Allen & Unwin, 1961), pp. 17-101; and Branislav
Petronievic, “Life of Roger Joseph Boscovich” in Roger Joseph Boscovich, 4
Theory of Natural Philosophy (Cambridge, Mass.: MIT Press, 1966), pp. vii-ix.
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America. Benjamin Franklin met Boscovich in London, and Franklin’s
house guest in America, Joseph Priestley, brought with him an enthusiasm
for the Dalmatian. Later, Lord Kelvin recalled Boscovich favorably in his
Baltimore lectures.

Boscovich was a court favorite in Austria, as well. Boscovich finished
the Theoria Philosophiae Naturalis while in Austria, and its first edition
was published in Vienna (though he was greatly disappointed in it, and
another was published four years later in Venice). Alma Sodnik-Zupanec
noted that Boscovich inspired a widespread modernization of university
curricula in Austria. From Austria, Boscovich’s fame spread to Slovenia,
Hungary, and Turkey.

We would expect, then, that Germany, too, would have received
Boscovich’s ideas positively. After all, Boscovich sojourned in Germany
twice: once on his way from Poland to Rome, and once traveling from
Paris to Constantinople. The Vienna edition of the Theoria was bought
almost entirely by individuals or institutions in Germany, and it was
translated into German by 1784.

But the German reaction to Boscovich was as decidedly negative as the
Austrian reaction was positive. The curriculum change discernible after
Boscovich’s sojourn in Austria was only partly discernible in Germany.
Sodnik-Zupanec has catalogued works, with special reference to the
Ljubljana library, that resulted from Boscovich’s sojourns in Austria and
Germany.” All but two were Austrian publications. In Breslau, A.
Zeplichal published Entwurf der Boscowischen Naturlehre (1769), and in
Wiirzburg, N. Burkhduser published Theoria corporis naturalis principiis
Boscovichi  conformata  (1770).  Sodnik-Zupanec reported  that
Burkhduser’s work described the atmosphere in Wiirzburg as hostile to
Boscovich. In fact, Boscovich was despised by critics there. They sought
to discredit him with gossip; they vehemently reprimanded him; they
asserted that he had corrupted philosophy or had stood true philosophy on
its head. Burkhauser explained these reactions by saying that the critics
were ignorant of Boscovich’s actual works and that out of mere prejudice
and second-hand accounts, arose obscure, disordered, and false
characterizations of his ideas. Burkh&user also asserted that hateful
jealousy was a motivation.

2 A. Sodnik-Zupanec, Actes du Symposium International R.J. Boskovi'c 1961
(Beograd: 1962), pp. 283-289.
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French materialism and he considered Boscovich to be one with the
French.

Third, Mendelssohn’s attitude toward Boscovich may be explained in
light of the challenges posed by Spinoza. Mendelssohn considered
Spinoza a good and virtuous man but one whose philosophy led to atheism
and fatalism. 4 fortiori, Mendelssohn was disposed to completely reject
Boscovich’s theory, since Boscovich's theory went far beyond Spinozism
in its radical consequences.

In fact, Boscovich’s theory subverted Spinozism in three crucial
respects, guaranteeing an even greater convertibility to atheism.
Boscovich’s theory had as its first consequence the rejection of the very
notion of substance. For Boscovich, there is no substance. A more polar
opposition to Spinoza, whose first proposition is “Substance is prior to its
modifications,” could scarcely be imagined. The second consequence is
the rejection of infinite force; the total amount of force in the universe is
finite. In Boscovich’s natural philosophy, there are no real infinities
anywhere in nature. The third consequence of Boscovich’s theory is the
rejection of infinite novelty. There is only an endlessly recurring set of
phenomena. Or as Boscovich put it, his ideas “do away with the idea of
everything continuous coexisting; & when this is done away with the
majority of the greatest difficulties vanish. Further, nothing infinite is
actually found actually existing; the only thing possible that remains is a
series of finite things produced indefinitely”." This subverted Spinoza’s
proposition XVI in Book One of The Ethics: “From the necessity of the
divine nature there must follow infinite things in infinite ways”.

Mendelssohn’s review of Boscovich’s Theoria did not prove
controversial. On the contrary, it was widely accepted as a decisive and
welcome refutation. Mendelssohn defended the immortality of the soul,
the existence of God the father, and the Leibnizian optimism that the
actual world is the best of all possible worlds, messages that the German
nation wanted to hear in the face of British science and Spinozism. While
it was never likely that Boscovich’s scientific ideas would have proven
more popular in Germany than Kant’s own physical theory of dynamism
or Leibniz’s monadology, it remains an unnoticed chapter in German
intellectual history that Mendelssohn’s review failed to grasp Boscovich’s
real position.

11 R.J. Boscovich, loc. cit., p. 12.
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lll. Mendelssohn’s Review: Problem of Compenetration

Boscovich’s theory of matter derived from this argument:

1. Either two solid bodies can collide by immediate contact, or the two
bodies can compenetrate (occupy the same spatial point at the same
instant), or there exists a force in each solid body that repels the other
body before immediate contact.

2. Immediate contact between bodies would violate the Law of
Continuity, since there would occur a sudden change in velocity.”?

3. Two bodies cannot occupy the same spatial point at the same
moment.

Therefore, there exists a force in each solid body that repels the other
body before immediate contact. "

From this conclusion Boscovich surmised that the elementary particles of
matter must be centers of force, point particles, endowed with inertia,
indivisibility, impenetrability, and a repulsive  force capable of
extinguishing any velocity of another particle approaching them before
impact. Force, according to Boscovich, alternates from aftractive to
repulsive depending on the inverse squared distance between points. At
great distances, force is attractive, accounting for gravity;-at indefinitely
small distances, force becomes repulsive. Between these distances, force
alternates and accounts for physical phenomena such as.magnetism,
electric charge, cohesion, and so on. Centers of force are unextended and
do not constitute a continuum. Rather the fields of force emanating from
these centers constitute relational space, which is not a continuum. Centers
of force never achieve direct contact; rather, they operate by action at a
distance. _ .

In his review, Mendelssohn attacked Boscovich’s theory by arguing,
first, that Leibniz’s theory of matter was superior in that it solved the
problem of compenetration by supposing that monads are elastic, not
solid, bodies. (Mendelssohn translated the Latin compenetratio into
German as Ineinanderfallen.) These undermined, he believed, any
necessity of a repulsive force at indefinitely small distances. Second,
Mendelssohn argued that action at a distance was a nonsensical,

12 R.J. Boscovich, loc. cit., 24-25.
13 R.J. Boscovich, loc. cit., p. 10.
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suggest that monads achieve direct contact? And did Boscovich attempt to
construct a continuum out of unextended force points? Both these
questions should be answered in Boscovich’s favor.

First, Leibniz allowed direct contact for his nonextended
monads. Since he did not embrace action at a distance, a
continuum had to be constructed out of contiguous,
nonextended monads.

But my Theory differs in a marked degree from that of Leibniz.
For one thing, because it does not admit the continuous
extension that arises from the idea of consecutive non-extended
points touching one another."”

Leibniz’s inference was vulnerable precisely here. Mary Hesse observed,
“The vague and unsatisfactory nature of Leibniz’s arguments from the
principle of continuity to action by contact is indicated by the use of the
mmBmvz:QEoU%WOmooSorm:ammormum%oovam:ooo:oEmmo::.;

Bertrand Russell observed of Leibniz that:

His belief in the plenum and the fluid ether should have led him
to the second theory [of an all-pervading fluid], and to the
investigation of fluid motion. His relational theory of space, and
his whole doctrine of monads, should have led him, as it led
Boscovich, Kant, and Lotze, to the theory of unextended centers
of force. The failure to choose between these alternatives made
his dynamics a mass of confusions. The true Leibnizian
Dynamics is not his own, but that of Boscovich."”

In this connection Russell cited the above-analyzed Articles 138 and 139
of the Theoria. Mendelssohn only inherited the confusions.

Second, it is entirely false that Boscovich attempted to construct
spatial continwum from unextended points. This is the standard
misinterpretation of his system and one forwarded even today.

17 RJ. Boscovich, loc. cit., 59.

18 M. Hesse, Forces and Fields (Westport, Conn.: Greenwood Press, 1962), pp. 163—
164.

19 B. Russell, 4 Critical Exposition of the Philosophy of Leibniz (London: G. Allen
& Unwin, 1937), p. 91.
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But this entirely misconstrued the entire Boscovichian system:
relative time and space are constructed out of lines of force, not
force points. “We maintain, once again, that it is a mistake
when one claims that, according to Boscovich, real existent
things, spatial points, or prior locations, are connected by
continuous space. . . . Did Boscovich want to construct space

from spatial points? Above all, not that” *

IV. Mendelssohn’s Review: Action at a Distance

In general, Boscovich considered Leibniz’s as close to his own force point
particles, with two important exceptions. First, Leibniz’s monads explain
physical phenomena by direct contact with each other rather than by
action at a distance. This left Leibniz with a serious problem of
accounting for gravity. Second, Leibniz, by rejecting action at a distance,
was forced to construct spatial continuums from contiguous, unextended
points. Yet Mendelssohn called this doctrine an “idol” that “has been
banned from metaphysics with good effect.”® Having been only partly
liberated from idolatry himself, and possessing his own idols of
imagination, Boscovich consequently launched unfounded attacks against
Leibniz, showing only his own faulty knowledge of the Leibniz literature,
Mendelssohn argued. '

Almost two centuries later, Russell had the opposite evaliation: “This
brings me to Leibniz’s grounds against action at a distance. 1 cannot
discover, on this point, anything beyond vulgar prejudice. . . . The spatial
and temporal contiguity of cause and effect are apparently placed on a
level, . . . With regard to time, though a difficulty arises from continuity,
the maxim may be allowed; but with regard to space, it is precluded, as a
metaphysical axiom, by the denial of transeunt action”. Since monads do
not really act on each other, even by impact, but only represent the world
as a whole in perceptions, there is no coherent reason to claim that, within
monads, the perception of things distant would be any less a cause than
perception of things nearby. “The denial of action at a distance must,

20 8. Ristisch, Der Satz vom Grunde und die Griindung der punktuellen dynamischen
Atomistik, in Vierteljahrsschrift fiir wissenschaftliche Philosophie und Soziologie
ns. 13, 38.1 (1914), p. 100,

21 Mendelssohn, Gesammelte Schriften Band 5 Part 1, p. 83.
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imaginary; through which they are where they are, & this mode
exists when they are there, & perishes when they cease to be
where they were.”®

These two such modes are for the where and when of a point, as
Mendelssohn expressed it. The author gave to every force-point these two
actually existing modes, which are real space and time; the “mere
possibility” of these modes constitutes imaginary space and time.

Then he gives to each and every point two series of such
actually existing modes (Modis), and these, consequently,
comprise real space and real time . . . When one thinks the
mere possibility of these modes, then one has empty space and
empty time, if we may express it this way, or imaginary space
and imaginary time.?’

Mendelssohn correctly quoted Boscovich as saying, “These several real
modes are produced & perish, and are in my opinion quite indivisible,
non-extended, immovable & unvarying in their order”*® Then
Mendelssohn delivered his refutation of the theory.

In the tiny interval between points there exists a possible space,
in which we can imagine the possibility of ever more points,
which could find their modes between the original points.
Mister Boscovich would prove that this possible or imaginary
space be continuous, infinite, eternal and necessary, although
real space does not obtain all these properties. He finally brings
to bear on time also everything he has said about space. I do not
know what to make of this mere possibility, which is also
nonetheless maintained to be real. Between points there is an
interval, this interval is real, but it is nothing other than a
possible space. Do you see the error upon which the father has
based his action at a distance? He had to concede empty space,
then made it a necessity of his hypothesis—and a virtue of
necessity at that. Nonetheless, he did not wish to consider this
space, like that of the Newtonians, as a real, extended,

25 R.J. Boscovich, loc. cit., p. 197.
26 Mendelssohn, loc. cit., p. 86.
27 Mendelssohn, loc. cit., p. 87.
28 R.J. Boscovich, loc. cit., p. 197.
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indivisible and eternal thing. Therefore he made a mere
possibility out of it, and indeed a possibility that must either
exist or its points have no intervals and must, by his own
hypothesis, compenetrate. In order to keep his system from
sinking, he thus allows this obvious contradiction to stand.*

Mendelssohn’s refutation does not work because it contained
misunderstandings of Boscovich’s theory, although, in all faimess,
Boscovich’s ideas were in turn complex and obscure. So let us lay them
out properly.

Boscovich distinguished between real and imaginary time. By the real,
he meant physical points and intervals. These points and intervals consist
of force. And for him there is always a finite number of points and
intervals in the universe. These points are indivisible and endowed with
repulsive power and inertia. Intervals arise from relations between points.
Force, not extended matter, fills up the universe. The real means such
points and intervals as actually found in nature. Real points are not
infinitely indivisible, but intervals possess an infinite insertibility, or
infinite componibility, of additional points. When Boscovich spoke of real
points and intervals, he meant physical force points, not mathematical
points. By the imaginary, he meant points and intervals as conceived in
geometric, mathematical reasoning. Imaginary space and time are forms of
intuition, for him. They are “empty” of any force. Whereas there are not
perfect points, lines, or surfaces in nature, geometric' points, lines, and
surfaces are perfect. As such, imaginary points and intervals are
potentially infinitely divisible, and there is a potentially infinite number of
them. Mathematical space and time, are constructed out of continuous
points, are infinite in extension, and ‘are continuums. Imaginary points
possess no force of repulsion or inertia.

Well before Kant, Boscovich distinguished space and time as they are
“in themselves” and “as we know them.” We cannot know time and space
in themselves, he asserted. Were real relations to change, and yet produce
the same idea, we would notice no change. Time and space as we know
them are experienced as continuous, divisible, and so on, yet it is the crude
threshold of the senses that accounts for this impression. Rather than
equivocating and winding up in contradiction, Boscovich was moving

29 M. Mendelssohn, loc. cit., p. 87.
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Another case in point exemplifies the conflict between author and
reviewer: the shape of Earth. Quoting De Figure Telluris, Mendelssohn
demonstrated Boscovich believed that the shape of Earth is not determined
by the surfaces of the atoms composing it, and that the shape of Earth is
constantly under subtle change. Boscovich wrote,

This surface of Earth, which the oceans, rivers, mountains and
valleys border, is not only, at least in our view, irregular, but
also discontinuous, because it alters with every smallest motion
of the fixed and fluid parts. Nor has the question ever been that
of a [precise] shape of Earth. Other certain regular shapes have
been assumed for it, which most closely approximate it; one
imagined that the mountain and hills were leveled and valleys
were filled in. Also, this concept of a shape of Earth alone is
fluctuating and indefinite, because so many infinite regular
curves may be drawn through a particular number of given
points. Similarly, infinitely many curved surfaces may be drawn
around the Earth, that they either touch mountains and hills at
certain points or cut across them in such a way that inner spaces
are filled in with matter contained outside the surface, and all
these surfaces may be regular. Therefore, there are infinitely
many surfaces that meet the criterion.®

To which Mendelssohn commented, “I cannot imagine how as astute a
mathematician as Boscovich undoubtedly is, should have forgotten that a
smallest [surface] must exist, and that doubtless these surfaces are the
question when we seek to determine the shape of Earth”3¢ The only
possible way to mathematically determine the shape of Earth, he stated, is
to consider the surfaces of the smallest particles of matter.

Here we see a dramatic use of the imagination based on macroscopic
objects for microscopic objects. An atom was taken to be a small particle
of Earth; an atom was but a smallest “clump” of Earth. Precisely this
analogy misconstrued an atom, according to Boscovich; atoms are
dimensionless points of force, not at all small black dots with measurable
arcs or surfaces. We simply cannot use imagination in deducing the
properties of smallest particles. Mendelssohn chose the clump model of an
atom and thus determined the shape of Earth in his way. Boscovich, of

uuOcoaamﬁZ.Zosa&mwogLoo. o:;_uv.molw?
36 M. Mendelssohn, loc. cit., p. 81.
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course, determined Earth’s shape in another, because he did not believe
particles to have surfaces at all. In fact, Boscovich’s frequent retort that
the Leibnizians imagine elementary particles as dots with parts, rather than
as points without parts, is verified here in Mendelssohn’s case.

Here I would make three remarks against Mendelssohn. First, the
argument that the parts of a whole must have the same characteristics as
the whole itself is a glaring example of the fallacy of division. Second, his
characterization again presumes that Boscovich would account for
extension by adjacent points: lines of force, rather, fill space and account
for extension, as astute readers of Boscovich know. Third, later in
Mendelssohn’s career, after the appearance of Critique of Pure Reason, he
modified his own position to approximate that of Kant. Mendelssohn
wrote in Morgenstunden: “We are merely saying, the idea that we have of
matter as extended, mobile, and impenetrable is not a consequence of our
weakness and our inability; rather, it comes from the positive power in our
souls, which is common to all thinking beings, and is not merely
subjective but objective truth”?” And: “Thus, when we say matter is
extended, mobile, and impenetrable, we say nothing more than that there
exist ideas outside us, which represent it as extended, motile, and
impenetrable, for every thinking being”?® This later @o&.ao: was
consonant with Boscovich’s distinction between real and imaginary
points. For these three reasons, Mendelssohn’s defense of the senses
against Boscovich falls apart. :

VIl. Mechanics

Letter 45 Q:_v\. 5, 1759, six pages) contained a summary of Theoria Part
II, Mechanics. Mendelssohn informed his readers that he preferred to
delete all mathematical formulas, and even graphs, from discussion of
difficult matters such as mechanics. “I would prefer not to make my letters
overly rigid with mathematical symbols. . . . [Mathematical .mv:d@o_&
standing by themselves in a letter is not acceptable, but what is worse,

37 M. Mendelssohn, Gesammelte Schriften Vol. 2, 291. Quoted at Z Keyserling,
Moses Mendelssohn: Sein Leben und seine Werke (Leipzig: Hermann
Mendelssohn, 1862), p. 447. )

38 M. Mendelssohn, Gesammeltre Schrifien Vol. 2, 290. Quoted at Keyserling, loc.
cit., p. 448.
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What the reviewer Mendelssohn saw, to his horror, was that, by two
relatively minor changes to the Theoria, the author’s theory could do
without the existence of God altogether as an explanatory hypothesis. In
the Theoria, God existed only in an untenable dualism between the world
of force and the Being external to force. Mendelssohn also saw that minds
would suffer the same fate. If centers of force were also centers of
conation and cognition, then there would be no use for the notion of mind
as a substance separate from matter. Both matter and mind (along with
God) would be superceded as intelligible hypotheses, the world being
conceivable entirely as force-points strewn across voids acting in pairs in
an oscillating manner according to the inverse of the distance squared.

Further, Boscovich’s notion of God did not choose the best of all
possible worlds, because there is no such world. Rather, God, as the
Infinite Determinator, chose the world based on a law of force that
prevented eternal recurrence. For, if point-particles could return to the
exact same position in space as occupied previously, the world would
operate over enormous cycles of time according to eternal repetition of a
self-same universe. Boscovich did not believe in pre-established harmony;
the world is a swirling flow of relations between force-points.

Mendelssohn’s conclusion on these issues is correct albeit for the
wrong reasons. Boscovich’s theory did not permit any occult explanations;
thus the determinations of God should not be permitted to explain how the
universe avoids eternal recurrence of a self-operating system of nature.
(Nor did his theory permit actual infinities in nature''; thus his argument
that a point can never retumn to a prior point due to the infinite
componibility of space cannot be allowed.) God served no vital purpose
from a scientific perspective. In some passages Boscovich suggested that
if force points were endowed with will and cognition, there would be
possible “some third thing,” neither mind nor matter®® Boscovich’s
dualism was indeed untenable and a glaringly regressive aspect of his
system: with it, we are left with a world of swirling forces, neither mind
nor matter, recurring eternally. Although the contemporary German public
took his refutation as decisive, Mendelssohn’s popular philosophy did not
stand the test of time, leaving a niche for Boscovich in Germany, after all.

41 R.J. Boscovich, loc. cit., p. 12.
42 R.L. Boscovich, loc. cit., p. 64.
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IX. Final Note

Mendelssohn’s negative review of the Theoria did not go unchallenged.
An anonymous author defended Boscovich in Anmerkungen iiber den
Auszug, and die Kritik eines berlinisches Herrn Recensenten das
Boscovischische System betreffend (Remarks on the Summary and
Critique by a Berlin Reviewer of the Boscovichian System). It was
published by the Royal Imperial Near-Austrian College at ﬂaomccam. as a
master’s degree thesis in philosophy in August 1772. This work is no
longer extant, with the exception of its introductory paragraph:

A certain gentleman from Berlin has ventured to summarize and
criticize Boscovich’s work. I leave it to the public to decide how
well each succeeds. Here I supply both this [summary] and that
[critique] as they were inserted in Briefe, die neueste Litteratur
betreffend. 1 simply add remarks thereto which seem to me
appropriate to clarify obscure matters; to fill in, where
necessary, what has been left out; to discuss in detail what has
been poorly understood; and to accuse the critique, which is so
often unfounded, of its fairness. In general it seems to me useful
to become familiar with the system in its original _m:mcwmo,
because there may be doubts raised by reading it in the Latin.*

The “certain ,mo:zoam: from Berlin”- was Mendelssohn, of course.
(Though the review letters were surreptitiously anonymous, the one at
issue was signed unambiguously with the .initial “M.”) This paragraph
tells us that Mendelssohn’s entire review (28 pages) ‘was reprinted in the
thesis and that a detailed, critical analysis of it was given, including
reference to the original Latin.** This revelation is important because the
Anmerkungen, a copy of which was possessed by the Basle CE.<9.m._Q
Library, became a crucial resource for the young professor Friedrich
Nietzsche a century later in 1873. In fact, the “Time Atomism Fragment
of 1873” is Nietzsche’s notes from his reading of Boscovich’s Theoria,
the masters thesis, and, by implication, Mendelssohn’s review. The
obscurities, misunderstandings, and omissions corrected by the

43 M. Mendelssohn, Gesammelte Schriften Vol. 22, pp. 29-30.

44 The anonymous review was itself reviewed four years later by Johann August
Eberhard in “Rezension zu den Anmerkungen...,” in Die Allgemeine deutsche
Bibliothek, Anhang zum 13-24 Bénde. Abteilung I (1776), p. 526f.
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Yet how one approaches this term also determines the “meaning(s)”
associated with this term. Can we understand rhythm? Is it possible to
understand rhythm as such? If it is possible, then how? Furthermore, why
should we understand rhythm?

Can we hear the rhythm?

One possible way of understanding rhythm can be found in a
traditional appropriation of the word. Rhythm: division of a supposed
continuum into intervals, an attempt at temporalisation? Yet, that which is
known as a continuum of time is a continuum only when time is
conceptualised as a succession of points — rhythm can thus be
conceptualised as a division of a continuum of time into intervals only
when time is made of points - of what? Of the experience of the one who
experiences it? Yet, does rhythm have a subject? Does the subject have a
rthythm? Is it possible to approach rhythm without appropriation? Is it
possible to formulate a concept of rhythm without falling into the
determinations of an epistemology of subject? Is it possible to consider the
heard and the unheard of rhythm without betraying them?

1.

Getting into resonance with these preliminary questions, this essay finds
its point of departure in two essays written by G. Agamben, entitled,
“Poiesis and Praxis” and “The Original Structure of the Work of Art”2
The latter opens with the following sentences:

“Everything is rhythm, the entire destiny of man is one heavenly
rhythm, just as every work of art is one rhythm, and everything
swings from the poetizing lips of the god.” This statement was
not passed down to us by Hélderlin’s own hand. It is from a
period of his life - 1807-1843 - that we usually define as the
years of his insanity. The words that compose it were
transcribed by a visitor’s sympathetic hand from the “incoherent

experienced in a relationship to “ousia” in Agamben.
2 Both included in Agamben, G., The Man without Content, Stanford University
Press, Stanford, California:1999
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speech” that he uttered in his room in the house of the carpenter
Zimmer.}

First of all, one of my aims in this paper is to draw attention to a certain
reading of Hoélderlin’s quite often cited paragraph on rhythm with the
intention of foregrounding in Agamben the privilege concluded from this
quotation. That is, a certain privilege that might be taken here as
corresponding to an authentic experience of rhythm; or, perhaps, to an ear
that hears the unheard; or, perhaps, to a subject — something more than a
subject that takes the step beyond, that is indicated by a moment of
Aufhebung.

However, I believe that this privilege cannot be made clear without
following Agamben’s route (a route that not only traverses possibilities but
also produces truths) towards a formulation of an original structure of the
work of art at the cost of an exclusion and, at the same time, of an
inclusion of “the unheard” as that which can be experienced and that, I
think, finds its point of departure in a negation, though it passes itself off
as an affirmation of the unthought. As Nietzsche showed us time and
again, this is an affirmation in which is hidden a negation. Or, better, this
is a move of Aufhebung, in which a negation is elevated to the level of
affirmation. Therefore, my main concern in this paper will be to read
Agamben’s essay with the intention of affirming an affirmation, that is,
keeping such oppositions as the thought and the unthought, the heard and
the unheard, the pvbpol (rhuthmos) and cpOpol (arithmos) as mere
differences by way of articulating a different approach to” rhythm. My
second concern will be to distinguish the Heideggerian move in
Agamben’s handling of Hélderlin’s claim and thus to throw light on the
above mentioned negation. Therefore my guiding question will be: is there
a possible way of"developing a relationship between pubuol (rthuthmos)
and op1Bpol (arithmos) by keeping these terms as differential units and
thus, in a double move, rhythmising non-rhythm and non-rhythmising
rhythm?

3 Agamben, p. 94.
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finds its immediate expression in an act, while, by contrast,
central to poiesis was the experience of pro-duction into
presence, the fact that something passed from nonbeing to
being, from concealment into the light of the work. The
essential character of poiesis was not its aspect as a practical
and voluntary process but its being a mode of truth understood
as unveiling, as aletheja.

In relation to these definitions of poiesis and praxis, the category of
“work” was understood by the Greeks as that which pertains to biological
necessity. According to Agamben, these distinctions between poiesis,
praxis and work have been obscured in time as a result of a tendency that
prioritised “voluntary production of an effect” above all.

When this process is completed in the modern era, every chance
to distinguish between poiesis and praxis, pro-duction and
action, is lost. Man's “doing” is determined as an activity
producing a real effect, whose worth is appreciated with respect
to the will that is expressed in it, that is, with respect to its
creativity and freedom. (...) In terms of the work of art, this
means the emphasis shifts away from what the Greeks
considered the essence of the work - the fact that in it something
passed from nonbeing into being, thus opening the space of
truth and building a world for man's dwelling on earth - and to
the operari of the artist, that is, to the creative genius and the
particular characteristics of the artistic process in which it finds
expression.’

The most obvious distinction between poiesis and praxis, as can be
observed above, is that for poiesis, there need not be something actualised
that can be represented either in the form of a work or an art work. In
other words, that which unveils itself might or might not find embodiment
in an artwork, for what precisely distinguishes it from praxis is the lack of
the will of the artist in poiesis and the will of the artist in praxis as
“voluntary production of an effect,” that is, the active will of the artist to
represent this experience in an artwork. Consequently, if, after this
development, one can talk about “the particular characteristics of the

6 Agamben, pp. 68-69.
7 Agamben, p.70.
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artistic process”, then there is a more convenient way of defining it:
aesthetics.

For Agamben, all Western thought - basically metaphysical — can be
seen as a series of “attempts to transcend aesthetics and to give a new
status to artistic pro-duction [which] have started from the blurring of the
distinction between poiesis and praxis, that is from the interpretation of
art as a mode of praxis and of the praxis as the expression of a will and a
creative force.”® Novalis, Nietzsche, Artaud, and the Situationists,
therefore, attempted in vain to posit the essence of “human activity as will
and vital impulse™ because what they strived for was in fact a “forgetting
of the original pro-ductive status of the work of art as foundation of the
space of truth.”!?

In the rest of the essay Agamben elaborates the distinctions between
poiesis and praxis on the basis of “limit” and “will.” If poiesis has its limit
outside itself and is not determined by an end or by an act of production,
praxis is what has its limit within itself and is, therefore, what is
determined by an act of production in opposition to bringing into
presence. Furthermore, the final and the most crucial distinction between
the two lies in praxis' relation to “will”: “that man is capable of praxis
means that man wills his action and, willing it, goes through it to its limit.
Praxis is going through to the limit of the action, while moved by will it
is willed action.”"!

Now if we could sum up all those distinctions that went into the
structuring of poiesis and praxis as oppositional terms, perhaps we could
finish this essay at any moment; yet the fact that one can never produce a
sum total of such distinctions is Wwhat ‘raises some questions about the
“truth” of both this essay and Agamben’s. Without doubt, it is the
Inexhaustibility of such distinctions that both constructs and deconstructs
such oppositions between terms; yet there is always a point, where, by
means of an approximation, a concrete ‘opposition is produced in
phenomenology: poiesis or praxis? As long as thought proceeds with
binary oppositions, it is inevitable that one will be caught - most of the
time by an unconscious act, or by simply avoiding it - crossing the bridge.
Then there arises a serious question about this inexhaustability: should one
8 Agamben, p.71.

9 Agamben, p.72.
10 Agamben, p.71.
11 Agamben, p.75.
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4.

To my knowledge, it hardly occurred to anyone to take this quotation by
Holderlin - which opens Agamben's essay - “Everything is rhythm, the
entire destiny of man is one heavenly rhythm, just as every work of art is
one rhythm, and everything swings from the poetizing lips of the god” - as
béaring witness to the question of the visible. Now perhaps this is a rather
perverse way of approaching this quotation - for there will be no ends in
this query and one is guaranteed to become lost on the way - but is not this
paralleliism between “everything is thythm” and “just as every work of art
is one rhythm” drawn by Hélderlin in order to throw light on “everything”
by asking “art” in all its visibility to be present as witness to the invisible
thythm in “everything”? Asking this question allows one to see (?) the
potentiality of “everything” having a rhythm but not by way of identifying
“art” with “everything.” That is, Holderlin offers us no direct passage
from the visible or audible rhythm of the art work to the assertion that
“everything is rhythm.” In other words, Hélderlin does not guarantee that
one can see or hear this but one can only think of it as the inaudible, as the
invisible, that can be thought only “as” and not as such of the audible or
visible rhythm of the artwork. I believe this way of thinking about the
radical otherness of “everything” that is compared by Hélderlin to the
artwork invites us to rethink the relationship of the unthought to thought in
this quotation ( and also of Hélderlin’s madness, or the question of
madness in general’®).

Should not one better talk about a punctured tympanum between the
two?

16 See Lacoue-Labarthe’s essay “Typography” which is of invaluable importance for
the issue of madness in philosophy. In this essay, and also in “Obliteration,”
Lacoue-Labarthe traces Nietzsche’s “madness” and Heidegger’s treatment of it
(Lacoue-Labarthe, P., Typography, Harvard University Press, London: 1989). On
the other hand, looking at the question of the visible with regard to the question of
“rhythm” in Holderlin raises more questions about whether the issue at stake here
is the one related to “mimesis as imitation.” Yet, I think this issue cannot be
discussed within the limited space of this essay.
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5.

I think there is no other way of falling out of resonance with Agamben's
“The Original Structure of the Work of Art” (or showing that if there is a
possibility of getting into resonance with him, it can only be achieved by
means of admitting to a hierarchy between a model and a copy) without
first pointing to a determination of limit with respect to the distinction
produced by Agamben between puBuo( (thuthmos) and apiBpoC
(arithmos). (The question of resonance will always remain though, until
we get to the point of impossibility of appropriating the unthought as the
thought.)

Agamben's move to save poiesis from the metaphysics of will, or,
basically, from metaphysics, or aesthetics, goes by way of showing that
rhythm is not a structure in the sense that Structuralism appropriated it.
After discussing Aristotle’s claim — which the philosopher adopted from
Antiphon — that rhythm is what gives structure to “elemental, inarticulate
nature,”"” Agamben compares the implications of this theory with
Structuralism in general. If rhythm should be generally understood as
structure and if structure is “a whole that contains something more than
the simple sum of its parts,” then this “something” is something else,
something other than the elements and that “which must exist in some
way.”'* What Structuralism did, in that sense was nothing different from
Pythagoreans who sought this element, this something other, in apiBpot
(arithmoi), numbers. Numbers for them constituted the original principle
of all things. “Structural analysis, then understands structure not only as
pLOLoL but also as a number and elemental principle.”®

For Aristotle, on the oEmn hand, this “something else” should be
something that is “radically other” that opens “a more essential
dimension”:

Aristotle designates this &Eos&o: as the aitia Tov swva, the
“cause of being,” and the ovcia, the principle that gives origin
and maintains everything in presence: not a material element but
Form (uop¢m ya £1808). Therefore, in the passage from the

17 Agamben, p. 95.
18 Agamben, p. 96.
19 Agamben, p. 97.
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the attitude of the Socratic man, the tragic view of life opposes it in the
sense of a singularity (or, rather, of appearances) that knows no distinction
between universal and particular. If the production of truth is what can
only be obtained by means of a knowledge whose <m:&a.\ is m:w_.msama
by a universal concept of truth, the tragic view of life privileges a certain
abyss that cannot be crossed unless by way of scientific approximation.
Without doubt, Nietzsche's criticism of metaphysics, that can be
discerned, and yet cannot be held as the main theme of this mml%. work,
belongs to a later period, say, to Zarathustra, in the form of a project of
leaving metaphysics behind. Already in the introduction written 6 The
Birth of Tragedy in 1871, he defends his position as follows: “Art is the
highest task and the truly metaphysical activity of man.”

Furthermore, this position, as Agamben believes, can also .@o .:mE as
bearing witness to Nietzsche's attempt at an mowﬁrmao”_mmcw: of
metaphysics, that Nietzsche himself calls “aesthetic metaphysics” in Hw.m
Birth of Tragedy. Especially when Nietzsche discusses the relationship
between the Dionysiac and the Apollonian, he undoubtedly follows a
metaphysical route that places these two gods into o%oa:.m forces: one
represents the chaos, the One, and the other, the Form. His later <<o.HF
though cannot be taken as the completion of his project oHn. leaving
metaphysics behind - for example, in Zarathustra, where he oo:m_mwhm the
distinction between “higher men” and “overman” is raised, unavoidably,
the question of the possibility of “turning one's back” on the whole
metaphysics® - yet if one pays attention to the differences between the
first introduction of 1871 and the one written in 1886, one cannot fail to
see that there had been immense changes that took place in Nietzsche's
position with regard to metaphysics. I think the whole passage is worth
quoting because it higlights those strains of thought that express not only
Nietzsche's bitter criticism of himself concerning his discipleship of
Wagner but also a fruitful confusion of mind concerning his oObmaﬁ.mm.o:
of Dionysos, the God, the metaphysical principle of art, and their relation
to Being and active nihilism.

Now, I believe that if what Nietzsche aims at in the aphorism,
“Recapitulation: To impose upon becoming the character of being - that is
the supreme will to power,” is taken as a literal application of being on
becoming, the conclusion that Agamben reaches can be deduced from The

24 See especially, Derrida’s essay, “The Ends of Man” in Margins of Philosophy,
University of Chicago Press, Chicago: 1982
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Birth of Tragedy - a conclusion that transforms Nietzsche's thought, by
way of looking for proofs, into “a thought of art,” the ultimate point
within the tradition of metaphysics of an attempt to forget poiesis:
aestheticisation of life. However, and in fact, that is literally what
Nietzsche is criticising in 1886 as the failure in his earlier thought.

But, my dear chap, where on earth are we to find romanticism if
not in your book? Can that profound hatred of
“contemporariness,” “actuality,” “modem ideas” be carried any
farther than you have carried it in your aesthetic metaphysics - a
metaphysics which would rather believe in nothingness, indeed
in the devil himself, than in the here and now? Do we not hear a
ground bass of rage and destructive fury growl through all your
ear beguiling contrapuntal art - a fierce hostility to everything
that is happening today, an iron will (not far removed from
active nihilism””) which seems to proclaim, “I'd rather that
nothing were true than see you triumph and your truth?” Listen,
you high priest of art and pessimism, to one of your own
statements, that eloquent passage full of dragon killer's bravado
and ratcatcher's tricks so appealing to innocent ears; listen to it
and tell us, aren't we dealing here with the confession of a true
romantic of the 1830's, disguised as a pessimist of the 1850's?
Can't we hear behind your confession the annunciatory sounds
of the usual romantic finale: rupture, collapse, return, and
prostration before an old faith, before the old God... Come
now, isn't your pessimistic work itself a piece of anti Hellenism
and romantic moonshine, fit to “befog and intoxicate,” a kind of
drug - in fact, a piece of music, and German music to boot? Just
listen to this: “Let us imagine a rising generation with
undaunted eyes, with a heroic drive towards the unexplored; let
us imagine the bold step of these St. Georges, their reckless
pride as they turn their backs on all the valetudinarian doctrines
of optimism, preparing to 'dwell resolutely in the fullness of
being": would it not be necessary for the tragic individual of
such a culture, readied by his discipline for every contingency,
every terror, to want as his Helena a novel art of metaphysical
solace and to exclaim as Faust did:

EEINAS

25 My emphasis
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order to oppose it to morality, metaphysics, %w Christian .OoP and
Western art, does not suffice anymore when Nietzsche realises what
underlines his position: active nihilism, mEo:omzom ow. the old to the new,
replacement. What he does then upon this ,Rw:mm:on = upon a new
critique of “fullness of being” that he depreciates as unnecessary - is to

confess:

Thus it happened that in those days, with this problem book, my
vital instincts turned against ethics and founded a radical
counterdoctrine, slanted aesthetically, to oppose the Christian
libel on life. But it still wanted a name. Being a nr:.o_om.mwr that
is to say a man of words, I christened it rather arbitrarily - for
who can tell the real name of the Antichrist? - with the name of
a Greek god, Dionysos.?’

In the first place, in the late introduction, Nietzsche had R.m:waa Em.ﬁ that
which reveals itself as a question of name in fact is a question .om Being, a

question of full being, that he supposed to ?:« oi_uo% itself in Eo.:mﬁo

of Dionysos but it was a replacement, an application, of the old being to

the new one, that he now opposes with “here and now.” Now, the way

Nietzsche realises this in the later introduction takes the form of a
criticism of Being, or basically the philosophy of Being, H.:mﬁ polluted the
way he produced a criticism of metaphysics: from w, he Birth of Tragedy,

to Zarathustra and to Will to Power, Nietzsche realises that what vo Jma
been critical of - Being - cannot be maintained with an mv.mo::n Hm_wo:o:
of Being and without the introduction into his thought the idea .om 085.&
recurrence” - that is, Becoming. Given these circumstances, 1 EE.F one is
faced with preferences when one considers this quotation »,38. Z_QNmo:w”
“Recapitulation: To impose upon becoming the character of being - that is
the supreme will to power.” The question is .ﬁiomoau Is one supposed to
replace Being with Becoming according to Nietzsche (that can Wm.maou as
an alibi when circumstances for doing so are obscure)? Or, is there
another possible way of negotiating such an imposition? In other words,
what really happens when such a replacement wm_@m place? .Qm m:o.: a
replacement, in the form of an application, vOm.mHEo and, basically, is it
possible for Nietzsche?) Does not this move, this replacement, ww:a one
back to a determination that one was critical of a second ago (as ZHQ.Nmorm
realises in the 1886 introduction)? Is it possible to see in becoming a

29 The Birth of Tragedy, p. 11.

ZAFER ARACAGOK 147

determination that conditions the relationship between universal and
particular? Can one produce a determination out of “becoming’??

Before one can resonate with a probable answer to this question - that
is, with Nietzsche's answer - I think that these questions also pave the way
for further questions about Nietzsche and the question of style: after all,
can it be a philosophical issue to be true to Nietzsche when one considers
the place of style in Nietzsche? It is a question of reading Nietzsche as
closely as possible to Nietzsche, yet to be close does not always endow
one with being true to Nietzsche, for if approximation is what is thought
to be the ultimate result of “being close to,” then Nietzsche would be the
last of the philosophers who would exchange style with approximation. If
the philosopher in question is Nietzsche, then one is required to formulate
a “being close to” him, always with an eye to the abyss, due to his styles,
in accordance with such concepts as “becoming,” “eternal recurrence,” or
“will to power” - concepts that function in Nietzsche as forces by which
all the negativity of concepts like “being,” “essence,” “god” is
disappropriated to be reappropriated by active forces. What happens, for
example, in a process of becoming?

The importance of double affirmation also becomes visible at such a
Juncture: double affirmation in Nietzsche is a move taken with the
intention of producing a critique of Hegelian “aufhebung.” As Deleuze
put it:

30 Here, a brief reference to Deleuze is illimunating. He warns us about the
following points: “What nihilism condemns and tries to deny is not so much Being,
for we have known for sometime that Being resembles Nothingness like a brother.
It is, rather, multiplicity; it is, rather, becoming. Nihilism considers becoming as
something that must atone and must be reabsorbed into Being, and the multiple as
something unjust that must be judged and reabsorbed into the One. Becoming and
multiplicity are guilty - such is the first and the last word of nihilism . (..
Multiplicity is affirmed as multiplicity; becoming is affirmed as becoming. That is
to say at once that affirmation is itself multiple, that it becomes itself, and that
becoming and multiplicity are themselves affirmations. (-..) Multiplicity is no
longer answerable to the One nor is becoming answerable to Being. But Being and
the One do more than lose their meaning: they take on a new meaning. Now the
One is said of the multiple as the multiple (splinters or fragments); Being is said of
becoming as becoming. (...) Becoming is no longer opposed to Being, nor is the
multiple opposed to the One (these oppositions being the categories of nihilism),”
Deleuze, G., Pure Immanence, Zone Books, New York: 2001, pp. 84-86.
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and the failure has taught engineers since then valuable lessons.
Experts still argue over what caused the failure in the first place,
but they do know what contributed to the failure. The original
designers of the bridge should not be blamed for the failure,
since their knowledge of all the forces acting on the bridge was
incomplete. They more than likely progressed the field of
engineering through their failure.

Even today, no one is sure exactly what caused the Tacoma
Narrows Bridge to collapse. Several theories exist explaining
the problem, all involving the effects of aerodynamic forces on
the bridge. Three of those theories were listed in the Federal
Work Agency's (FWA) report on the collapse: the wind blowing
against the bridge had the same frequency as the resonance
frequency of the bridge, causing vibrations to build up
disproportionate to the force of the wind; vortices generated
around the bridge matched the resonance and cause oscillations
to gradually build up; random fluctuations in wind turbulence
were enough to cause the bridge to collapse. Whatever the
reason, the forces acting against the bridge on the morning of
November seventh were enough to cause a cable band to ship,
which put enough stress on the other parts of the bridge that it
failed.

Leon Moisseiff, the designer of the bridge, said, “I'm completely
at a loss to explain the collapse,” which is true, considering he
did not anticipate the need to calculate for aerodynamic forces
on the bridge design. Even the FWA reported after the collapse
that the bridge construction was the most suitable for its uses,
economics, and location. Therefore, the engineers cannot be
placed totally at fault; their understanding was incomplete. After
the collapse of the bridge, engineers realised that there is a need
to fully understand all the forces acting on their design. They
also learned in hindsight the dangers of exceeding a design
paradigm. The Tacoma Narrows Bridge was the most flexible
bridge of its time, exceeding previous bridge's designs in terms
of the ratios between length, depth, and width. Whether or not
they knew it at the time, the designers were taking a risk by
trying something completely new. In this case, they failed, but

ZAFER ARACAGOK 151

5.5@? failure, they probably contributed more to engineering
science than they would have had they succeeded. -

Hart, Terence, for CES120: Engineering Communications at

Alfred University
http ”\\Emo_mvm:,RQ.mmc\mﬁcam:ﬁm\rwaﬁ\msqo.EE_.

A vibrating source which will create vibrations in another element: that is
a relationship between a model and a copy is what determines oE”
understanding of resonance. What kind of a resonance — if there is one —
can be said to exist between Nietzsche and Heidegger/Agamben? Or, on
what conditions can it be said that there is a resonance between them? Or,

what kind of a resonance does Nietzsche offer between himself and his
future readers?

. Once again: Is it possible to hear the unheard in what is heard? Bearing
in mind this question, I think, facilitates one with being cautious towards
thythm — if what is supposed to be heard is pvBuo (rhuthmos) in
om@o&:os to apiBpol (arithmos). Since we can take it for granted that
this opposition is there in Agamben’s text, we can speculate according to
the premisses with which Agamben puts forward this opposition. If
resonance should be taken at its face value, that is as mentioned above,
then w can be said that the way Agamben proposes or plays with this
opposition is largely based on this type of resonance. First: there is a
source and it is by means of this source that the apduol (arithmos) is
made audible. Then, a series of questions follow: What is this source? Can
this source be formulated as determined with an opposition of temporal
and atemporal. As Agamben notes: “we perceive rhythm as something that
escapes the incessant flights of instants and appears almost as the presence
of an atemporal dimension in time”?” And “the incessant flight of
instants” is the realm where we can hear the rhythm (i.e., apOuol) as

such, that is as a piece of music... In the atemporal dimension, on the
other hand, “we are as though held, arrested before something, but this

cﬂ:m arrested is also a being-outside, an ek-stasis in a more original
dimension”.*

. Now if one follows this route that proceeds by giving way to
distinctions such as, pubuol  (rhuthmos)/ apBpol  (arithmos);

33 Agamben, p. 99.
34 Agamben, p. 99.
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tympanum were left punctured? Second: What would the preservation of a
punctured tympanum as punctured mean for a theory of resonance?

9.

Philosophy has always insisted upon this: thinking its other. Its
other: that which limits it, and from which it derives its essence,
its definition, its production. To think its other: does this amount
solely to relever (autheben) that from which it derives, to head
the procession of its method only by passing the limit? Or
indeed does the limit, obliquely, by surprise, always reserve one
more blow for philosophical knowledge?’

What I would like to lay bare here is what is implicitly proposed and
missed by Agamben’s criticism. For this purpose what I offer is a reading
of Derrida’s essay “Tympan” with the intention of opening a discussion
on “resonance” — the type of “resonance” that is proposed and missed by
Agamben.

Following the line of thought quoted above, Derrida elaborates the
Hegelian move, Aufhebung as an insistence “upon thinking its other: its
proper other, the proper of its other. (...) In thinking it as such, in
recognizing it” he writes, “one misses it. One reappropriates it for oneself,
one disposes of it, one misses it, or rather one misses (the) missing (of)
it.”*® Furthermore, using tympanum as a metaphor for the limit between
inside and outside, Derrida raises the following questions with a concern
for the possibility of a resonance between inside and outside which would
give way to a vibration on a punctured tympanum: “Can one violently
penetrate philosophy’s field of listening without its immediately — even
pretending in advance, by hearing what is said of it, by decoding the
statement — making the penetration resonate within itself, appropriating
the emission for itself, familiarly communicating it to itself between the
inner and middle ear, following the path of a tube or inner opening, be it
round or oval? In other words, can one puncture the tympanum of a
philosopher and still be heard and understood by him?”*

37 Margins of Philosophy, pp. X-Xi.
38 Margins of Philosophy, p. xi.
39 Margins of Philosophy, p. xii.
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Um.ﬂam does not say it, but what the philosopher would hear — when
no inside/outside hierarchy left and the tympanum is punctured - would be
a mixture of vibration and distortion that can be obtained by way of
underlining the missed opportunity by Agamben. We have already said
that .irmﬁ 1s implicitly proposed but missed by Agamben, or better, in
anam.m terms, what Agamben “misses the missing of” in this Emmow is
Ew wOmm_E:Q of preserving an already punctured tympanum punctured:
this is a situation when resonance is no more understood in the anmﬂ.owo&.
o&.ﬁ of an outside and inside, but as what comes to itself as a distorted
Qm;m%v thythm produced on the punctured tympanum as a result of
bodies on vo% sides already in resonance in themselves. That when the
tympanum is punctured it will yield to distortion and hence it will put the
understandability ~ or, rather, “the proper,” “the authentic.” “the
Emmoﬁoﬁ: “the Being” - at stake can be furthermore questioned <<_.WE: the
question of the thought and the unthought or, better, since it would suit the
context, the question of the heard and the unheard in Agamben, and, not
without Heideggerian reverberations. u ,

.>m already mentioned, one of the reasons why Agamben misses this
point can be found in the insistence of a move of 4 ufhebung which insists
on Bmwvn.ov:.mmnm the limit it has disappropriated. In Derrida’s terms
“For this is how Being is understood. It assures without let-up the mememSm
movement of reappropriation.™ This is actually where the specific
Ramﬂw:o.o of g:bmovio& discourse to deconstruction takes place: “It is
the Em.::o mastery that the agency of Being (and of the) proper seems to
assure it; this mastery permits it to interiorise every limit as being and as
voEm 1ts own proper.”*' This move in Agamben is what transforms what
1s proposed as the unheard in rhythm as hearable as long as one opens
oneself to the experience of authentic temporality that makes itself “heard”
as presence, as Being. . ‘

Can one puncture the tympanum so that the unheard remains as the
unheard without reappropriating the limit?

i

—
40 Margins of Philosophy, p. Xvi.
41 Margins of Philosophy, p. xix.
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essential rather than an existential ontology, but it is thereby also an
epistemological ontology.

Kant was evidently dissatisfied with the Wolffian ontology; he felt that
with the “modest” Transcendental Analytic he had surpassed and replaced
“the proud name of an Ontology that presumptuously claims to supply, in
systematic doctrinal form, synthetic a priori knowledge of things in
general”.? Indeed, the Transcendental Analytic, Kant’s system of concepts
and principles, replaces rationalist ontology with a radically new
epistemology. Yet in his conception of ontology as epistemology, and his
categorization of the questions of the origin of existence and the meaning
of being under cosmology and theology respectively, Kant maintains the
Wolffian definition of ontology and division of philosophical topics. In
both Wolff and Kant we see that ontology is understood in epistemological
terms, and that this epistemological ontology — a search for the grounds
of knowledge — is strongly distinguished from existential ontology, a
search for the grounds of existence. German rationalist ontology had been
characterized by this division, and indeed by the occlusion of the
existential question by epistemological concerns, since the mid-
seventeenth century.’ It was by means of this distinction, and by means of
a strong distinction between possibility and actuality, that Wolft asserted
his difference from the radical Spinozism of which he was accused.

It may be true, as some attest, that Kant straightforwardly accepted
philosophy’s epistemological priority. The structure of Kant’s first
Critique does attest to a maintained distinction between epistemological
and existential questions. Indeed, some parts of Kant’s text suggest that
questions concerning the grounds of existence are subsumed under the

2 Immanuel Kant, Critique of Pure Reason, trans. Norman Kemp Smith (London:
Macmillan Press, 1929), A247 / B303. Hereafter abbreviated to CPR, with
references to the standard A and B editions.

Beck traces this key distinction back to the German Cartesian Johannes Clauberg.
“With [Clauberg] there begins a rationalistic ontology in which the potentiality of
being thought defines being. [...] A direction is established in German philosophy
away from the classical ontological realism of scholasticism, and its primary
concern with being, toward the priority of the epistemological problem” (pp. 185-
6). Jonathan Israel suggests that this distinction helped to propel German
rationalism away from the “dangerous” ideas of Spinoza, although it did not
protect certain philosophers from accusations of Spinozism; see chapters 26, 29,
and 34 of Israel’s Radical Enlightenment (Oxford: Oxford UP, 2001).

4 For an excellent account of Wolff's persecution due to alleged Spinozism, see

Israel, ch. 29.

(%)

BETH LORD 159

rubric of epistemological analysis of @ priori concepts.” However, I will
argue that Kant’s existential ontology is far more developed than most
commentators have suggested, and that it is in Kant’s theory of natural
production that this ontology emerges. Furthermore, through natural
production we will see that the epistemological and existential ontologies
are not in any sense distinct: their boundaries are blurred, their objects
overlap, and their grounds are common. Kant’s overthrow of rationalist
ontology goes far beyond the Analytic; it pervades his philosophy of
nature and his metaphysics as a whole.

I will look first at Kant’s 1763 essay The One Possible Basis for a
Demonstration of the Existence of God in order to examine Kant’s early
thesis about being. The existential ontology that Kant relies upon here is
what I will call a productive ontology: a theory of the origin of existence
that is based on a theory of natural or divine production. I will show that
for the pre-critical Kant the existence of an ontological ground cannot be
deduced from a strictly epistemological ontology, and must instead be
vmmmm on a notion of production. I go on to examine Heidegger’s
Eﬁ.oﬁcnoﬁm:o: of Kant’s thesis, which ascribes to Kant a conception of
U@Em,m as produced permanent presence, and of being as an original
subject-object relation. For Heidegger, this epistemological understanding
of being places limits on existential ontology. But moving on to the
Critique of Pure Reason, 1 will suggest that the focus on natural
production makes Kantian ontology rather more complex. A productive
ontology will be seen to explain both existence and knowledge, thus

blurring the distinction between the existential and epistemological
ontologies. .

1. The One Possible Basis: Existence and Divine Creation

The central concern of Kant’s 1763 essay The One Possible Basis for a
Demonstration of the Existence of God is ontology. This is true both of
o:ﬁowomv\ in the Wolffian sense, the object of which is the general
Em.&omﬁmm which can be conceptually thought, and of ontology in the
Ia&m.mmoans sense, which aims to inquire into the meaning of the being
om. beings. Indeed, the essay brings these two senses of ontology, the
epistemological and the existential, into collision: Kant criticizes the

5 See especially CPR A845-6 / B873-4.
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The assumption of divine creation, however, gives a double meaning to
Kant’s second statement, that “existence is the absolute position of the
thing”." Absolute position might mean human logical positing, or it might
mean God’s absolute creation, “pronouncing his omnipotent fiat over a
possible world”."” Both senses are implied, for Kant suggests that it is
God’s “positing” things into existence that allows humans to posit them as
existing. Positing, Kant says, is identical with the concept of being [Sein]
in general." Something can be posited in relation to a predicate (a narwahl
is brown, e.g.), in which case being is the copula of Jjudgment. But in
addition, “should not only this relation but the thing in and for itself be
viewed as posited, then this being is the same as existence”.' Existence
[Dasein] is thus understood to be a specific instance of being [Sein]; while
the former indicates absolute positing, the latter can also mean predicative
positing in general. This is why the word is can be used to indicate
relations that non-entities or possible things have to one another$ In
pronouncing his fiat, God establishes absolutely the existence of things
which were previously only possible relations, but does not thereby add
any new determinations to his idea of the things. It is inaccurate, therefore,
to say “A narwahl is an existent thing”, for this suggests that existence is a
predicate included in the concept of a narwahl. We ought to say “the
predicates that I think together as a narwahl belong to certain existent sea
creatures”; in other words, we ought to think of the concept of a narwahl,
with all its predicates, as absolutely posited.”” The narwahl is actual by
virtue of God’s absolute positing, and thus positable as actual on the
human scale, by human observers.

God, like the narwahl, cannot be predicated into existence; because
existence is not a predicate, God cannot be said to exist simply by virtue
of the concept of God including every positive predicate. God’s existence
cannot be proved, Kant says, on the basis of mere concepts. In Kant’s
basis for a demonstration, God can be posited absolutely by virtue of the
necessity that something be posited absolutely: God’s necessary existence
is the necessity of existence in general. Kant makes this claim by showing
that possibility, and therefore conceivability, require that there be some

12 OPB Ak. 73.
13 OPB Ak. 74.
14 OPB Ak.73.
15 OPB Ak. 73,
16 OPB Ak. 74.
17 OPB Ak. 73-4.
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existence. Everything that is possible is also conceivable, for that which ;
internally possible must be logically coherent according to the principle me
contradiction, and what is logically coherent is also conceivable MSEH
allows for this internal possibility is the actuality of something ow. other
The possibility of things in general is abolished “when no Ehwnoa or E.u
datum for thought exists, [for then] nothing conceivable is given”.!® If
Soﬁ were no existence — if nothing could be absolutely posited — then
nothing could be conceived and nothing would be possible. There is no
contradiction in the denial of al] existence,

But that there be some possibility and yet absolutely nothing
actual contradicts itself. For if nothing exists, nothing
conceivable is given and one would contradict himself in
nevertheless pretending something to be possible. [..] To say
“nothing exists” means the same thing as “there is absolutely

nothing.” It is obviously self-contradictory to add, despite this,
that something is possible.”®

wo%:u.:& in general, then, requires that there is nor nothing: it requires
the existence of something. “All possibility is given in something actual”
and zd.m mu..,\m:bmmm happens in two ways: either the possible is given as m
determination in what is actual, or it is possible because something else is
actual — that is, as the consequence of the existence of something else
All possibility is given as a determination or consequence of some
n.&:&&\. The condition for possibility in general is an actual something
“in 4&65 and through which everything conceivable is given; [...] m
certan actuality whose annulment itself would totally annul all n::m:gm_
possibility” !

This moB.oE_.:m is not just'another thing in the sequence of effective
causes; nor is it the logical concept of actuality in general. The logical
concept of actuality could not itself generate the possible existence of
n:ﬁmm because existence cannot be produced from mere concepts.
Existence can only come about through absolute positing by a being that
rmm the power to transfer possibility into actuality. This being is “the
ultimate real ground of absolute possibility [... providing] the data and the

— e
18 OPB Ak. 78.
19 OPB Ak. 78.
20 OPB Ak. 79,
21 OPB. Ak. 83.
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show, is entirely correct. But as we move into Kant’s critical philosophy,
we can use this notion of productive comportment against Heidegger’s
rather limited reading to show that existence, for Kant, is the product of
natural and not divine activity. Furthermore, the relation between essence
and existence, between the epistemological and existential ontologies, will
prove to be far more complex in Kant’s system than Heidegger’s analysis
allows for.

2. Heidegger’s Productive Comportment

Productive comportment is, for Heidegger, an intentional attitude of a Da-
sein towards a thing: an attitude that interprets the thing and its being in
terms of its function in a productive system. This comportment
understands that things have been produced, are producible, or are not in
need of production. It is this productive comportment that Heidegger says
has guided the interpretation of the existence and essence of beings since
early Greek philosophy .2

Heidegger argues that one of the earliest examples of such thinking is
to be found in the relation between morphe (form) and eidos (look, idea)
in Greek philosophy. While for modern philosophy the look or essence of
a thing is determined by its form, for Greek ontology it is the opposite: the
form of a thing, morphe, is determined by its look, eidos. Heidegger
suggests that this is explained by technical production, in which the look
precedes the form: the producer begins with the idea, the anticipated look,
of what is to be produced through shaping and forming?’ The eidos is the
.image of imagination which determines what the thing “already was and is
before all actualization”?® Because the eidos is prior to the actualized
thing, and because it contains the total reality of what the thing already
was, the eidos is the unchanging “truth” of the thing: this emerges most
clearly in Plato, where the idea represents the true reality of the particular.
Heidegger also argues that the eidos, which contains all the qualitative
determinations of a thing, constitutes the thing’s completedness, its
delimitation as what it is, and thus its thing-determinateness?® Only

26 BPP p. 104-5.
27 BPP p. 106.
28 BPPp. 107.
29 BPP p. 108.

=
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because a specific eidos governs production can a thing be defined a5
some specific thing, and its whatness be ascertained. This outlook on
beings considers that things are understandable as specific things because
they have been formed or produced according to an eidos. And this means
that beings are apprehended as having been produced to stand completed
on their own: they are produced, placed-before (Heidegger plays on
Herstellen) the apprehending person for use, released from their relation to
the producer. The reality, whatness, or essentia of a being is thus directly

aﬂmwma to its usability and its standing independently present, ready for
use.

Heidegger explains that the Greek word for “that which is”, ousia,
originally referred to property, and beings became synonymous with “at-
hand disposable” possessions.' Ousia, that which is, is the present at
hand, available for use; existence, then, is interpreted as permanent
presence. “Being, being-actual, or existing, in the traditional sense, means
presence-at-hand”.*? In his Introduction to Metaphysics Heidegger adds
that the Greek sense of being, as permanent presence, has the character of
standing in itself, manifesting itself for apprehension® He therefore
describes the mode of access to the extant as Vorfinden, finding the
existent thing present before us. That which exists is, for ancient Greek
philosophy, accessed through an “intuitive finding present” [das
anschauende Vorfinden] which is also known as aisthesis, a beholding
perception.® Heidegger points out that such percéption is only a
modification of productive behaviour, which involves “sight™ in the sense
of the fore-sight of the anticipated look of the thing to be produced; while
the thing’s whatness is prescribed by fore-sight, its thatness is established
through intuitive seeing. The actuality of the actual is only manifested in
pure intuition. ‘Furthermore, the actuality of the thing can only be
established by referring back to its production, the fact that it has been
produced according to an eidos and completed, set before us for use.
When things are understood according to productive comportment, their
actuality is only comprehensible in the context of their production and
perception — things have been produced and set out to be found present

30 BPP p. 108-9.

31 BPP p. 108-9. See also his Introduction to Metaphysics, trans. Ralph Manheim
(New Haven; Yale UP, 1959), esp. p. 60ff and p. 194ff,

32 BPP p. 100.
33 Introduction to Mertaphysics p. 63-4.
34 BPP p. 109-10.
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things which human intuition can re-produce through the process of
representation.* While God’s knowledge is existentially and essentially
creative, human knowledge is epistemologically reproductive of that
which is already produced. This implies not only an understanding of
being in terms of production, but also a connection between the conditions
of knowledge and the conditions of production. Only what is existentially
produced by God to be permanent presence can be perceived, and only
what is epistemologically reproduced, according to the application of the
cognitive faculties to the perceived object, can be known. Furthermore,
Heidegger’s model allows us to see how the existential and
epistemological ontologies become separated in modemn thought:
existential creation is God’s business, while epistemological reproduction
is humanity’s.

However, Hediegger’s analysis also shows that these two ontologies
cannot be unrelated. For beings which can be epistemologically
experienced must first have been existentially created. Heidegger’s
analysis of Kant, however, allows him only a very limited existential
ontology: one in which existence is understood as producedness-for-
knowledge. As production allows for cognizability, cognition implies
producedness. The existential production of beings allows for their
epistemological reproduction. Existential production itself cannot be
understood by the human perceiver. However, the fact that beings are
understood as produced is the basis of their epistemological
representation. Heidegger comments on Kant’s two pre-critical statements

thus:

A genuine cognitive grasp of a being in its being is available
only to that being’s creator. The primary and direct reference to
the being of a being lies in the production of it. And this implies
that being of a being means nothing but producedness. [...] The
being of things is understood as being-produced. In Kant this is
present basically as a self-evident matter of course, but it does
not receive explicit expression.*

44 See Kant’s Critigue of Judgment §68, Ak. 384: “we have complete insight only
into what we can ourselves make and accomplish according to concepts”; cf. CPR
B xiii: “reason has insight only into that which it produces after a plan of its own”.

45 BPP p. 150.
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For Heidegger’s Kant, the being of bei i

.w@ddm:wa presence, and ancooma:mwmm u“mamaHwbﬂﬁwwm_ﬁmwawwmagom:owa
18 .Em ground of knowability because it is taken to be :ﬁ. Hoo :ao o % e
.mﬁ,ﬁmx.nm of beings, where true knowledge of the ground omm amﬂﬁ . E.o
_E.@OmEZo. An ontology based on this notion of production Socm_% Mom .
m@_mﬁ.:owommom_ ontology — one which, like Wolff’s inquires int mﬁw:
conditions for the possibility of the knowledge of @mwsmm Io€o<o .
Ew:E be based on an existential ontology of production .m theo oamrmm
Uombmm are generated and not merely noxmm»BnSb.Nmmm This _.W an
a?.mﬁmao_om_om_ ontology which depends upon an existential ontology, and
éw*or therefore depends upon the existence of beings, not merel ww th
logical relation of concepts. u ’ )

I'have already suggested that this is the kind of ontology to which Kant
moves. Unfortunately, while Heidegger’s analysis gives us a Kantian
os.ﬂo_omv\ based on production, it does not go beyond the description of
Uﬂ.bmm as produced permanent presence. This is because Heidegger
_uo_._owmm.%mﬂ Kant does not move beyond an “ontology of the oxSEw&
This wmv In one sense, entirely true, but Heidegger misses the radicalism A.uw
Kant’s renewed focus on the extant, indicative of what some
commentators see as his shift from a rationalist to an empiricist stance
ﬂOa while Kant’s definition of ontology is similar to Wolff's, it differs 5.
its z.wmmaosom to the existence of things. Wolff’s notion of m:ﬁoﬁom% had
:o.z:sm to do with actuality: it was concerned with. logically possible
vﬂsm., Kant’s notion of ontology, like his notion of existerice requires
moEm:Q as well as logical non-contradiction; it requires a moaom tual
Mﬁmzos between subject and object. While Kant continues to awm:o
osﬁ_wmv} epistemologically, as the science of the conditions of
ﬁonmm:u:_a\ of §o€__mamo, he adds that the concepts must bear a relation to
objects of the senses. Kant defines ontology in his m,mmmv\ of 1791, “What

Wmm_?omamwmrmmZﬁmgv\mmowammmwnO . .
e, " mndmnv\m_:omﬁraﬂ_amow

O:ﬁo_nmv\ (as a part of metaphysics) is the science that
comprises a system of all concepts and principles of
understanding, but only insofar as these extend to objects given
by the senses and can, therefore, be Jjustified by experience. It
does not deal with. the supersensible, the ultimate end of
metaphysics, and thus belongs to the latter only as a

46 BPP p. 148.
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[Wirklichkeir]. “Reality”, for Kant as for Baumgarten and Wolff, does not
describe that which is real in the sense of really existing, but rather
describes the determinateness of a thing. From the Latin res, Kant aligns
realitas with Sachheit, thingness or thing-determinateness; in the table of
categories reality is listed under quality.®® The reality of a thing is its
quidditas, its what-content; thus a “real predicate” is an essential predicate
which determines what the thing is.® To say that being is not a real
predicate is to say that being contributes nothing to the determination of a
thing, cannot tell us anything about what the thing is in its essence. As in
The One Possible Basis, Kant says here that “the {actual] contains no
more than the merely possible” and uses the well known example: “A
hundred [actual] thalers do not contain the least coin more than a hundred
possible thalers”.** The possible and the actual do not differ in their
reality: both are determined by the concept of a hundred thalers. They
differ, rather, in their actuality: only the actual money has existence,
extantness, or as Heidegger will have it, presence-to-hand.

Being, which is not a real predicate, has nothing to do with reality.
Rather, being is both a logical predicate and an existential predicate. In its
logical use it is the relation-word or copula which relates predicates to
their logical subjects. In its existential use, “we posit the subject in itself
with all its predicates, and indeed posit it as being an object that stands in
relation to my concept”.® This use of the word “being” is roughly
equivalent to the meaning ascribed to the word “existence” in The One
Possible Basis. The thing is not just a possible manifold of predicates, but
is actual and can be known a posteriori®® This is what Kant means when
he asserts that being is the positing of a thing, or of certain determinations,
in themselves. Being, as well as functioning as a logical copula, can be an
assertion of actuality, describing a thing’s thatness rather than its
whatness. This definition of being differs from Kant’s definition of
existence in The One Possible Basis, however, in that we are the ones who
do the positing, and things themselves are not generated by our positing
activity. The pre-critical essay maintains that things come into existence
by virtue of God’s absolute positing. The Critigue of Pure Reason, by

52 CPRBI182; A80/B106.

53 BPP pp. 34-38.

54 CPR A599 / B627. 1 have substituted the word “actual” where Kemp Smith
confusingly uses the word “real” (Kant uses Wirkliche in both cases).

55 CPR AS99/B627.

56 CPR A600/B628.
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contrast, claims that human subjects posit that a thing exists on the basis
of ox.m.wlw:om. Yet this fails to account for the origin of existence
explaining only the origin of our account of existence. The notion om
creation built into the pre-critical concept of existence has seeminel

vanished. e

What, then, has happened to Kant’s pre-critical notion of God as the
ground of all existence? What grounds and originates the existence of
%E:mm..v Kant asserts that we may think of God as being such a ground —
Just as we may think of the concept of God as including omnipotence —
but we must not presume that such a concept has any actuality. Reason
Kant says, needs to assume something necessary as a basis of existence :“
general, but from this “purely arbitrary idea” the existence of such a being
cannot be proven.”” However, we may legitimately postulate a necessary
being as the ground of all existence, so long as we do not presume that
such a being necessarily exists.® That is, the idea of a necessary being
which grounds all existence is an ideal of reason. An ideal, Kant says, is
an idea that has been individuated and hypostatized into an E&Sawm_
thing, “determinable or even determined by the idea alone”® The ideal
has no objective reality — that is, no appearance which corresponds to it
I,.UE it functions in a regulative capacity, as a concept of something
w::am_v\ o.oEEQm by which reason may measure the incomplete ** An ideal
Is an epistemic regulator, in this case masquerading as an existential
ground.

The sum-total of all possibility is such an ideal. According to the
Scholastic principle of complete determination, which Kant retains, this
m:E-.SSH of all the possible predicates of ‘things is presupposed as a
ooz&aos of the determinateness of any given thing. Each thing has a
certain number of predicates from the sum total, and the remaining
wwma._omﬁ.wm are negative for that thing; that is, for every possible predicate
a thing is either positively or negatively constituted. Thus each thing mm‘
capable of being completely determined. This principle, Kant says,

ooamm.:m a transcendental présupposition, namely, that of the
material for all possibility, which in tumn is regarded as

57 CPR A603/B631.
58 CPR A612/B640.
59 CPR A568/B596.
60 CPR A569-70 / B597-8.
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irresistibly drawn to this explanation for the condition of existence. This
conflict draws attention to the problem that Heidegger characterizes as the
question of the ontological difference: namely that being itself must
originate beings in some way — and yet while being itself is nota being,
it cannot be understood without reference to beings. The question as to
where beings get their being from is answered here only by reference to
the regulative idea of a necessary being, with all the caveats that entails.

Reason’s wavering between the idea of a necessary ground for
existence and the idea of a necessarily existing thing is mirrored by a
conflict between mechanistic and teleological explanations of nature. The
two sides of this conflict are similarly supported by the two regulative
principles: while the principle of necessity insists that we assume “a
necessary first ground for all that belongs to existence”, that of
contingency “warns us not to regard any determination whatsoever of
existing things as such an ultimate ground ... but to keep the way open for
further derivation [of causes]”.” Reason is in conflict with itself over two
issues here: the question of an existential ground, and the question of an
explanatory ground for a system of nature. These two questions are the
existential and epistemological versions of a broader question which
concerns the origin of nature in general. On the teleological model, we
assume that nature has a necessary first cause and that there is a
necessarily existing thing which, by design, makes all existence possible.
On the mechanistic model, we refuse to grant objective validity to a first
cause and instead regard nature as a system of efficient causes, where
nothing empirical can be regarded as the condition of all existence.
Teleology encourages us to understand existence to be given by a being,
namely God; mechanism presents us only with a system of beings, the
source of the existence of which cannot be deduced from an analysis of
the system itself.

The conflation of these two conflicts at A616 / B644 suggests a
number of important points. First, as I have suggested, the conflict over
whether nature is to be understood teleologically or mechanistically is the
epistemological version of the existential conflict over whether existence
is grounded in a necessarily existing thing or not. The two positions will
turn out not to be irreconcilable. But the important thing to note here is
that the fundamental question of natural science is at the same time both
the question of existential ontology and the question of epistemological

70 CPR A616/B644.
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o:ﬂo_wmv\. For the question about the origin of existence is the s

question about the production and generation of nature msm_dm i
question about how we understand such production. Wmsﬂ,m answ -
Eﬁo:m:vm nature must be thought to produce itself Eoormaom:mn _m%wmﬁ
moddm.:vn it must be understood to have been created by God Hrww i our
scientific endeavours we must continue to derive u@@om&:amm @oB_Hﬁmﬁ
appearances as if there were an unending causal chain, while at the mm:w .
:Bo striving toward the ultimate ground of that chain, as if a necessa y
being were presupposed.” This results in Kant’s insistence on the idea MW,\
an intelligent existential ground which regulates an otherwise mechanistic
view of :mBHa.s It is a formal requirement of reason, which seeks unity in
the connection of experience, that a divine creator be assumed to exist, but
the creator’s status is that of a merely regulative idea. In terms of s.rmm can
.moE.mE be known to exist, it is nature itself that generates existence, and it
18 within nature that we must seek the grounds of existence of ESMSE S
we experience. The existential ground must be sought within nature m:omr
that we proceed to investigate existence in terms of natural ancomo,: but
.Eo ground of our coherent understanding of existence is the BmEmuﬁ?m
a.mm.om a divine creator. Thus we must seek an existential ground solel
<§.EE nature, while upholding, for the sake of an epistemolog ow\.
existence, the idea of a divine creator., ¢

. It is aE.mSBo_ommo& ontology itself which arrives at, and requires, the
idea of a divine creator as the origin of existence. An existential oEoMo
mwo:E.vm derivable from natural production alone, though without %W
nom:_m?\.o idea of God, we would not be able to understand it
wv\mﬁmﬂmcom:v\. Natural production is the material condition of possibili
o»,. m:.:mm in nature, which must be understood in terms of the concepts mnw
_u:.:oﬁ_om of understanding; this conceptualized nature, in turn, must be
unified by the ideas of reason, including the idea of ona as mxmmﬁwsmm_
ground. The idea of God regulates the use of the understanding, and the
understanding constitutes the experience of nature. Yet in ma&mw: to the
mem.omzmo:ﬁm_ hanging-together of experience, there is the material
rmwm_:m.-ﬂomﬁrmw of nature, which is where the non-epistemological
oxaﬂo.::m_ ontology is to be found. It is true that we often inte HoﬁmHEm
material moroagoo of nature in teleological terms. Yet natural E.Mmcoao:
however it actually occurs, must be the material condition of possibility om
the appearances for which the understanding provides the Jormal

71 CPR A618-9 / B646-7.
72 CPR A670/B698 ff.
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constitutes the very basis of the Kantian epistemological ontology, making
possible the application of categories to a knowable object.

Kant’s notion of being has been interpreted by Paul Davies as “extra-
categorial”, and similarly by Derrida as “transcategorial”.”*  On
Heidegger’s late interpretation of this material, being is modality itself,
one of the four pre-categorial divisions of judgments.” Modality, Kant
tells us, is a peculiar function of judgment: “it contributes nothing to the
content of the judgment [...], but concerns only the value of the copula in
relation to thought in general”. Later Kant adds that the categories of
modality “do not in the least enlarge the concept to which they are
attached as predicates. They only express the relation of the [object’s]
concept to the faculty of knowledge.””” The categories of modality are
possibility, existence, and necessity. With regard to an object, categories
of modality contribute no determination of content but rather determine
what the copula of the judgment — the “is” — means for thought. There
are three modes of this relation: the object is related to thought either as
possible (i.e. it agrees with the formal conditions of experience), as actual
(i.e. it is bound up with the material conditions of experience), or as
necessary (i.e. it is determined in accordance with the universal conditions
of experience).”® These categories are akin to being in that they are not real
predicates; their employment determines the precise relation between
subject and object, either as possible, actual, or necessary. These three
modalities are indeed modalities of being, for they give a precise value to
the copula. The “is” affirms the presence-to-mind of a thing, but the
modal categories must determine whether the thing in question is possible,
actual, or necessary. The category of existence determines that the thing in

question has actuality for judgment.

75 Paul Davies has noted in Kant's critical philosophy “a sense of being that cannot
be conflated with being extant”. See Paul Davies, “Kant’s Joke (Or, On Continuing
to Use the Word “God’Y”, in The Maiter of Critique, ed. Andrea Rehberg and
Rachel Jones (Manchester: Clinamen, 2000), pp. 110-128, here at p. 127. Derrida
argues that being, for Kant, transcends every concept, and is the condition of all
concepts and categories. See Jacques Derrida, “The Supplement of Copula:
Philosophy before Linguistics”, in Margins of Philosophy, trans. Alan Bass
(London: Harvester Wheatsheaf, 1982), pp. 175-205, here at p. 195.

76 Martin Heidegger, “Kant’s Thesis about Being”, trans. Ted E. Klein Jr. and
William E. Pohl, Pathmarks, ed. William McNeill (Cambridge: Cambridge UP,
1998), pp.337-363, here at p. 341.

77 CPR A74/B99-100; A219 / B266.

78 CPR A218/B265-6.
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I suggest that, with Heide i i
. : ; gger, we align being with i
which assigns being a grounding function in the table of MM%MM“WW m%MMM .
5 e

c:mmoommoa relation between subject and obj i
mp.c:omao: om. further concepts to Hw@ thing in MWmMmNoH %mwmém o e
@Q:m 1s an .ov_m.ﬁmao_ommom:v\ grounding activity. The mmﬁ.m_u:mgmp S
S_wz.o: of intuitability between subject and object is necessaril oﬂm om.Em
step In any further inquiry into the object in question, whether wﬂ\ i ; _Mmﬁ
explicit or not: the narwahl must be established ﬂovdo an obje M _Mm ;
m:E.mow and it must be established to be a knowable o%owﬁ M_V,w.m
ascription of the “is” is the original relation between subject mgsa wv.mo_ﬁm
M\Hw_o: precedes ﬁ.rw stages o.m Intuition and categorization as Kant ammomvmm
em. The wﬁmc:mggr with the “is”, of the mind-world relation, would
thus be prior to all intuition and make it possible. This io:E, cM:ms

original transcendental activity allowi
origin : wing for
mturtion with the world. ¢ R

MMG is essentially 5.@ position Heidegger takes in The Basic Problems
W;\.a enomenology. Ioa.ommma argues — much as he does in Being and
! MMm o 5.2 a .E.o-_uE_.OmOﬁEo& grasp of being must precede the
oE:o.H .eSE vQ.:mm. With Kant, Heidegger says, this is expressed as a
WMm.Moch.«\.m H@.ﬁmaon @ﬂém.m: subject and object, which first establishes
wowo MM% of MNHESE@ mgoocSQ. Heidegger approaches this point through
on. Kant makes clear that perception is the i
tior : means by which
muoﬂmm_mv\ is mwmaos.ouama. When discussing being as positing, he M:mmomoﬁm
ovwo MM en wrz:sm is thought to exist, all that is added to the concept of the
1s the perception of that thing’® Earlier, in his di i
s thing, T, is discussio
moEw:Q in Em Huoﬁ:_wﬂ.om of Empirical Thought, Kant specifies Emﬁnimw
Momoo%:wwoégor m%ﬁ:mm the content to the concept is the sole mark of
OM_Wm @QE 903 I_Qammmoim interpretation, actuality for Kant has to do
i e question of whether a thing is given i i
i . : glven in perception: onl
MMM%H“MJ can establish that a possible thing has moEme %ama MMM
ns that existential assertion has the character of " Yo
thing’s existence is to sa it ved “Kant thas o
y that it can be perceived. “Kant thu i
. : i : . S says
short: actuality, existence, equals dbsolute position equals wmwomﬁaoszv\ B

ammwwmmwﬂ Mo mwvmsﬁm.ﬁ existence, absolute position, and perception are all
of the intuitive or epistemic relation b i

: : . i etween subject and
object. Heidegger mvmﬁmnm that existence is not to be equated “SE the

79 CPR A601/B629.
80 CPR A225/B273.
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seen, the existential ontology will be mﬁEmEama _H.V%. ﬁ.ro epistemological
o:ﬁomomvc while also forming the ground for its possibility.

In his critical period, Kant’s existential ontology is based owanmﬁﬂmwﬂ
production, while divine creation takes on Eo. status of .mw i oo_w ey
regulates our understanding of natural ancoco:.. Z.a_mv_m.mwucow mm 2
ontology, meanwhile, is a system om.oo:om?m and E,Eo%awm ,Mﬂwboi_wamm
their basis. While the grounds of existence and z..ﬁ groun m_ o i
were strictly separated for Kant’s 555@58. @7;08@?85 pre om . Em
for Kant they are intertwined: natural production must be M wozwoc ow e
epistemological system, while knowledge must ultimately mmm: H %_o ©
source of all existence. I hope ﬁm vm«o mv_oéz Wo.awmmmm_ﬂwmw s MWoa:omw“\ :

ictly epistemological, but is also exis i .
Wﬂawm%ww %msﬁ that HmAE: does not move beyond an oaﬂoﬁ_om% MM, MWM
extant”.® But with this, Kant moves decisively beyond an %: omomw\wﬁm:om
concept, thus making a mwmzmmombﬂ. m%msow in the philosophy o omw acomﬁ.u
Heidegger is also right that the critical philosophy expresses a qu:: e
comportment towards Emsmﬂ But .399 ﬁrm%o GMMM wo oMMmb:m,%o
Heidegger suggests it is, fl m.m notion  can e
i atural production in Kant’s system, and the underlying
”MWMMMMOWU%M anmm: @E:a of Bmﬁmam:m.a to Qm:mow:aﬁ.:_m_ Hmmwh_mmwﬂm.
Indeed, what will emerge from Kant’s philosophy of material na ca:oma
ground of beings that can in no way be osmawoﬁmJNom as Ew e
permanent presence, but must instead be determined as ong

productive acttvity.

89 BPP p. 148.
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The Memory of Thought

Alexander Garcia Duttmann, The Memory of Thought (London:
Continuum, 2002)

CLAIRE COLEBROOK

In Difference and Repetition Gilles Deleuze declared that he was finally
‘doing philosophy,” rather than pursuing the history of philosophy
(Deleuze 1994, xv). Even so, in his historical studies of philosophers
Deleuze had already drawn a distinction between active and reactive
approaches to past philosophers. Reading a figure from the past is not
about beginning with a well-formed question and then assessing various
arguments to see who has come up with the best solution. Such an
approach merely domesticates the philosophical persona, returning the
provocative events of philosophy to a single philosophical horizon. By
contrast, Deleuze asks how each philosopher, by posing- a problem,
transforms the history of philosophy (Deleuze 1991). Great philosophy is
untimely philosophy; it does not add to or enrich a philosophical history
that we share and recognise. Rather, a. genuinely new problem disrupts
what we took ourselves and philosophy to be, opening a new history.

In The Memory of Thought, Alex Garcia Duttmann distances his own
work from the history of philosophy and does so in a double manner.
Duttmann sees Heidegger and Adorno as invoking names — Germania and
Auschwitz — that reconfigure the historical context of philosophy. But his
work itself enacts the structure of the name, deciding that Heidegger and
Adorno present events of philosophy, and that their work is not just within
history but also marks a decision that constitutes history. Indeed, the
relation between the name and the concept is, Duttmann insists, not a
peculiarity we can attribute to these two philosophers who are writing in a
historically significant moment, but is a necessary structure. Thought
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and the context that allows the philosopher to be thought, to then become
a concept within a philosophical history.

Bernstein, J.M. 2001. Adorno: Disenchantment and Ethics. Cambridge:
Cambridge University Press.

Drefus, Hubert. Heidegger, Coping, and Cognitive w&wwmwm. Mark
Wrathall and Jeff Malpas ed. Cambridge, Mass.: MIT Press, 2000.

Young, Julian. Heidegger, Philosophy, Nazism. Cambridge: Cambridge
University Press, 1997
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Virtually New

Gilles Deleuze and Claire Parnet, Dialogues I, trans. Hugh
Tomlinson, Barbara Habberjam, and Eliot Ross Albert {London:
Continuum, 2002)

WAHIDA KHANDKER

A style is managing to stammer in one’s own language. It is
difficult, because there has to be a need for such Stammering.
Not being a stammerer in one’s speech, but being a stammerer
of language itself. Being like a forei gner in one’s own language.
Constructing a line of flight."

The problem of novelty (of its emergence and, indeed, of its very
possibility) is well-trodden ground in the history of philosophy. Replacing
the permanence of substance with becoming and flux at the foundations of
thought and knowledge, as is done in much current ‘deconstructive’
philosophy, carries with it a question: If novelty is continually being
created, how can we recognize it, if ‘recognition’, by its very nature,
involves the recomposition of pre-existing elements? An example, in the
work of Gilles Deleuze, of how this relation between old and new is
acknowledged, if not necessarily resolved, is through the employment of
‘minor’ languages. Invention or ‘creation’ occurs together with, and in
spite of, the systems of thought, language, or politics that structure our
conceptual and social worlds; an old system endures and yet is also
subverted by the activity of the ‘minor’ element added to it.

The problem cries out for some specificity.

A good place to start, perhaps, is the new edition of the Deleuze/Parnet
Dialogues. Commonly recommended as a compact introductory text to the

1 G.Deleuze, Dialogues II, p4
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specificity of Bacon’s own response as a painter, and is articulated by
Deleuze as that route in painting that is concerned with elaborating ‘haptic
space’. Haptic space, for Deleuze, is neither a manual space opposed to a
purely optical space of vision, nor is it a purely tactile space connected to
the optical. It is rather a distinct kind of space that competes with optical
space. This route would seem to indicate that painting itself should not be
understood as the effort to merely perfect the representation or
reproduction of visible forms. Such a notion of perfection would merely
serve to impose linearity upon the historical development of painting and
restrict what painting is actually able to achieve. Thus for Deleuze in the
Logic of Sensation representational perfection is not considered to be
painting’s primary task. As Merleau-Ponty writes in ‘Eye and Mind’:

The idea of a universal painting, of a totalisation of painting, of
a fully and definitively achieved painting is an idea bereft of
sense. For painters the world will always be yet to be painted,
even if it lasts millions of years...it will end without having

been conquered in painting.'

Deleuze argues that painting is and always has been fundamentally
hind or

concerned with presenting the non-visible forces that act be
beneath the visible forms. Such a task has obviously become more and

more explicit for painters throughout the last century given the

equivalence established by contemporary physics between energy and

matter. The constitution of every material object is now understood as a

complex concentration of invisible forces. A phrase from the painter Paul

Klee resonates as a type of motif in Deleuze’s book — “not to render the
visible, but to render visible’. Thus in painting it is never a question of
reproducing or representing concrete and visible forms or even of
inventing abstract forms. For painting it is always a question of capturing
the invisible forces of the Real, or what Bacon understands as capturing
the ‘fact’. Painters must attempt to extract from these invisible forces a
‘bloc of sensation’ by creating a construct or assemblage in paint that
serves as framework for the conveyance of the sensation. The resulting
artwork is thus a type of sensational monument to the invisible forces of
the Real. In the Logic of Sensation Deleuze argues that a ‘community’ of
artists form around a common problem, namely how to effectively hamess

1 M. Merleau-Ponty, ‘Eye and Mind’, translated by C. Dallery in The Primacy of
Perception (Northwestern U.P., 1964), p-189
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anything, but which spread out chaotically across the canvas and occupy
the totality of the painting.

By breaking with the optical code of representational figuration, both
of these extremes of abstraction break with the perceived task of painting
as the imposition of ‘form’ upon matter. Thus Deleuze argues that the
pure abstractionists aimed to liberate form through radicalising optical
codes, whereas the abstract expressionists aimed to liberate matter through
unleashing an unconstrained manual chaos. What becomes clear is that
both routes reconfigure the painterly task away from the elaboration of the
‘matter-form’ relation governed by representational codes and coordinates
and toward a concentration upon elaborating previously unexplored
‘material-force’ relations. Painters upon either of these artistic paths thus
attempt to elaborate a new means for capturing pure intensities of force,
what Paul Klee called ‘the forces of the cosmos’. However, Deleuze cites
Klee’s claim that in order to successfully produce a complex sensation,
(i.e. in order to be able not only to harness the intense forces of the cosmos
but also to render the subsequent sensation ‘visible’ in a sustainable way),
the painter must proceed with a sober and disciplined gesture that
simplifies, selects and constrains the material. Klee famously claimed that
all an artist needed to open up an event of the Real was the simplicity ofa
pure and simple line, a pure inflexion unfolding in and of itself. For Klee
if one attempts to multiply this simple line and elaborate an overly
complex space traversed by a complex interplay of multiple lines, one
risks opening up the space to all events and irruptions of the forces of the

cosmos. The obvious danger here is that one risks producing nothing but a
chaotic scribble that effaces the genuinely liberating line, thereby effacing
the sensation of the forces of the Real. For Deleuze Klee’s remarks
function to clarify a problem inherent within the painterly path pursued by
their abstract expressionists through the elaboration of pure manual chaos.

Clearly Bacon chooses a different painterly path, and for Deleuze the
reason for this was precisely Bacon’s concern with avoiding the
effacement of the clarity of the sensation. Deleuze claims that in Bacon’s
paintings an entirely different logic of sensation becomes apparent through
the elaboration of a ‘haptic’ space as his response to the imperative to
render visible the invisible. Deleuze’s account of Bacon’s response begins
with the development of a philosophical understanding of the way Bacon
circumvents representational figuration. For Deleuze Bacon is acutely
aware of the way that the surface of the canvas is inhabited by pre-
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existing figurative coordinates, or what : ;
h.uavmcm:m:n “givens™. Bacon’s m_u_u_.cmnw.wH_M:Mwowﬂ”mhmmmmmaram o
involves developing an act of painting that emerges from the o
ﬂm:mcﬁ..; marks (which Deleuze terms ‘line-traits’), acts omam_r_am. 5
sweeping, brushing or wiping areas of the canvas in 19‘.,‘_9. to QM .
mvnn_mn Nc_._.nm of the canvas (which Deleuze terms ,no_c:_..ﬂ_mncmdﬁ. Ms.ww
qu(s:m of paint at the canvas. These random acts are clearly m...,..m”“. M M
M:: mwn manual techniques developed by the abstract expressionists c.h M:
ﬁ_.w.wou s Fm:% Unmm..ﬁm argues that they become something fundamental]

ifferent. E:.ww begin the process of delineating a ‘haptic’ space. B :
himself considers these manual marks merely preparatory c_“__. Emwn_mnon
element of the subsequent act of painting. As Bacon Eamn_‘m says ;u_w.nmw“
that one wants a thing to be as factual as possible and at the mE.:m time _
a.mm_u_w suggestive or deeply unlocking of areas of sensation other zﬁwm
m:.E.uE illustration of the object that you set out to do? Isn’t that what mm
art is about?? In his conversations with David Sylvester Bacon like:
Emm..n B:.aoa acts to what he calls the ‘graph’ or ‘diagram’ that is a 28
of H._naw__mcm:m:o:m_ form’ that works upon the level of mnumwno:Qnm
possibility and m:.mmmm:on ‘and then slowly leaks back into the fact.* ,:Mmm
nc:ommp of the ‘diagram’ becomes the key to Deleuze’s E_n_m_.mﬁ_..mg of
w.mnou s pre-figural preparation of the canvas, i.e. Bacon's wa ) f
circumventing the figural givens and thus his circumvention of the ,w Mh
code m:. representational figuration. These manual marks are distin E_M_u: d
by being physical acts rather than the visual acts of ﬁ_mmi.Sms and m._cm " t
out m._w ground in contradiction to either a pre-planned -m_u_.nwna"mmow_“_
figuration or the existing figural coordinates inhabiting the canvas
Um_azma. argues that one shouldn’t underestimate the degree to which Enmm
automatic or random manual marks ultimately threaten to engulf an
subsequent act of figuration they are supposedly preparing the Wm mo_.u‘
When the diagram engulfs the entire canvas the painting cmnwoamm“
mbm_cmo.:m. to the totalised manual chaos paintings of abstract
expressionism and the clarity and duration of the sensation is lost. Baco
15 concerned to avoid such a proliferation of the diagram .mn.n_ H”

i mbm:m_hn e 1t mto _Un. v o_ ration, a zor 1 nm_ )
a &_.HDH € Zone ! lm urat NU e nv.h
W 2 ~

:ﬂ om Uo._m:.Nm what m,m particularly significant about the painterly diagram
utilised within Bacon’s work is that it is primarily a means for allowing

7 D. Sylvester, ibid., p.56
8 Ibid.
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There are two things in the painter, the eye and the mind; each
of them should aid the other. It is necessary to work at their
mutual development, in the eye by looking at nature, in the mind
by the logic of organised sensations, which provides the means

of expression."

Cézanne became increasingly convinced towards the end of his life that
the necessary capture of sensations of reality in painting (the ‘making real’
or ‘making true’ of the intensity of sensation) could only come about
through an exploration and elaboration of a radically internal ‘logic of
organisation’. It seemed necessary to Cézanne that he have the entire
intensity and life of nature within himself as this logic of sensation. His
‘extraordinary’ discovery was that this logic was purely a matter of the
organised sensations of colour, and that through the full development of
an organised schema of colour the full intensity of sensation can be
reproduced in painting. For Cézanne it is the essence of the painter to be
able to speak in colours and that those colours have an essential fluidity,
density and organisation. In the late work of Cézanne Gowing shows how
colour is no longer fixed by the dictates of visual representation, but
becomes an organised flow or movement capable of reproducing the very
rhythms and textures of life — of sensation itself. Colour itself becomes
grasped by Cézanne as the material force of paint itself, a force capable of
being adequate to the intensity of nature. For Cézanne the task of the
painter is to grasp a certain internal ‘logic of colour’ and work with colour
as ‘colouring sensation’. He discovered for instance that when colours are
placed in a certain order against one another there is an inherent
suggestion of a fundamental change in plane. Hence, when a series of
colours, (always placed in the order of the spectrum and always placed at
regular intervals along it), are elaborated by Cézanne they intrinsically
move towards a culminating point thereby conveying a sense of the
continuous curvature of a real surface. For Gowing in Cézanne’s hands
colour modulation became developed as a means of animating
representations of life, of nature with an unparalleled intensity of
sensation.

Deleuze understands Cézanne’s paintings as emerging from two
opposing moments linked to this discovery of colour modulation as a logic
of organised sensation:

13 Ibid., p. 194
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wmarmmm this modulation of colour is Cézanne’s principal
owﬁ.mso:.. By substituting...a juxtaposition of tints @Ho:ﬁwﬁ
together in the order of the spectrum, modulation will ammbm
.ao:Em. movement of expansion and contraction — an ox@msmmow
in a.izow the planes, and especially the horizontal and the
vertical planes, are connected an even merged in depth; and at
the same time, a contraction through which o<QOr5m is
restored to the body, to the mass, as a function of a point of
imbalance or a fall. It is through such a system that geometry
becomes sensible. And sensations become clear and durable:
one has realised the sensation, says Cézanne." .

Deleuze terms these two moments the diastolic and systolic thythms of
colour and design. The diastolic moment consists of the violent eruption
of oo_oﬂ.: during which there is nothing except colours in all m:m:
extraordinary clarity, fluidity and intensity. The systolic moment involves
the o.o:ao:mmmg of this extreme proliferation of colouring sensation into
definite forms (which Cézanne had called ‘stubborn geometry’). For
Deleuze these systolic and diastolic rhythms of colour and form are h.,::o:
closer to .Em . fundamental rhythms of sensations of the Real than
representations or imitations of reality that are governed by the
conventions of optical perception. These rhythms delimit what Deleuze
,S\: call .,v%no, space. Through the use of these fundamental rhythms
Cézanne is able to infuse his late paintings with an intensity of sensation
closely associated with the invisible forces of the cosmos, and enable him
to render ‘visible the folding force of mountains, the w@:mmdmaé force of
a .m.w@au .Eo thermic force of a landscape’.' Thus Cézanne’s embrace of the

&88\8 moment of the eruption of colouring sensation represents his
handling of the powerful diagrammatic chaosgerm in painting and the

struggle that results in the eventual imposition of a new form of stable
geometry or pictorial ‘fact’ is the subsequent systolic moment. Thus

Cézanne can be recognised as revolutionising a productive utilisation of
mrm mmﬁ.m.onHqu diagram in painting whereby a passage from the

?.vmm.&:_@ of a fact’ to the ‘fact’, or a movement from the diagram to the

painting becomes actualised.

| For Deleuze it is this traversal from the diagram to the painting which
places Bacon upon the same trajectory in painting as Cézanne. Cézanne

14 G. Deleuze, Ibid., pp. 118-9
15 Ibid,, p. 57
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Notes for Contributors
Visit the Pli Website:

e Submissions should be sent to Pli, Department of Philosophy, University of <<<<<<.<<m_‘<<mnr.mo.cr\ﬁ_,_=0m0~u —._<\U=LOC_.JN_\

Warwick, Coventry, CV4 7AL, UK.
e They should be printed in double line spacing and be accompanied with a copy The recently upgraded the PIi website now offers:
on disk in RICH TEXT FORMAT only. If possible, an e-mail address should be

included for any further correspondence.
* Full contents listings from Volume 6 onwards.

e Accepted submissions will be printed from the electronic copy supplied.
Footnotes will be printed at the bottom of the page. Italics and other * Acomplete index to volumes 6-10, also downloadable as
typographical features (such as accents and text in Greek) will be printed as they a PDF file.
appear in the electronic copy (so do not underline items that will eventually
appear in italics, such as titles of books, for example). All submissions should ¢ Free downloadable PDF files for ali contributions to past

be supplied in and will be printed in Times New Roman font. issues now out of print (where possible). Currently
available volumes will be added as free PDF files when

e Footnote references should conform to the style of the following examples: printed stocks become exhausted.

1. Kant, Critique of Pure Reason, trans. N. Kemp Smith (London: Macmillan, * Full details regarding how to buy P, including links to our
1929), hereafter CPR. new international distributor frontlist.com from whom

G. Deleuze, Foucault (Paris: Minuit, 1986), p. 24. customers (especially in North America) can buy Pl on-line
D. W. Conway, Genealogy and Critical Method , in R. Schacht, ed., Nietzsche, using a secure server.

Genealogy, History (Berkeley: University of California Press, 1994), pp. 318-33, )

esp. p. 320. '

D. Sedley, Epicurus, On Nature Book 28 , Cronache Ercolanesi 3 (1973), 5-83, p. 56.

In general, submissions should follow the guidelines outlined in the MHRA Style
Book, 5th edn (London: Modern Humanities Research Association, 1996).
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